Google 



This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 

to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 

to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 

are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other maiginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 

publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing tliis resource, we liave taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 
We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain fivm automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attributionTht GoogXt "watermark" you see on each file is essential for in forming people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liabili^ can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 

at |http: //books .google .com/I 



THE 

HELIOTROPIUM5 

OR, CONFORMITY OF THE HUMAN WILL TO THE 
DIVINE EXPOUNDED IN FIVE BOOKS BY 

JEREMY DREXELIUS. 

TRANSLATED FROM THE ORIGINAL LATIN 

BY THE REV. REGINALD N. SHUTTE, B.A., 

RECTOR or S. MARY STEPS, EXETER, AND AUTHOR OF 

A NEW CATENA ON S. PAUl's 

EPISTLES. 

WITH A PREFACE BY 

THE RIGHT REV. THE BISHOP OF BRECHIN, 

AND WITH A FRONTISPIECE AND FIVE ILLUSTRATIONS 
AFTER DESIGNS BY ALFRED BELL, ES(^ 

/ 




LONDON: 
SAUNDERS, OTLEY, AND CO 

66, BROOK STREET, HANOVER SQUARE. 

1863. 



/c?o A 



6^r 




PREFACE. 




^HE very great importance of fuch 
a treatife as the Heliotropium may 
beft be eftimated by confidering 
what lies at the bottom of fome 
of the errors of the prefent day. Except among 
thofe who have carried on the traditionary High 
Church opinions of the times of King George 
III, and thofe who have been nurtured in the 
great Catholic movement fince 1833, it cannot 
be doubted that the prevalent notions of the 
religious life among our countrymen almoft af- 
fume as a iirft principle fuch a conftraint of the 
human will in matters of religion as to give an 
undue predominance to the fupernatural acci- 
dents of the cafe. Perhaps, in readlion againft 
the deep Pelagianizing tendencies oftheEngUfli 
mind, men have run into the oppofite extreme, 
and without in fo many words accepting the 
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Janfeniftic formula that grace is irrefiftible, have 
certainly taken fuch a view of the anthropo- 
logical afpedl of Chriftianity as to weaken fome 
of the higher motives for a holy life, if not to 
excufe the condition of abiding alienate from 
God, in default of an efficacious call. 

Much as we fympathize with the ill-ufage of 
the followers of S. Cyran, keenly as we enjoy 
the witty wifdom of the Provincialesj it cannot 
be denied that the decifions which refufed 
Janfenifm a tolerated place among Chriftian 
opinions were found in theology ; and, without 
accepting in its fulnefs the oppofite fchool of 
Molinifm, we may fafely fay that the pre- 
dominance of the notions advocated by Quefnel, 
Arnauld, and Sacy not only tended greatly to 
deftroy the analogy of the Chriftian Faith, but, 
in fpite of the perfonal holinefs of their firft 
advocates, operated very hurtfully upon the re- 
ligious life of many. 

In England, partly from the traditional re- 
colledlions of the fixteenth century, partly from 
the peculiar fhape which the revival of religion 
took about feventy years ago, we have to meet 
the fadl of the prevalence of a fchool of thought 
which requires to be carefully watched. 

The error in this fchool traces itfelf up to the 
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Calviniftic notion of " total ruin," /. e. that the 
efFedts of the Fall on man are fuch as to make 
him tot us mains ^ " wholly defiled in all the 
faculties and parts of foul and body '* {Wejl- 
minjler Conf.) ; " utterly indifpofed, difabled, 
and made oppofite to all good, and wholly in- 
clined to all evil " (Ibid.) ; in which his lofs has 
been part of the integrity of his nature. If 
man is thus entirely bad, not only is his juftifi- 
cation neceiTarily not in an imparting, but an 
imputation, of Another^s righteoufnefs ; but 
being entirely bad, his will can in no way cor- 
refpond with the will of God, and therefore 
grace muft adl upon him irrefiftibly, and we 
are logically drifted into the theory of an abfo- 
lute predeftination. 

Now, fince the beginning of Chriftianity, the 
great work of the Church of Chrift has been 
to develope Humanity to its higheft conditions ; 
and this has been done pre-eminently by in- 
creafing the fenfe of man's refponfibility. But 
the meafure of refponfibility is freedom ; and, 
therefore, to enunciate the freedom of the hu- 
man will (a freedom crippled indeed by the 
efFedt of fin) has been one of her mightieft 
and moft important duties. The reader will 
recoiled: the glorious paffage in the fifth canto 
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of the Paradifo of Dante which touches on this 
fubjedl : — 

^^ Lo maggior don che Dio per fua larghezza 
Fefle creando, e alia fua bontate 
Piu conformato, e quel ch' ei piu apprezza, 

Fu della volonta la libertate, 
Di che le creature intelligent!, 
E tutte e fole furo e fon dotate." 

" Supreme of gifts, which God creating, gave 
Of His free bounty, fign moft evident 
Of goodnefs, and in His account moft prized. 
Was, liberty of will ; the boon wherewith 
All intelle£lual creatures, and them fole 
He hath endowed." — (Gary's Tranjlation,) 

Now, in the treatife of Drexelius now tranflated, 
it will be feen how admirably and fcientifically 
this is treated. The principle is never loft fight 
of, that in every good aftion there are two 
fadtors, divine grace, and the human will ; that, 
diftinguiftiing between the objeftive and the 
fubjedlive in the matter of juftification, man is 
completely and entirely paffive as to the former, 
but not fo in refpedl of the latter. Man 
muft confefs that in himfelf he is nothing, and 
can only come into relation with his God by 
the heartfelt acknowledgment of his own 
nothingnefs in himfelf; but at the fame time 
he muft coincide with the work of God, 
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yield himfelf up unrefervedly to the operation 
of divine grace, and thus become a fellow-worker 
with God. 

And in fo doing, he has one rule whereby to 
guide himfelf — one pole-ftar to fleer by — and 
that is the Divine Will. Of this Divine 
Will the author juft mentioned, in defcribing 
the contentment of bleifed fpirits in lower de- 
grees of blifs, thus fpeaks {Par. iii.) : — 

^^ Frate, la noftra volonta quieta 
Virtu di carita che fa volerne 
Sol quel ch' avemo, e d' altro non ci afleta. 

Se difiaffimo eflfer piu fuperne, 
Foran difcordi li noftri difiri 
Dal voler di Colui che qui ne cerne ; 

Che vedrai non capere in quefti giri, 
S' eflere in caritate e qui necefle, 
£ fe la fua natura ben rimiri : 

Anzi e formale ad efto beato efle 
Tenerfi dentro alia divina voglia. 
Perch' una fanfi noftre voglie fteffe : 

Si che come noi fiam di foglia in foglia 
Per quefto regno, a tutto il regno place. 
Com* alio Re che in fuo voler ne invoglia : 

In la fua voluntade e noftra pace : 
Ella e quel mare al qual tutto si muove 
Cio ch' ella cria o che natura face." 

" Brother, our will 
Is, in compofure, fettled by the power 
Of Charity, who makes us will alone 
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What we poflefs, and nought beyond defire : 

If we (hould wifh to be exalted more, 

Then muft our wifhes jar with the High Will 

Of Him, Who fets us here ; which in thcfe orbs 

Thou wilt confefs not poflible, if here 

To be in Charity muft needs befal, 

And if her nature well thou contemplate. 

Rather it is inherent in this ftate 

Of bleflednefs, to keep ourfelves within 

The Divine Will, by which our wills with His 

Are one. So that as we, from ftep to ftep. 

Are placed throughout this kingdom, pleafes all 

Even as our King, Who in us plants His Will ; 

And in His Will is our tranquillity : 

It is the mighty ocean whither tends 

Whatever It creates and Nature makes ! " — (Cary.) 

It is hardly neceffary to advert to the learning 
and thoughtfulnefs of this great treatife of 
Drexelius. Examples are taken both from 
ecclefiaftical and civil hiftory; and furely hu- 
man learning can never be better employed 
than in finding illuftrations for ** this high ar- 
gument/* A rational and fimple-minded piety 
runs through all this work ; and the whole trea- 
tife forms a moft excellent work for devotional 
reading, efpecially adapted for the confolation 
and fpiritual edification of meriy meeting, as it 
does, the wants of thofe who ftruggle in the 
great battle of life, with motives, not of fenti- 



Preface. ix 

ment, but of the higheft enlightened reafon ; and 
afluming no ideal world, but juft fuch a mixed 
one as that with which moft of us have to do. 

In thefe days of religious excitement, and of 
fpeculation on religious fubjeds, it is no fmall 
good to bring men's minds back to queftions 
where the moft recondite theology allies itfelf 
with the pureft interefts of the foul, and where 
the praiftical duties of e very-day life find their 
proper place befide the moft fupernatural mo- 
tives, as the nobleft expreflion of the Chriftian 
life. 



Dundee^ Dec. 20/A, 1862. 




CONTENTS. 



BOOK I. 

Concerning the Recognition of the Divine IVilL 



Chapter I. 




Page 



TWOFOLD Foundation is laid> and it is (hown 
that all Punifhments proceed from the hand of 
God 3 



Chapter II. 

In what Way, and for what Reafon> the Will of God per- 
mits this or that ....... 



17 



Chapter III. 

How the Divine Will is to be recognized by means of the 
moil fecret Judgments of God 



28 



Chapter IV. 
How the Will of God may be recognized in all things 



40 



Chapter V. 

Of how many kinds the Will of God is, and in what things 
chiefly it requires that ours fhould be conformed to it 



54 



xii Contents. 



BOOK IL 

Concerning the Conformity of the Human Will to the Divine, 



Chapter I. 

Page 

The Commencement of conforming the Human Will to the 

Divine ......... 63 



Chapter II. 

What kind of Human Will is mod fuitable to this Conformity 

with the Will of God 69 



Chapter III. 

In what way the Will of Man is to be conformed to the Will 

ofGod 86 



Chapter IV. 

With what Intention we muft ufe the Prayer, — '* Thy Will 

be done in Earth, as it is in Heaven i" . . .100 



Chapter V. 

What are the Marks and Signs of a Human Will conformed 

to the Divine . . . • • . . .111 



Contents. xiii 



BOOK III. 

Concerning the Benefits arifmgfrom the Conformity of the 

Human Will to the Divine, 



Chapter I. 

Page 

How great Tranquillity of Mind Conformity of the Human 

Will to the Divine produces . . . • ^37 



Chapter II. 

Whether or no it can be that one fhould never be fad, and 
whether this State is to be brought about in the fame way 
in which we conform our own Will to the Divine • 146 



Chapter III. 

That thb Conformity of the Human Will to the Divine is a 

Sacrifice mod acceptable to God . , . . .160 



Chapter IV. 

That all Human Perfection coniilb in the Conformity of 

Man's Will to the Divine 172 



Chapter V. 

That Conformity of the Human Will to the Divine is the 

fupreme Good in Life 178 



Chapter VI. 

That Conformity of the Human Will to the Divine is Heaven 

out of Heaven> and true Happinefs of Life . . .188 



xiv Contents. 



BOOK IV. 

Concerning the Hindrances to Conformity of the Human fflll 

with the Divine. 



Chapter I. 

Page 

The Chief Hindrances to Conformity of the Human Will 

with the Divine 201 



Chapter II. 

To what Deftmdion Man's own Will draws him« if it does 

not allow itfelf to be broken 217 



Chapter III. 

In what way Man's own Will is to be brought into Subjec- 
tion to the Divine in all kinds of Adverfity . . .232 



Chapter IV. 

A mod remarkable InfUnce of a Man who refufed to fubmit 

his own Will to the Divine 247 



Chapter V. 

What Things chiefly ftrengthen the Pervcrfity of one's own 

Will 256 



Chapter VI. 

That nothing belonging to one's own Will is to be retained, 
as well in Difficulties of all kinds, as in Death itfelf 265 



Contents. xv 



BOOK V. 

Concerning the Aids in conforming the Human Will 

to the Divine. 

Chapter I. 

That there can be no Conformity of the Human Will to the 
Divine without great Truft in God .... 279 



Chapter II. 
Whcrcm Truft in God confifts 288 

Chapter III. 

In what way Truft in God is to be confirmed and encouraged 
in Adverfity 297 

Chapter IV. 
How great Truft in God was exhibited by all the Saints . 311 

Chapter V. 

With how great Rewards God recompenies Man's Truft in 
mm 322 

Chapter VI. 

That Truft in God without Knowledge of Divine Providence 

is weak and uncertain ...... 332 

Chapter VII. 

How great the Providence of God is in reference to the Ne- 
ceflaries of Life 341 




HE heart furmounted by a golden crown, and 
fupported on either fide by a lily and a fword, 
fignifies THE Will of God, which reftrains 
thofe who are devoted to it, both by hope of 
reward and fear of punifhment, reprefented by thefe fymbols. 
The fecond heart, furnifhed with wings and crowned with 
rofes, is an emblem of the Human Will, The wings 
denote holy afpirations, and the rofes the inconftancy of its 
beft refolutions. 

The fun is another fymbol of the Divine Will, and 
the heliotropium of the Human Will, which, before it 
thoroughly knows and embraces God's Will, is like a flower 
as yet only partly opened, but which will preiently receive 
the full fun-fliine on its expanding leaves. This one thing, 
however, is indifpenfable — that when the Will of God invites 
the Will of man to itfelf, and utters the word of furpai&ng 
tendernefs, *' Come " {Ffm)y the Human Will fhould im- 
mediately respond to the invitation with the words, ^^ Lo, I 
come" {Ecce^ venio)\ and exclaim with S. Paul at his 
converfion, ** Lord, what wilt Thou have me to do ?'* This 
is the firft ftep towards a knowledge of the Divine Will. 
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The Heliotropium. 

Book I. 

CHAPTER I. 

A twofold Foundation is laid, and it is Jkown that all 
Punijhments proceed from the hand of God. 




ft F all the do^ne which Chrift delivered 
in io many and fuch divine dilcouries 
this was the fum, — that man ihould ab- 
{blutely and entirely conform himfelf to 
the Divine Will, in particulars as well as in generals. 
And this our Saviour moft fully taught, both by pre- 
cept and example, and gave Himfelf as a Pattern for 
our imitation. In order the more completely to let 
forth this teaching of our Lord, I propole, according 
to the cuftom of Theologians, to lay a two-fold foun- 
dation. The firft, — that the entire meafure of our fpi- 
ritual growth lies in the conformity and agreement of 
the human will with the Divine, (o that in proportion 
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as the one is more genuine^ the other will be more 
luxuriant. 

Now that a Chriftian man's entire perfedion confifts 
in Love (charity) is fufficiently evident, for the Holy 
Scriptures are full of teftimonies to this. " Thou flialt 
love the Lord thy God with all thy heart, and with all 
thy foul, and with all thy mind. This is the firft and 
greateft commandment." {Matt. xxii. 37.) " And 
now abideth faith, hope, charity, thefc three ; but the 
greateft of thefe is charity." (i Cor. xiii. 13.) " And 
above all thefe things put on charity, which is the bond 
of perfednefs." {Col. in. 14.) " Now the end of the 
commandment is charity." (i Tim. i. 5.) 

But that exercife of charity which is by far the nobleft, 
and the one to be moft often repeated, is this very con- 
formity with the Will of God in all things. To have 
the fame likes and diflikes is firm friendfhip, according 
to the judgment of S. Jerome and all wife men. 

The fecond foundation is, — that nothing whatever 
is done in the world (fin only excepted) without the 
Will of God. No power belongs to Fortune, whether 
(he fmile or frown. Thefe are but the dreams of 
heathen, who ufed to feign that the changes of human 
life were difpofed by fome goddefs or other. S. 
Auguftine, ridiculing this idea, fays {De Civit. iv. 
18) : — " How then is the goddefs Fortune fometimes 
good, and fometimes bad ? Is it that when fhe is bad 
fhe is no longer a goddefs, but is changed into fome 
malignant demon?" 

Chriftian wifdom treats all idea of Fortune with 
contempt. 
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" Profperity and adverfity, life and death, poverty 
and riches, comp of the Lord." {Ecclus. xi. 14.) 

But this truth, which is moft clearly witnefled to in 
the Sacred Writings, muft be unfolded a little more 
fiilly. 

2. In this way Theologians teach that all evils in the 
world (fin excepted) are from God. In all fin there 
are two things to be confidered, — the guilt and the 
punifhment. Now God is the Author of the punijh- 
ment which attaches to fin, but in no way of the guilt. 
So that, if we take away the guilt, there is no evil be- 
longing to the punifhment which is not caufed by God, 
or is not pleafing to Him. The evils then of fin, or 
its pimifiiment, like the evils of nature, originate in the 
Divine Will. We mean by evils of nature, hunger, 
thirft, difeafe, grief, and the like, things which very often 
have no connexion with fin. And fo God truly (and, 
as they fay in the fchools, efFedively and pofitively) 
wills all the evils of punifiiment and nature, for reafons 
of pcrfeft juftice, but only permits fin or guilt. 

So that the latter is called His Permitting Will, the 
former His Ordaining Will. All, therefore, that we 
call evil proceeds from the Will of God. Thus The- 
ologians teach ; and this foundation muft be laid as 
deeply as pofilble in the foul, for it is of the utmoft im- 
portance humbly to receive, and ever to hold, as an in- 
fallible truth, that the firft caufe of all punifiiments 
and evils is the Divine Will, always excepting guilt, as 
I have {aid already. 
Having carefully laid this foundation, we arrive at 
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the following conclufion : — Since whatever is done in 
the world happens through the Permiflion or Com- 
mand of God, it is our duty to receive everything as 
from the Hand of God, fo conforming our will to His 
moft holy Will, through all things, and in all things, as 
to afcribe nothing to accident, chance, or fortune. Thefe 
are but monftrous conceptions of the ancients, and are 
not for an inftant to be endured among Chriflians. 
And it is not only to fortune or chance that nothing is 
to be afcribed, but neither to the negligence or perfe- 
vering care of man, as prime caufes. Vain and idle 
are fuch complaints as, — " This or that happened to 
me becaufe this or that man hated me, or managed 
my afl^rs badly, or did my bufinefs carelefsly. Things 
would certainly have turned out differently if he had 
only been well difpofed towards me, and had entered 
into the bufinefs with all his heart, and had not fpared 
his pains." This kind of philofophy is vain and fool- 
ifh. But true, wife, and holy is this, — " The Lord has 
done it all." For, as I have already faid, good and evil 
things are from God. 

3. And here very many perfons deceive themfelves 
through miferable ignorance, for they perfuade them- 
felves that only thofe evils which arife from natural 
caujesy — fuch as floods, earthquakes, landflips, barren- 
nefs, fcarcity of corn, damage caufed by the weather, 
troubles arifing from difeafe, death and the like, — are 
inflided by God, fince in this cafe there very often is 
no fin which can be conneded with the punifhment ; 
but that thofe evils which derive their origin from vice 
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and human wickednefs (as, for example, calumny, de- 
ceit, theft, treachery, wrong, rapine, oppreffion, war, 
murder) are not from God, and do not proceed from 
His Providence, but from the wickednefs and per- 
verfe will of thofe who devife fuch things as thefe 
againil others. And hence thofe complaints fo fre- 
quently in people's mouths of late years : — " This 
fcarcity of com is not God's doing. It is caufed by 
men immoderately greedy of gain, and not by God."* 
Such ways of fpeaking are mad and impious ; they are 
utterly imworthy of a Chriftian man, and fliould be 
banifhed to the fhades below the earth. 

But in order to make my meaning as clear as pof- 
fible, I will illuftrate it by an example. Take the cafe of 
a man who wifhes his neighbour to be ftripped of all 
his goods, and who, in order to put this abominable 
defign into execution, creeps fecretly into the houfe of 
the' man he hates, fets fire to it, and immediately 
hurries away. Prefently, when the houfe is in flames, 
he runs to the fpot with others, as if with the intention 
of helping to put out the fire, when all the while it is 
quite difilbrent : for, if occafion ferves, he does not try 
to keep the flames under, but collects fpoils for 
himielf, and fecretly removes from the fire plunder to 
increafe his own property. All fuch defigns as thefe, 
r^;arded by themfelves, without perverfity of will, and 
all fuch anions as thefe, confidered " in genere entis^* 



* In reading this and fimilar paiTages it will be neceflary to re- 
member the notions of bad political economy prevalent when Drez- 
clios wrote. £d. 
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(as the Schoolmen fay) have God as their Author. God 
brings thefe things about Jufl as He brings about other 
things in creatures void of reafon. For as thefe laft 
can neither move, nor do anything without God, fo 
cannot the incendiary either enter a houfe, or leave it 
again, or fcatter fire in it, without God. But it does 
not follow that thefe feveral afts are evil in themfelves, 
for they may alfo be compatible with virtue, but the 
will of the incendiary is evil ; it is a moft wicked de- 
fign which that abandoned man has followed, and of 
this God is not the Author and Caufe, although He 
has permitted this defign to be carried into execution. 
He might indeed have hindered it, if it had fo pleafed 
Him. Since, however, God by His Own righteous 
Judgment did not hinder that wicked defign. He per- 
mitted it. The caufes of His Permiflion I ftiall give 
further on. 

4. The fame line of reafoning holds good alfo* in 
reference to other fins ; and this may, perhaps, appear 
the clearer from the following example. Take the 
cafe of a man who is lame in confequence of a wound 
which he has received ; he attempts to walk, it is true, 
but he moves over the ground with greater pain, and with 
a more awkward gait than a found man. Now the caufe 
of motion in the foot is the natural impelling force, but 
the caufe of lamenefs is the wound, not the moving 
power of the foul. And juft in like manner God is 
the Caufe of that aft which any one performs when 
finning, but the caufe of error and fin in this aft is 
man's free-will. God fupplies help to the ad, but not 
to that wandering and departure from law and reftitude. 
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Although^ therefore, God is not, and cannot be, the 
Author of fin — for " Thou art of purer eyes than to 
behold evil, and canft not look on iniquity," {Hab. 
J- 13 ;) " Thou haft loved righteoufnefs, and hated in- 
iquity," (Pj. xlv, 8) — ^yet it is, neverthelefs, moft cer- 
tain that all the evil of punifhment arifing from fecond 
caufes, whether rational or irrational, (in whatever way, 
or for whatever reafon it may happen,) proceeds entirely 
from the Hand of God, and from His moft benign 
Diipoial and Providence. It is God, my good friend, 
it is God, I fay, Who guided the hand of him who 
ftruck you. It is God Who moved the tongue of him 
who ilandered you. It is God Who fupplied ftrength 
to him who wickedly trampled you under foot. God 
Himielf, (peaking of Himfelf by the mouth of Ifaiah, 
declares (chap. xlv. 7) : — " I form the light, and create 
darknefs ; I make peace, and create evil ; I, the Lord, 
do all thefe things." And how completely does the 
Prophet Amos confirm this, when he (ays (chap. 
iiL 6), — ** Shall there be evil in a city, and the Lord 
hath not done it ?** Juft as if he had faid, there is no 
evil which God does not do, by permuting the evil of 
guilt, and by ordaining and working out the evil of 
punifhment. 

Thus God, intending to punifii the adultery and 
murder of king David by the fin of his inceftuous 
fon Abfalom, fays (2 Sam. xii. 1 1, 12) : — " Behold, I 
will raiie up evil againft thee out of thine own houfe, 
and I will take thy wives before thine eyes, and give 
them unto thy neighbour, and he fliall lie with thy 
wives in the fight of this fun. For thou didft it fecretly : 
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but I will do this thing before all Ifrael, and before the 
fun," Admirably has S. Auguftine faid: — " In this way 
God inftrufls good men by means of evil ones.'* 
Thus it is that the Divine Juftice makes wicked kings 
and princes its inftruments, as well for exerciiing the 
patience of good men, as for chaftifing the frowardnefs 
of bad. Examples of this are ready at hand from 
every age, in cafes where God works out His Own 
Good-pleafure through the wicked defigns of others, 
and by means of the injuftice of others difplays His 
Own righteous Judgments. And juft as a father 
feizes a rod, and ftrikes his child, but a little while 
afterwards throws the rod into the fire, and becomes 
reconciled to the child, fo God threatens by Ifaiah, and 
fays (chap. x. 5) : — " O Aflyrian, the rod of Mine 
anger, and the ftaiF in their hand is Mine indignation. 
I will fend him againft an hypocritical nation, andagainft 
the people of My wrath will I give him a charge, to 
take the fpoil, and to take the prey, and to tread them 
down like the mire of the ftreets. Howbeit he meaneth 
not fo, neither doth his heart think fo ; but it is in his 
heart todeftroy and cut off nations not a few." How 
plainly does God declare Himfelf to be the Author of 
fuch great evils ! " In their hand," He fays, *' is 
Mine indignation. The rod of My fury is the king 
of Aflyria, for punifliing the abominable wickednefs 
of the Jews. I have fent him that he fhould carry 
away fpoils, and (hould bring down the furpaffingly in- 
folent and inflated minds of thofe who have caft afide 
their faith, and worfhipped the idols of the Gentiles 
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with a mad fervice. But the king of Aflyria himfelf 
will have far different thoughts, and will not come to 
chaftife, but to flay, and utterly deftroy them. But 
when I have chaftened My people by the Aflyrians, 
then woe tx> this rod ! woe to the Aflyrians ! for as the 
inftruraent of My anger will I caft them into the fire," 
The {ame alfo may be obferved in other Divine chaf- 
tifements. 

Titus, the Roman Emperor, when he had fliut up 
Jeruialem with the clofeft fiege, determined upon 
making the circuit of the walls, and examining every- 
thing with his own eyes. When he faw the trenches 
full of dead bodies, and a deep ftream of corruption 
flowing from the decaying corpfes, he groaned aloud, 
and raiflng his hands and eyes towards heaven, called 
God to witnefs that it was not his work. (Joseph. 
de Bell. Jud. 1. vi. c. 14.) 

5. But it may be objeded — if this is the cafe, if the 
Will of God is the origin of all evils, why do we flrive 
againfl: it ? Why do we attack difeafe with medicines ? 
Why do we oppofe armed battalions to the enemy ? 
Why do we not at once open our gates and welcome 
deftrudtion within our walls ? Why do we not follow 
the example of that mofl holy Bifhop Lupus, and ad- 
drefs all our misfortunes in the fame words as he did 
Attila, " Welcome, thou flail of God ? " It is good, 
my friend, not to be wifer than we ought, but " to 
think fbbcrly," {Rom. xii. 3.) That war and deaths 
of all kinds are from God, it is clear enough. But the 
concluflon drawn from this, viz. that therefore we mufl 
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not refift an enemy, and muft not grapple with difeafe, 
is bad. For the will of liitjign (voluntas Jigni), I ufe 
the language of Theologians, is one thing, and the will 
of gooJ-pleqfure {voluntas bene-placiti) is another. Now 
concerning the will of iign, made known to us by laws, 
it is fufficiently clear for the moft part, but concerning 
the will of good-pleafure it is not ib, and we cannot at 
once tell how far it extends. But more of this further 
on. For the prefent let us take difeafe as an exam- 
ple. From whatever caufe it arifes, without the 
fmalleft doubt it proceeds from the Divine Will. 
Since, however, the iick man does not know how 
long God wills that he fliould be afflided with fick- 
nefs, he may very properly ftrive againft it, and 
ufe any lawful remedy for recovering his health. 
But when he has tried all remedies, and has made no 
progrefs, nor recovered his health, let him feel fully 
perfuaded that it is the Divine Will that he fhould be 
afflided with a ftill more grievous and protrafted 
ficknefs. This is the right way, then, to reafon. God 
wills that you, my fick friend, fhould be ill ; but be- 
caufe you know not whether He alfo wills that you 
fhould never be cured, you may, for that reafon, law- 
fully ufe remedies. If, however. He wills that the dif- 
eafe fhould continue. He will withdraw all efficacy from 
the medicines, fo that you may not be cured. 

And the fame is to be faid about enemies. God often 
willed that the children of Ifrael fhould be attacked, left 
they fhould fall into fluggifh ways ; but as long as it did 
not appear that He willed that they fhould alfo be over- 
come, fo long might they refifl the enemy. It would 
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have been otherwife if God had warned them, as He 
did by the Prophet Jeremiah, that they fhould furren- 
der themfelves as fervants to King Nebuchadnezzar. 
In the fame way, too, if a fire which has broken out 
cannot be extinguifhed by any amount of labour, it is 
a plain proof that God willed not merely that the houfe 
fhould catch fire, but that it fhould be burnt down, 
either to try His friends, or punifh His enemies. And 
the fame is to be obferved in all other cafes. 

Then again, as it fbmetimes happens that a father 
puts a wooden fword into his fon's hand, and fays : — 
** Come, my boy, defend yourfelf againfl me ; let us 
fee what progrefs you have made with your fencing- 
mafter." In this cafe it is not the fon who is oppofed 
to his father, but the fencer to an adverfary ; and juft 
in the fame way when any one defires that a fire fhould 
be extinguifhed, or an enemy deflroyed, or a difeafe 
fubdued, he does not refifl the Divine Will which 
approves the punifhment, but the guilt, which God 
hates. For a houfe is fet on fire either to inflift an 
injury, or from envy. To refift guilt of this kind is 
permitted to every one. And fb he who tries to drive 
away difeafe conflitutes himfelf an adverfary, not of 
the Divine Will, but of human offence ; for there is 
fcarcely any difeafe which has not been occafioned by 
fome intemperance in living. Whoever then grapples 
with difeafe does not ftrive againfl God, but againfl 
intemperance, or certainly againfl its refult. So alfo 
he who refifb an enemy with arms does not make 
himfelf an adverfary of the Divine Will, but of him 
who has begun the unjuft war. In fuch cafes as this 
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it is by no means forbidden to defend onefclf and 
one's goods, unlefs on other grounds it appears that 
the defence will be difpleafing to God. 

6. But why fhould it be thought ftrange that 
Divine Providence and Juftice fhould ufe wicked men 
as its inftruments, when even devils themfelves fulfil 
this office ? *' It happens," fays S. Gregory, (Afor. ii. 
14,) "by a wonderful difpenfation of piety, that, 
through the very means by which the malignant 
enemy tempts the heart in order to deftroy it, the 
merciful Creator difciplines it that it may live." It 
is faid of Saul, — " It came to pafs on the morrow 
that the evil fpirit from God came upon him," 
(i Sam. xviir. lo.) But how could that fpirit be 
evily if it was from God ? How could it be of God, if 
it was evil ? And this the fame hiflory explains, 
when it fays — " An evil fpirit from the Lord trou- 
bled him," (i Sam. xvi. 14.) It was an evil fpirit 
in confequence of the defire of his own perverfe 
will, but it was a fpirit of the Lord, becaufe fent 
from the Lord to torment him. S. Augufline, 
Bifhop of Hippo, (in Ps. xxxii. Exp. ii. 25), throws 
much light on this ; nor will it be amifs to quote his 
words at length. "What is right in heart?" he 
inquires. " Not refifling God. Attend, my beloved, 
and underfland the right heart. I fpeak briefly, but 
yet a thing of all the mofl to be commended. Be- 
tween a heart right, and a heart not right, there 
is this difference : — Whatever man, let him fufFer 
what he may againfl his will, afflidions, forrows. 
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labours^ humiliations^ attributed! them not but to the 
righteous Will of God (let this be well obferved), not 
charging Him with foolifhnefs^ as though He knoweth 
not what He doth, becaufe He fcourgeth fuch an one, 
and fpareth another ; he indeed is right in heart. But 
pcrverfe in heart, and froward, and diftorted are they, 
who, whatever evils they fufFer, fay that they fufFer 
them imjuftly, charging Him with injuftice through 
Whofe Will they fufFer ; or, becaufe they dare not 
charge Him with injuftice, take from Him His go- 
vernment. Becaufe God, faith one, cannot do injuf- 
tice, but it is unjuft that I fufFer, and fuch an one 
fiiffer not ; for I grant that I am a finner, yet furely 
there are fbme worfe, who rejoice, while I fufFer tribu- 
lation ; becaufe, then, this is unjuft, that even fome 
worfe than I fhould rejoice, while I fufFer tribulation 
who am either righteous, or lefs a finner than they, 
and it is certain unto me that this is unjuft, and it is 
certain unto me that God doth not injuftice ; there- 
fore God govemeth not the things of men, nor is 
there any care for us with Him. They then who are 
not right in heart (that is, who are diftorted in heart) 
have three conclufions. Either there is no God ; for, 
* the fool hath faid in his heart there is no God,' 
(Pj. xrv. I.) Or, God is unjuft. Who is pleafed at 
thefe things, and Who doeth thefe things. Or, God 
governed! not human things, and there is no care for 
all men with Him. In thefe three conclufions there 
is great impiety.*' And then a litde further on the 
fame Father continues : — *^ So that is the right heart. 
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brethren. Let every man to whomfbever anything 
happens fay, ' The Lord gave, and the Lord hath 
taken away,' {Job i. 21.) Lo, this is a right heart, 
^ As the Lord pleafed, (b is it done. Blefled be the 
name of the Lord.* He faid not, * The Lord gave, 
and the Devil hath taken away.* Attend, therefore, 
beloved, left haply you (hould fay, the Devil did this 
for me. Unto thy God alone refer thy (courge, for 
not even the Devil doth anything againft thee, unleis 
He permit Who hath power above, either for punifh- 
ment, or for difcipline: for the punifhment of the 
ungodly, for the difcipline of His fons. For ' He 
fcourgeth every fon whom He receiveth,' (Heb. xii. 
6.) Neither muft thou hope to be without a icourge, 
unlefe haply thou wifh to be difinherited ; for * He 
fcourgeth every fon whom He receiveth.' What, 
every fon ? Where then wouldeft thou hide thyfelf ? 
Every one ; and none will be excepted ; none without 
a fcourge. What ? even to all ? Would you hear 
how truly He faith all? Even the Only-Begotten, 
without fin, was yet not without a fcourge.'* This is, 
indeed, a noble piece of inftruftion, and thoroughly 
worthy of Auguftine. But fince, according to that 
Father's meaning, neither devil nor man has power 
againft any one, except by the Permiffion of God, I 
muft now briefly mention what fort of things God 
permits ; for what reafon, and on what grounds He 
permits them. 
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CHAPTER II. 

In what Way, and for what Rea/en, the Will of God 
permits this or that. 

^- ERE the greater part of men fall into 
the moft milerable error, fince with 
them the Divine Permiflion fcarcely 
differs from human^ inafmuch as it refts 
in idlenefs, doing nothing, and does not reftratn thofe 
who wifh to aA, even though it can. From this one 
error countlefs evils fpring. In confequence of this 
we rufh one upon another, and, as though we were 
the artificers of every misfortune and the authors of 
every evil, we mutually allul one another with tongue, 
and hands, and teeth ; as if God all the while were an 
indifierent SpeAator of our quarrels, and allowed the 
moft grievoiw afts of injuftice when He could prevent 
them. This is the very feed-plot of all diforders, and 
for the purpofe of uprooting it I proceed to lay down 
three points to be confidered in every Divine Per- 
The firft is the Will of permitting. The 
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fccond, the Caufe of permiffion. The third, the Will 
which co-operates with that which is permitted. And 
the better to underftand this I muft repeat that there 
arc two kinds of evils. The firft comprifing thofe 
things which caufe vexation, pain, lofs, difgrace, fuch 
as poverty, imprifonment, difeafe, banifhment, death, 
which are not to be called evils fo much as bitter 
medicines, adminiftered by the Divine Hand. The 
fecond comprifing thofe things which are properly 
called evils, as fin. The former kind God truly wills, 
either for the punifhment of the wicked (as S. Auguftine 
fays, fee above chap. i. 6), or for the correftion of His 
children. The latter God cannot be faid to willy but 
to permit. For fince God truly wills all things which 
truly exift (for by His Will all things are, and without 
it nothing exifts), fin (which is improperly faid to 
exift) He cannot will, but permits. But fince God moft 
clearly forefees all things that will be. He could eafily 
prevent whatever He wills to prevent Since, how- 
ever. He does not prevent numberlefs things, we muft 
conclude that God by His Own moft righteous Will, 
from Eternity willed, and fo decreed, to permit them. 
God, then, fuffers anything to be done, not through 
being unwilling, but through willing it. Men, indeed, 
permit many things which they either are unable to 
prevent, or which they certainly would prefer not to 
be done. But not fo the Supreme Ruler of all things. 
There is, therefore, in God a Will of permitting^ which 
I have fet down as the firft point under the head of 
Permiflion. And now the queftion arifes, why God 
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fhould will to permit fin, or what is the caufe in God 
of this Permiflion. 

I. Never certainly would fuch infinite Goodnefe 
permit (b great wickednefs in the world, unlefs it could 
thence produce greater good, and turn to falvation 
things which were devifed for deftruftion. God per- 
mitted the jealou(y of his brethren to exercife its malice 
againft innocent Jofeph ; but with how great good was 
this Permiflion, not merely to his parents and brethren, 
but to the whole land of Egypt! God permitted 
guiltleis David to be harafiTed with the moft cruel 
injuries by wicked Saul, but it was to the greateft 
advantage of David himfelf and the entire kingdom of 
Ifiael. God permitted Daniel, moft unjuftly accufed, 
to be caft into the den of lions, but it was to his own 
great good and that of many others. But why do I 
mention fuch as thefe ? God permitted His Own Son 
to be crucified by murderers, but His Permiflion was 
for the inefiPable good of the whole hiunan race. And 
io from every Divine Permiflion there flow the greatefl: 
increase to the Divine Glory, and the richeft bleflings 
to die human race. Hence the Goodnefs of God and 
His Mercy, hence His Bounty and Power, hence His 
Providence, hence His Wi(dom and Juftice fliine forth 
in a way which is altogether wonderful. Hence it is 
that the courage of many grows, the conteft thickens, 
rewards are multiplied, and crowns of viftory are in- 
creafed. 

And how worthy of wonder does Divine Provi- 
dence (how itfelf in thefe daily Permiflions ! For what 
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great thing is it if you have produced good from 
good ? but it is great indeed if you produce good 
from evil. Any one can be a pilot on a calm fea, as 
the faying is, (Senec. Ep. 85.) It requires no great 
flcill, when the wind is favourable, the (hip ftout, the 
fea calm, the ftars fhining brightly, and the rowers 
well-ufed to their work, to reach the harbour already 
in fight ; but when the winds are raging, the (hip 
difmantled, the flcy thundering, pirates lurking around, 
the rowers unfkilled in their work, and the ftars hidden 
from fight, ftill to reach the wifhed-for harbour, this 
in truth is a feat to be admired in a pilot. And fuch 
is God in His Permiflions. By means of (eeming 
contraries He condufts to a happy end. By means 
of fo many fins of men He advances His Own Glory. 
In fuch an accumulation of wickednefs He cauies His 
Own dear ones to fhine the more confpicuoufly. 
Under God's guidance, afts of fraud turn to the ad- 
vantage of the perfon who has been deceived ; vexa- 
tions and injuries add ftrength to the vexed; the 
wickednefs of fo many abandoned men ftrengtfaens 
the piety of others, and preferves them from perilling ; 
and where many are thought to be utterly fwallowed 
up, they emerge again. The dungeon and chains 
opened for Jofeph the way to an exalted throne of 
dignity ; the envy of his brethren was of more fervice 
to him than the kindnefs of all the world befides. 
The treachery of Saul conferred on David a kingly 
crown. The den of lions raifed Daniel higher than 
any courtiers of kings could have done. From the 
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Crofs Chrift pafled to Paradife ; from Olivet He 
aicended to the Throne with the Father. But if God 
did not permit fins, and did not ordain what He per- 
mitted, and did not by His Ordinance turn them into 
good, we fliould have difficulty in recognizing the 
avenging Juftice of God. But in this way we are 
taught leflbns of deeper wifdom, and are conftrained 
to confeis a moft wonderful order and connexion of 
caufes, by which fo many bleffings emerge at length 
from evils of fuch magnitude. There are, therefore, 
manifold caufes for the Divine Permiffion. And this 
was the (econd point. 

2. The third point is the Will of God co-operating 
in everything which He permits. God decreed from 
eternity not only what in the courfe of time He would 
permit, nor only the moft righteous caufes of His 
Permiffion, but He alfo had, and ftill has, a Will 
which co-operates in all His Permiffions. In the 
ichools of Theologians it is a point moft clearly laid 
down, that God is the Helper of all thofe things which 
really are done and exift. Nothing exifts anywhere 
without the help of the Firft and Chief Caufe. 

Since, then, God from eternity decreed to permit all 
thofe things which He does permit, and this for the 
moft righteous reafbns ; and furthermore fince He 
makes Himfelf a Helper in His Permiffions, why do we 
aflail Heaven and men with fo many and fuch foolifh 
complaints ? Why do we fo often rail at the Providence 
and moft righteous Permiffions of God ? Why do 
we not rather afcribe all events to the Divine Decree, 
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feeling fure that mod righteous and weighty grounds 
of Divine Permiffion are lying underneath, and that 
an end of the deepeft moment is propofed, againft 
which it ill befeems us to ftruggle ? Good and evil 
wills alike ferve God ; and among their various ends 
they all come to this, which, if I may fo call it, is the 
End of ends. 

Without queftion the holieft men have ever held it 
as the moft certain truth that all things happened to 
them as if God were the Doer of them ; becaufe 
turning away the eyes of their mind from the thought 
of another's fin, they conftantly viewed the Permiflions 
of God as the adtual and efficient caufes of whatever 
happened. For God is fo Good that on no account 
would He permit evil, unleis He knew that from it 
He could produce greater good. S. Auguftine (peaks 
moft admirably to the point (Ench. tom. iii. c. 2j et 
1 1) : — " God has judged it better," he fays, ** to work 
good out of evil, than to allow no evil. For fince 
He is fupremely Good, He would in no way allow any 
evil to be in His works, unlefs He were as Omnipo- 
tent as Good, fo as to be able to bring good even out 
of evil." Excellently, too, does Theophilus Bernar- 
dinus fpeak, (DePer/ev. 1. xi. c. 4): — " God," he fays, 
** winds Himfelf in among our errors and fins in a 
moft penetrating way, not indeed as approving and 
participating in them, but as turning us away from 
them and correfting them, fince out of evil things He 
brings forth the more good, juft as if it were fire out 
of water." And here we muft refleft, as the fame 
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writer admonifhes us, that all who hurt us (in what- 
ever way the injury is done) fupport a two -fold 
charaAer. One in which they have wicked inten- 
tions towards us, and devife no common mifchief 
againft us ; the other, in which they are able to effe£t 
what they have devifed, and are the inftrument of the 
Divine Juftice which punifhes us. If they only afted 
out the firft charader, viz. of malicious people, they 
would not hurt us at all ; but becaufe they fupport 
the other alfo, they do the work of God, Who juftly 
punifhes us, even though they ad in ignorance of His 
Defigns. In this way Nebuchadnezzar was a (ervant 
of God ; and fo, too, Attila, Totila, and Tamerlane, 
the (courge of God. Thus alfo Vefpafian and his fon, 
for the love of glory, and to increafe their dominion, 
endeavoured to deftroy the Jews; but they erred. 
In reality they were the executioners and minifters of 
the Divine Vengeance againft that impious nation. 
The Jews could not digeft their happinefs without the 
help of thefe Imperial warm baths.* But that we 
may follow out this line of reafoning more clofoly, let 
me afk a few queftions. 

3. I direft my queftions to you, my Chriftian friend, 
to you particularly who fo frequently difturb heaven 
and earth with your complaints. Be kind enough to 

* It was ufual with the Romans to take the bath after exercife, 
and before the principal meal of the day ; but the debauchees of the 
empire bathed alfo after eating, as well as before, in order to pro- 
mote digeHion, and to acquire a new appetite for frefh delicacies. 
See Smith's Didionary of Antiquities, at the word Balneum, £d. 
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tell me what you find fault with in the man who has 
injured you ? Is it only with his will of injuring 
you, or only with his power y or both ? With bothy you 
will fay. But I will inftruft you not to find fault with 
either. Not with the will of injuring, for this without 
the power is vain, and has never done you any harm 
at all. Not with the power of injuring, for this is horn 
God, and is juft and right. You know that " all power 
is from God." (^Rom. xiii. i.) Why do you then com- 
plain that one is able to do to you what God permits 
him to do ? A great injury is done to me, you will 
fay. But what fort of injury is it, let me aflc ? God 
punifhes your fins, exercifes your patience, multiplies 
your reward, and is an injury done to you ? Yes, 
but, you fay, I am filled with indignation at this 
wicked man, and his will which is fo thoroughly 
corrupt. But you perfift in looking at mariy while 
I wifti you to look at God alone. However corrupt 
the human will may be, what has it been able to do ? 
What has it done ? You do not grieve on this account, 
becaufe he willed to injure you, but becaufe he adtually 
did injure you, or was able to injure you. But why, 
I would afk, and how could he do this ? Whence did 
he derive the power ? And why had he the power ? 
Was it not from the Divine Power and Permiffion ? 
And if it is Divine, is it not alfo juft, laudable, and 
holy ? Therefore, either hold your peace, or elfe di- 
red your complaints againft the Divine Permiffion, 
and engrave this on your mind, that God never would 
permit that the wicked will of another fhould devife 
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any evil againft you, if it were not for your good, pro- 
vided that you yourfelf do not become a hindrance. 
" And who is he that will harm you, if ye be followers 
of that which is good?" (i Pet. in. 13.) S. Auguf- 
tine (in Ps. lxii. 21), fays, moft admirably : — ** Fear 
not the enemy : fo much he doeth as he hath received 
power to do. Him fear thou that hath the chief 
power. Him fear that doeth as much as He willeth, 
and that doeth nothing unjuftly, and whatever He 
fliall have done is juft. We might fuppofe fomething 
or other to be unjuft : but inafmuch as God hath done 
it, believe it to be juft. Therefore, thou fayeft, if 
any one flay an innocent man, doth he juftly or un- 
juftly ? Unjuftly, certainly. Wherefore doth God 
permit this ? Thou defireft to difpute before that thou 
doeft anything, in confideration whereof thou mayeft 
be worthy to difpute, why God hath permitted this. 
The Counfel of God to tell to thee, O man, I am not 
able. This thing, however, I fay, both that the man 
hath done unjuftly that hath flain an innocent perfon, 
and that it would not have been done unlefs God per- 
mitted it : and though the man hath done unjuftly, 
yet God hath not unjuftly permitted this." 

And in the fame way he fpeaks of the death of our 
Lord : — ** Accordingly, my brethren, both Judas, the 
foul traitor to Chrift, and the perfecutors of Chrift, 
malignant all, ungodly all, unjuft all, are to be con- 
demned all ; and, neverthelefs, the Father hath not 
fpared His Own proper Son, but for the fake of us all 
He hath delivered Him up, (^Rom. viii. 32.) Order 
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if thou art able ; diftinguifh thefe things if thou art 
able. Render to God thy vows which thy lips have 
uttered. See what the unjuft hath here done, what 
the Juft One. The one hath willed, the Other hath 
permitted : the one unjuftly hath willed, the Other 
juftly hath permitted. Let unjuft will be condemned, 
juft Permiffion be glorified. Do not therefore wonder ; 
God permitteth, and in judgment permitteth. He 
permitteth, and in number, weight, and meafure He 
permitteth. With Him is not iniquity. Do thou 
only belong to Him." 

This then is the (horteft way to attain tranquillity, — 
not to regard the man who inflids an injury, but God 
Who permits it. It was the cuftom of the Saints to 
think, not of him who for any reafon might do them 
a wrong, but of Him Who did not hinder the wrong- 
doer. Thus they accounted even injuries to be blef- 
fings ; *' for the doers of injuftice," they faid, " are 
thofe who make us blefled ; but thofe who (peak of 
us as blefled, deceive us." And fo, with eyes ever 
fixed upon God, they refted on the Divine Will in 
everything, and waited to receive all things from God. 

But underftand from this that no man's fin merits 
pardon the more becaufe God brings forth the greater 
good from it ; — for man aflTords the occafion of good 
alone, not the caufe ; and even the occafion he does 
not aflTord of himfelf, but through the abundance of 
the Divine Goodnefe. If fome wicked perfon has fet 
fire to the cottage of a poor man, he has not on this 
account committed the lefs fin, becaufe the poor man 
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has borne his lofs patiently, or fome prince has erefted 
in its place a ten times better houfe. Another per- 
fon's virtue, and a happy circumftance do not wipe 
out the guilt of the incendiary ; and fo fin does not 
acquire any excellence becaufe it has afforded oppor- 
tunity for doing good. But that we may underftand 
this the better, we muft now conJider how iecret are 
the Judgments of God. 
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CHAPTER III. 

Hifos the Divine Will is to be recognized by means of the 
mofi/ecret Judgments of God. 

^^IND here that faying of the Prophet 
muft conftantly be repeated, — " Thy 
Judgments, O Lord, are like the great 
deep." (Pj. xxxvi, 6.) Great, great 
beyond all meafure ! From ancient times the two fer- 
vants of the king of Egypt, the butler and the baker, 
pointed out this " deep," as it were with a finger. 
Both ferved the fame king, both fell into difgrace, 
both were thrown into prifon and bonds, and for no 
light reafbn, for with both was king Pharaoh angry ; 
both of them al{b he remembered during his feaft ; to 
both he might have granted the favour of life, without 
prejudice to his jufticc ; or both he might have con- 
demned to death. And yet he (entenced the one to a 
punifhment of Ihame, while he reftored the other to 
his former office. The baker he hanged, and expofed 
him as food for the birds ; the butler he reftored to 
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favour, and at laft admitted him again to ferve at the 
royal table. And fuch are the Judgments of God, 
Who banifhes fome from His Prefence through Juf- 
tice, but admits others to it through Grace. His 
Judgments are like the great deep ! " To whom hath 
He given power to declare His works ? and who fhall 
find out His noble afts?" (Ecclus. xviii. 4.) 

I . How fecret were the Judgments of God about 
Nebuchadnezzar, and that Pharaoh which knew not 
Jofcph! {Exod. I. 8.) S. Auguftine (D^ Pradeft.et 
Grat. 15) well fays concerning them: — ** Nebuchad- 
nezzar, having been fcourged after his numberlefs 
iniquities, merited repentance which brought forth good 
fruit ; while on the other hand Pharaoh was made more 
obdurate by the very fcourges, and periftied. Both 
were kings, and wicked ones ; both were admonifhed 
by fcourges ; and what, I pray, made their ends fo dif- 
ferent? One of them, when he felt the Hand of God, 
bewailed his fin, and came to his fenfes ; the other, re- 
fiifing to acknowledge the Will of God, continued in 
his fins and periftied." And fo it is that the fame me- 
dicine, compounded by the fame hand, aflTedts two 
people, who are labouring under the very fame difeafe, 
in an entirely difiPerent way, and leads one to health, 
the other to the grave. Thus the two thieves who 
were crucified with Chrift were equally guilty, and were 
puniftied in the fame way by the felf-fame death, and 
yet after death they ftiared habitations as difiFerent as it 
was poflible to be 1 The Judgments of God are like 
the great deep ! 
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That excellent king Afa, who " did that which was 
good and right in the eyes of the Lord his God^ and 
took away the altars of the ftrange gods, and the high 
places, and brake down the images, and cut down the 
groves," (2 Chron. xiv. a, 3,) he, I fay, who was the 
beft of the kings, yet at the end of his reign corrupted 
his earlier praife. For a long time he bore himfelf il- 
luftrioufly, for thirty years he might have been confi- 
dered a pattern for the moft excellent princes ; but at 
length, trufting in the king of Syria more than in God, 
he threw into prifon the Prophet Hanani who rebuked 
him for what he had done, flew many of the people, 
and being afflided with a painful difeafe in his feet 
trufted more to the (kill of phyficians than to the 
Divine aid. Alas ! how little did his end anfwer to his 
beginning ! How was that holy king changed from him- 
felf! And, on the other hand, Manafleh, a moft wicked 
king, who disfigured the whole of his life with infamy 
through his evil deeds, at length came to himfelf, and 
crowned his bad beginning with a noble end. Thy 
Judgments, O my God, are like the great deep, — too 
deep to fathom ! 

2. What objefts of wonder are Saul and David ! 
Both of them at the beginning were deferving of praife; 
both fell into grievous fins, to the fcandal of the whole 
kingdom ; for this both were punifhed, but with what 
a diflPerent efFeft ! Saul, a man of obftinate impiety, 
perifhed moft miferably ; David turned his puniftiment 
into healing difcipline, and thereby became a man after 
God's Own Heart. And here it is impiety to afk 



Divine Will. 31 

" why is this ?" That " why" came from the fchool of 
the devil. Many have been ruined by that querulous 
" why " and " wherefore." " Why has God commanded 
you ?" {Gen. in. i, Vulg.) afked at the beginning the 
fubtleft of ferpents. To whom they ought to have re- 
plied, — *' We know that God has commanded, but 
why He has commanded is not for us to inquire. 
It is the Will of the Lord, and the grounds of this 
Will are not to be inveftigated by us." *' For who 
hath known the mind of the Lord? Or who hath 
been His counfellor ? Or who hath firft given to Him, 
and it (hall be recompenfed unto him again ? For of 
Him, and through Him, and to Him are all things." 
{Rom. XI. 34-36.) But perhaps fome one will fay, — 
" Yet it may be lawful to require fome reafon for this 
or that command." From whom? from God — ^to 
Whom alone that which He pleafes is lawful, and 
Whom nothing pleafes but that which is lawful ? 

How wonderful alfo is it that the Samaritans with 
the utmoft readinefs believe our Lord's words, and pray 
Him to remain with them, while the Gergefenes are 
unbelieving, and pray Him to depart from them ! 
The faithlefs Jews cannot be induced by words, or 
deeds, or by any wonders and miracles to believe in 
the Truth. Thy Judgments, O Lord, are like the 
great deep ! 

Julian of Alexandria, (£^^. 6,34; Niceph. 3, 30,) 
a holy Martyr, being deprived of the ufe of his feet, 
was carried in a chair to the judgment-feat by two fer- 
vants. One of them, renouncing his faith and his 



32 Recognition of the 

mafter, apoftatifed moft difgracefully ; the other, Eunus 
by name, remained faithful to God and his mafter; 
and fo both of them, having been placed on camels, 
and fcourged through the whole city of Alexandria, 
were at length thrown together into a fire, and ended 
their life moft holily. When Befa, a foldier, faw them, 
and, through pity for the innocent, tried to reftrain 
the violence of the wanton crowd, he was accufed be- 
fore the judge and beheaded. In truth he received the 
reward intended for that traitor. Thy Judgments, O 
Lord, are like the great deep ! 

" O Lord, how glorious are Thy works ; Thy thoughts 
are very deep. An unwife man doth not well confider 
this, and a fool doth not underftand it.*' {Ps. xcii. 5, 6.) 
Truly Thou art a God that hideft Thyfelf ! In the 
year 11 17, when the whole of Italy was difturbed by 
earthquakes, it is related that fome of the nobles of 
Milan were fitting in a tower, engaged in bufinefs of 
the ftate, when a voice was heard outfide, which called 
one of them by name to come out. At firft he hefitated, 
and doubted who called, and who it was that was called ; 
and (b he fat ftill, and waited for a repetition of the 
fummons, when behold ! a ftranger prefented himfelf 
at the door, and begged him to come out. He had 
fcarcely gone a few fteps from the place when the tower 
fell, and buried them all ! Now why fliould this man 
alone, and none of the reft, have been preferved from 
death ? The Judgments of God are like the great deep ! 
Who can fail to fee that in this cafe the miracles of old 
time were repeated ? Thus it was that the angel led 
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out Lot and his family from the deftruftion of Sodom. 
Thus likewife a thoufand others^ amid the multitude 
of thofe who perifhed^ have been faved from deftruc- 
don. 

In the year 1597^ there lived at Monreale, in Sicily^ 
a man abandoned to an evil life^ who had been often 
admonifhed that he fhould give up his impure life. 
Still the wretched man perfifted in his wickednefs, and 
after the laft warning was flabbed in the lap of the 
wretched companion of his fin. Another man^ of 
fimilar habits^ who for many years had lived in im- 
purity, when he heard of this fad death, determined to 
grow wife through another man's fin, and reconciled 
himfelf to God. And what can I here exclaim again, 
but this fame. Thy Judgments, O Lord, are pafl 
finding out ! 

3. And it was this which hurried away S. Paul into 
fuch great wonder. To thofe twins, Efau and Jacob, 
when they were not as yet bom, and had done no 
good or evil, it was faid, — " Jacob have I loved, but 
£(au have I hated. What (hall we fay then ? Is 
there unrighteoufnefs with God ? God forbid. Nay 
but, O man, who art thou that repliefl againft God ? 
Shall the thing formed fay to Him that formed it, 
why haft Thou made me thus ? Hath not the potter 
power over the clay of the fame lump to make one 
vefiel unto honour, and another unto difhonour?" 
[Rom. IX. 13, 14. 20, 21.) The goldfmith faftiions 
his filver and gold, the potter the clay, according to 
his will, although between the potter and the clay 
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thoe is not even the (hadow of fuch a relationfhip as 
ddAs between God and man^ the vileft worm of earth. 
Wko Aerefore will fay to God, " What doeft Thou ? " 
0^^ix. I a,) 

Dorotheus {Serm. de Occult. Bet Jud.) relates that a 
Aiip full of flaves for (ale once upon a time arrived at 
t certwn city. Now there was in that place a virgin 
of moft faintly life, and who was entirely devoted to 
the care of her foul. She was exceedingly pleafed 
that an opportunity was afforded her of purchafing 
from the fhip a little maid whom fhe might train, 
under her own immediate guidance, while fhe was flill 
of a teachable age, to fandlity of life. And, fortu- 
nately, the captain had two little damfels, one of whom 
the lady bought at a high price. She had hardly left 
the fhip when there arrived a woman of profligate 
manners, who aded plays with a dancing-girl ; and fhe 
having bid for the other little maid, when fhe heard 
that fhe might be obtained for a trifling fum, bought 
her and carried her away. Alas ! wretched little one, 
who haft fallen to a miflrefs as wicked as the other 
has to a good one ! And who can here fearch out 
the depth of the Divine Judgment ? Both of thefe 
little maids were of an innocent age, both were offered 
for fale, both were ignorant of the lot which awaited 
them, both, like a new vafe, would preferve the odour 
of that which they earliefl imbibed ; and yet the one, 
from being trained in manners becoming a maiden, 
without difficulty became accuflomed to the pradice 
of virtue from her tenderefl years, and in this way 
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worthy of the companionfhip of Angels ; while the 
other^ being inftrufted by that Fury in every kind of 
wantonnefs and profligacy, and imitating too fuccelT- 
fiiUy the abandoned manners of her miftrefs, became 
a noble prey for the Devil. And yet fhe would 
have been different, if fhe had had a different miftrefs. 
But, " Thy Judgments, O Lord, are like the great 
deep!" 

The experience alfo of S. Gregory the Great, in his 
own family, is much the fame (Horn. 38 in Evang. tom. 
I. 1644.) This moft holy man had three aunts by his 
father's fide, ^miliana, Tarfilla, and Gordiana, all of 
whom devoted themfelves to Chrift, and the Society 
of Holy Virgins. The firft two preferved the vow of 
virginity with the utmoft fidelity, and finifhed their life 
by a moft blefTed end. But the third, Gordiana, would 
liften to no admonitions, and fb, greedily devouring 
the baits of fin, burft at length from all reflraint, 
left the Society, and married a farm-bailiff. " Thy 
Judgments, O Lord, are like the great d«ep !" Let 
no one try to fathom them ! '^ Behold, God is great, 
and we know Him not. Who hath enjoined Him 
His way ?" {Job xxxvi. 23. 26.) King David is very 
cautious here, — " I became," he fays, ^^ even as it were 
a beaft before Thee." {Ps. lxxiii. 21.) Into Thy 
Judgments, O my God, I do not pry ; I behave as 
Thy beaft. It is the part of a beaft to obey the com- 
mand of his mafter, not to difcufs his orders. And 
what wonder is it that a man who had not been edu- 
cated in the Schools, but who had pafTed the earlieft 
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days of his youth in tending a flock, (hould think thus 
of himfelf, when the very Seraphim, thofe mod glo- 
rious fpirits, do the fame ? For, when queftion was 
in heaven concerning the rejedion of the Jews, the 
Seraphim covered their face and feet with two wings 
each (Jfai. vi. 2), confeffing that they could not by 
their knowledge attain to fuch a height, as worthily to 
extol the wonderful works of God ; that the Divine 
Judgments furpafs all power of underftanding ; and 
that they are therefore content to know that the Deity 
is thrice holy, — holy in Itfelf, holy in Its Judgments, 
holy in Its Works. If, then, the moft glorious Angels 
thus adore the fecret Judgments of God, how much 
more ought we, who are utterly infignificant men of 
earth, to exclaim, — ^* The Lord is Righteous in all 
His ways, and Holy in all His works?" (Pi. cxlv. 
17.) And here let that moft admirable faying of S. 
Auguftine {Cont. Jul. in. 18) be a comfort to every 
one: — "God is able to fave fome without any good 
deferts, becaufe He is Good. He cannot condemn 
any without evil deferts, becaufe He is Juft." 

4. We behold wonderful revolutions in the world, 
continual changes, events altogether unexpefted, and 
fometimes we fay, — *' Pray let us fee how the thing 
will end." After a time we do fee, and are aftonifhed, 
muttering to ourfelves fome fuch freezing exclamation 
as " I could not have thought it !" But we know 
not, miferable creatures that we are, what will follow ; 
and however things may turn out, the reaibn of them 
is not to be aflced, — *' For My thoughts are not your 
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thoughts, neither are your ways My ways, faith the 
Lord. For as the heavens are higher than the earth, 
fi) are My ways higher than your ways, and My 
thoughts than your thoughts." {I/ai. lv. 8, 9.) To 
inquire the reafon of the fecret Counfel of God is 
nothing elfe, according to S. Gregory, than to wax 
wanton againft His Ordinance. It becomes us to fay 
at all times with Blefled Paul, — " O the depth of the 
riches both of the Wifdom and Knowledge of God ! 
How unfearchable are His Judgments, and His ways 
poft finding out!" {Rom. xi. 23^ I^ this life there 
are many things which we (hall never rightly fearch 
out. Let it fuifice us to know that God is not unjuft, 
and that at the laft day there will not be one who will 
not be conftrained to fay, — " Righteous art Thou, O 
Lord,and true is Thy Judgment." King David, in- 
deed, tried his utmoft to fearch out the fecret Judg- 
ments of God. " Then thought I," he fays, " to 
underftand this." {Ps. lxxiii. 15). But at length, not 
finding any end to his fearch, — " It was too hard for 
me," he confeiTes, ^^ until I went into the fanduary of 
God." This knowledge of fecret things muft be 
poftponed for a better world. 

Let us, therefore, alfo fold the wings of a curious 
mind. The regular flow and ebb of the fea has exer- 
cifed all the learning of philofophers, and how can we 
fathom the moft profound recefles of the Divine Judg- 
ments ? Who can find out why one was bom in Tur- 
key, and another among Chriftians ? Why the Gofpel 
of Chrifl: has come ib late into many coimtries^ and 
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meanwhile (b many thoufands of men have perifhed, 
while the fame Gofpel has early been fpread in other 
provinces? What is the reafon why one country is 
throughout its entire length infeded with herefy, while 
another flouriihes in entire freedom from all contami- 
nation of it ? Why does the Divine Vengeance pafs 
by (bme^ while it falls upon others ? Why are fome 
innocent people overthrown, and why do the fins of 
anceftors defcend to their pofterity? Why were fo 
many expeditions of kings and emperors undertaken 
in vain for the recovery of the Holy Land ? Let us 
fhrink from afking why God gave to Adam place for 
repentance, but not to Lucifer, Why Chrift ftiowed 
mercy on Peter, but not on Ifcariot. Why one perfon 
dies in the cradle, another in old age. Why one pe- 
riihes in depravity, though he has not been depraved 
for long, while another recovers himfelf from depravity, 
though he has for a long time wallowed in vice. Why 
one is rolling in riches, while another has neither bread 
nor money. What meaneft thou, O wandering mind, 
by this curious inquiry ? Do you defire to touch that 
heavenly fire of the Divine Judgment ? You will be 
melted with the heat. Do you wifh to (bale the citadel 
of Providence ? You will fall. Juft as moths and other 
tiny infeds ever and anon in the evening fly round the 
light of a candle till they are burnt, fo the human mind 
difports itfelf around that hidden flame. We have the 
eyes of bats for this fun. We are only human ; we 
underftand not the fecret Counfels of God. '^ The 
works of the Lord are wonderful, and His works among 
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men are hidden." {Ecclus. xi. 4.) There never was 
a man who could at the fame time read a book written 
within and without. That book of the Divine Judg- 
ments is written within full of Predeftination, without 
of Providence. The Eternal, all-wife God, has ^* or- 
dered all things in meafure, and number, and weight ; 
and who can withftand the power of His Arm ? " (JVif- 
dam XI. 20, 21.) And why do we, prefumptuoufly 
daring that we are, try in vain to " weigh the weight 
of the fire, or meafure the blaft of the wind, or call 
ag^n the day that is paft ?" (2 E/dr. iv. 5.) Only let 
us reft afTured of this, that the Caufe before all caufes 
is THE Will of God, and he who feeks a different caufe 
than this is ignorant of the ftrength and power of the 
Divine Nature ; for it is neceilary that every caufe fhould 
in a certain way be prior to, and greater than, its own 
effed : but nothing is prior to, nothing is greater than, 
God and His Will. Of this, therefore, there is no 
caufe. And what more do you now defire ? God has 
permitted, God has willed, God has done ! The Will 
of God is, as Salvian rightly and pioufly fays. Supreme 
Juftice. It is the moft confummate wifdom quietly to 
acquiefce in the Decrees of the Divine Will and Pro- 
vidence. 
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CHAPTER IV. 
Haw the Will of God may be recognized in all things. 

ST requires a varying mode of treatment 
( in the management of a nurfery full of 
{ children, a fchool full of pupi1s> a houfe 
fiill of fervants, a monaftery full of 
Religious, and a plain full of foldiers, and yet the way 
of ruling is the iame in all — viz. by obedience, which 
conftrwns differing wills to unite in one. 

A general wilt not command well unlefs he is able, 
either with his mouth or hand, to carry about all his 
foidiers with him, that is to fay, either with his voice 
or fignal to enforce obedience to every order. Things 
are then managed well, and the difcipline is uniform 
and regular when in a houfe the mafter of the ^rnily, 
in a fchool the tutor, in a monaftery the abbot, in a 
camp the general, leads about with him all who belong 
to him, either with his tongue or his hand ; that is to 
&y, when he governs with a word or a Jign^ and con- 
ftrains them to go wherever he wifhes. 
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But as it is fitting that a foldier fhould wait for an 
order either from the tongue or hand of his general, 
holding himfelf in readinefs to execute whatever com- 
mand is given him, in the fame way alfo it is right 
that the Chriftian (hould fo hang, as it were, on the 
Tongue or Hand of God, that whatever He wills, 
fays, commands, or in whatever direftion He gives a 
fign, he fhould immediately will the fame, and that he 
fhould inftantly go in that direftion, yea, run, or rather 
fly. We fhould all of us exclaim, — ^^ In the volume 
of the Book it is written of me that I fhould fulfil 
Thy Will, O my God ! I am content to do it, yea. Thy 
law is within my heart/' {Ps. xl. 10.) Yea, within 
my memory, my underflanding, my will. Thy Will, 

my God, is to me the fumming up of all laws ! 
When Saul had been fhuck down to the earth by 

Chrifl, his firfl queftion was, — " Lord, what wilt Thou 
have me to do ?" {ASs ix. 6.) And let this be the 
never-ceafing queflion of all good men, " Lord, what 
wilt Thou have me to do ? " Show me*, O my good 
Jefus, by a word or fign, what is Thy Will, and I go, 

1 obey, I do whatfoever Thou willefl me to do. 

This queflion, therefore, mufl now be anfwered be- 
fore all others — viz. in what way the Will of God is 
to be recognized in all things ? And here I will fur- 
nifh fbme rules by means of which the Divine Will 
may eafily be difcovered. 

Firft Rule. 
Whatever leads away from God is contrary to the 
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Will of God. Whatever attrafts towards God is in 
accordance with the Divine Will. " For this is the 
Will of God, even your fandification/' (i The/s. iv. 3.) 
Therefore, if any one deted any fuch thing in himfelf 
as to be conftrained to confefs that this bufinefs, this 
fociety, this trade, this way of living, does not make 
me more holy, but I am being led away from God, 
though gradually and by eafy fteps, it follows that 
neither that bufinefs, nor that fociety, nor that trade, 
nor that way of living, is according to the Divine 
Will. 

Second Rule. 

The Will of God is moft clearly revealed to us by the 
law of God and of the Church. In all doubtful cafes, 
therefore, we mufl not merely inquire what the laws of 
God and the Church require, but what is more or lefs 
conformable to them. Chrifl long ago pointed out 
this moft excellent interpreter of the Divine Will to 
that rich young man who afked what was the fhorteft 
road to eternal life, when He faid,— " Thou knoweft 
the commandments." {Luke xviii. 20.) Of a truth 
nothing is better than to have regard to the command- 
ments of the Lord. Abraham points out this mefTenger 
between God and men, charged with the Divine Will, 
when he fays to the rich man, — " They have Mofes 
and the prophets ; let them hear them." {Luke xvi. 29.) 
Blefled Paul alfo fays, — " Be not conformed to this 
world, but be ye transformed by the renewing of your 
mind, that ye may prove what is that good, and accept- 
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able, and perfecft Will of God." {Rom. xii. 2.) The 
" good" Will of God is contained in the decalogue — 
the " acceptable" in the evangelical counfels — the 
" perfed" defires that His Will fhould be done in 
earth as it is in heaven. 

Third Rule. 

It is commanded by bleiTed Paul, — *^ In everything 
give thanks ; for this is the Will of God in Chrift Jefus 
concerning you." (i Thefs. v. 18.) And here, firft 
of all, it is moft noteworthy that ^^ in everything " we 
muft give thanks, even when things are moft full of 
trouble and adverfe. S. Chryfoftom {in loc.) has well 
(aid : — " Have you fufFered (bme evil ? If you choofe, it 
is not evil. Give thanks to God, and thou haft already 
changed the evil into good. This is the part of a 
philofophic mind." The ancient Germans ufed to 
train their children in fuch an excellent way, that if ever 
they injured their finger in the fire, they immediately 
faid, " Thanks be to God." It is a fhort but noble 
precept. Whatever then, my Chriftian friend, either 
prefles upon you or affliAs you, (ay a hundred times^ 
fay a thoufand times, " Thanks be to God." S. Paul 
adds, — " Quench not the Spirit." Let there be a place 
for Its Divine Infpirations. God not unfrequently 
unfolds His Will by means of fecret addreiles, which 
are then fafely believed to be really Divine, when the 
Glory of God alone is propofed as the thing to be fol- 
lowed. But S. Paul further adds, — " Defpife not pro- 
phefyings." Hence it is by no means right that com- 
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mentaries on God's Book^ holy fermons in church, or 
admonitions of faithful men, (hould be defpifed by him 
who defires to conform himfelf to the Divine Will. 
He who is not willing to hear them, is not willing to 
underftand the Will of God. Laft of all, S. Paul 
commands, — ^* Abftain from all appearance of evil." 
As good bankers know falfe coin either by the ring, 
or the ftamp and infcription, and refufe it, fo let us 
avoid, as contrary to the Divine Will, whatever carries 
on its face the appearance of even the fainted fhadow 
of fin. 

Fourth Rule, 

Besides the laws of God and the Church, there are 
other interpreters alfo of the Divine Will, chiefly in 
doubtful matters. Among them are to be reckoned 
the magiftrate, as well civil as religious, and all fuch 
as lawfully bear rule over others; to which are to 
be added parifh priefts, fpiritual paftors and mafters. 
When Saul was now prepared to obey the Divine 
Will, and had afked, — " Lord, what wilt Thou have 
mc to do ? '' the Lord did not burden him with 
precepts, nor did He fuddenly inftife into him all 
knowledge, but fending him as a difciple to Ananias, 
(aid, — " Arife, and go into the city, and it fhall be told 
thee what thou muft do." {ASs ix. 6.) Ananias 
was to Paul what Peter was to Cornelius, a moft 
faithful interpreter of the Divine Will. 

Thus it pleafes God that His Will ftiould be un- 
folded to man by man. And hence thoie admonitions 
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which are fo frequent, — " Afk counfel of all that are 
wife." {Tobit iv. 1 8.) " Do nothing without advice ; 
and when thou haft once done, repent not/* {Ecclus. 
XXXII. 19.) " A man's mind is fometimes wont to tell 
him more than (even watchmen that fit above in a high 
tower. And above all this pray to the Moft High, 
that He will direA thy way in truth. But be thou 
continually with a godly man, whom thou knoweft to 
keep the commandments of the Lord, whofe mind is 
according to thy mind, and will forrow with thee, if 
thou (halt mifcarry. And let the counfel of thine own 
heart ftand : for there is no man more faithful unto 
thee than it." {Ecclus. xxxvii. 1 2-16.) In all matters, 
therefore, where there is doubt concerning the Divine 
Will, from no one muft counfel be fought rather than 
from thofe to whom we have entrufted our confcience. 
And here it may generally be affirmed that the entire 
will of (piritual matters, or fuperiors, or thofe in any 
way fet over us, is the Will of God, fin alone being ex- 
cepted. Whatever, then, the direftor of any one, or 
fuperiors, or thofe placed in authority have ordered 
muft be received in no other way than as a certain in- 
dication of the Divine Will. And here blefled Paul 
fets us an example. Writing to the Galatians (ii. 
i), he fays: — " Then fourteen years after I went up 
again to Jerufalem with Barnabas." And what was 
the caufe of fo long a journey ? " I communicated 
unto them the Gofpel." (11. 2.) Lo ! he who for fo 
many years had been the evangelizer of the whole 
world, now fubmitted his teaching to inquiry, juft as 



46 Recognition of the 

if he were the leaft efteemcd of the difciples, and con- 
ftituted the elder Apoftles as his judges, (b that what- 
ever they fhould decree concerning his doftrine, and 
approve by common confent, or difapprove of, or add 
to, or take from, he would accept as that it (hould be 
fo believed and taught. It is more wonderful that 
he adds, — "And I went up by revelations^ (11. 2.) 
Could not He Who revealed to Paul that this journey 
was to be undertaken, have juft as well revealed what 
He would efFeA by it ? In good truth God wills that 
fnan Jbould be taught by man. S. Paul went to Jeru- 
falem for the purpofe of interrogating the Apoftles 
about his doArine, not becaufe he himfelf ftood in 
any doubt of it, but becaufe others did ; and for their 
confirmation it (eemed moft prudent to interrogate the 
elder Apoftles. Therefore,— *^ Sec and afk for the old 
paths, where is the good way, and walk therein, and 
ye (hall find reft for your fouls." {Jer. vi. 16.) 

Fifth Rule. 

But if neither time nor place allow of feeking advice, 
let a man reafon with himfelf, and by an eafy procefs 
he will be able in this way to unravel every doubt con- 
cerning knowledge of the Divine Will. Let him care- 
fully confider which of two things, about which he is 
doubtful, is the more pleafing to his own will, which is 
the more gratifying to his carnal appetite, and which is 
the more defirable in his own eftimation. When he has 
afcertained this, which is eafily done, and has ferioufly 
refblved with himfelf to conform his adions as clofely 
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as poflible to the Divine Will, then he will fafely choofe 
that which is the lefs pleafing to his will, which is the lefs 
gratifying to his carnal appetite, and which has about 
it lefs fplendour and fhow. For the other choice, 
which is in accordance with the inclination of our own 
will, or flefhly feelings and thoughts, ought fairly to 
be held in ftrong fuipicion by every one, and be thought 
to be clofely allied to error ; but this, which ftruggles 
againft one's inclination, may be believed to be, for 
the moft part, the fafer : — " Not doing," fays Ifaiah, 
** thine own ways, nor finding thine own pleafure, nor 
{peaking thine own words." (lviii. 13.) A man 
who has a troublefome and fluggifh digeftion may 
eafily be convinced in this way ; — that which you moft 
eagerly defire is the leaft whole(bme for you. Melons, 
cucumbers, muihrooms, fnails, iced drinks, imdrefled 
fruits and vegetables, and food of this kind, things which 
irritate the ftomach, do the utmoft harm, but at the 
fame time they are very often heaped into the ftomach 
greedily. So in the matter before us; very often 
that which is pleafing and fweet to the fenfes of the 
body is harmful to the (pirit ; that which pleafes the 
human will is difpleafing to God. " Mortify, there- 
fore, your members which are upon the earth ; forni- 
cation, uncleannefs, inordinate affeftion, evil concu- 
pifcence, and covetoufnefs, which is idolatry ; for which 
things' fake the wrath of God cometh on the children 
of difobedience." {Col. iii. 5, 6.) Therefore, — "Go 
not after thy lufts, but refrain thyfelf from thine ap- 
petites," the fon of Sirachadmonifhes you, (£fr/«i.xviii. 
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30.) that you may conform yourfelf to the Will of 
God. 

But if the matter be one of entire indifference, as, 
for inftance, if two beggars meet you, both of them in 
the fame ftate of deftitution, but yet your alms are not 
enough to divide between the two, give to which you 
pleafe, with the mtention of fulfilling the Divine Will, 
and you will not do amils. But if the indifferent thing 
be one of greater moment, you muft have recourfe to 
refleftion and prayer. Then if, when confidering the 
propriety of undertaking fome one or more things, it 
is not quite clear what the Divine Will is, do not let 
any of them be undertaken haftily, until it appear in 
fome way or other that they will not be contrary to the 
Divine Will. In every deliberation of this kind 
Reafbn and Confcience can effeft very much ; and no 
bad counfellors are they in a doubtful cafe, for when 
they are difpofed to examine a thing with care they 
will eafily pronounce what is beft to be done. But 
it may happen that a man of tender confcience may 
fall into a labyrinth where the fpirit and flefh ftruggle 
together in fuch a way, as that he begins to fear left 
perhaps he is oppofing himfelf to the Divine Will. 
And here let the fame thing be a folace to him 
which often is to a preacher. An afternoon preacher 
(to explain what I mean) fees nearly all of his hearers 
fleeping. He is greatly vexed at the fight of fo 
many drooping heads, but it feems better than if 
the fame number of people were fhamelefsly to en- 
gage in idle talk. And fo long as two or three do not 
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fleep, he fays to himfelf, that is enough for me, and 
is a fufficient reafon why I (hould go on. One muft 
(land for thoufands. And fo let the other man thus 
reafon with himfelf, however he may be difturbed. 
Only let thofe two eyes, the Reafon and the fVilly be 
watchful, only let them carefully obferve the Will of 
God, and I care nothing about other things, for I fhall 
(land firm and unfhaken ; and although I cannot follow 
the indications of the Divine Will very clofely, yet I 
will do my beft to follow them. 

Sixth Rule. 

In order to difcover the Divine Will it is of the utmoft 
avail to afk with Paul, — " Lord, what wilt Thou have me 
to do ? " It was the cuftom of the faints, in all doubt- 
ful cafes and perplexities, to take refuge in the fafeguard 
of prayer, as of old Mofes and Aaron did in the Ta- 
bernacle of Witnefs. And as when the clouds coUeA 
in fuch denfe mafTes that the fky begins to thunder, 
bells are rung in towers to fcatter them ; fo, as often as 
the fun of the Divine Will is withdrawn from our eyes, 
and we know not what is to be done, the beft thing is 
to beat heaven with our prayers. Thus Saul, when 
overtaken by that fudden tempeft in the midft of the 
open country, cried out, — "Lord, what wilt Thou 
have me to do ? " And it is the moft fitting time for 
repeating this little prayer over and over again, when 
we approach the heavenly feaft; then fhould we re- 
double our fervour as we exclaim, — " Lord, what wilt 
Thou have me to do ? Yes, every day in the moft 

E 
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folemn part of the Divine Office, at the awful moment 
of confecration, let this be the moft ardent of all our 
prayers, — " Lord, what wilt Thou have me to do ?" 
for it is highly defirable that a form of heavenly afpi- 
ration fhould be ufed by devout people every day during 
celebration. Jacob Lainez was accuftomed to fay every 
day at the end of the confecration, after the words of the 
centurion, — " Lord, I am not worthy " — ^while he held 
Chrift in his hands, — " May that which I have pro- 
mifed pleafe Thee, O Lord !** And lb, in cafes of every 
kind, we ought to pray, while the heavenly Bread is 
being broken, — '^ Lord, as Thou willeft, fo do I alfo 
will ; that which 1 have rightly promiied 1 recall not/' 
This daily oblation of felf to the Divine Will is the 
moft excellent preparation for the laft confliA in death. 
But if a perfbn has for a long time aiked fbme- 
thing of God, and has not yet obtained his defire, let 
him reft aflurcd that the Father, who is fupreme in 
Goodnefi, wills not that that fhould be obtained from 
Him which His fon has for fo long a time fought, or 
that the moft Benignant Father wills that the patience 
of His child who afks fhould be exercifed fo as to ob- 
tain a greater reward. There can be no doubt but 
that God in His infinite mercy frequently defers the 
help that has been fought, in order that He may the 
more abundantly reward more perfevering prayers, and 
more enduring patience. Thefe of a truth muft not 
unfrequently be wrefted from many, juft as money is 
from mifcrs. God would demand from us fewer prayers 
Hiul lc(i patience, if He did not in this way urge the 
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flothful forward. And fb it is often very much to 
our profit to have obtained nothing by our daily prayers; 
for oftentimes the benefit of prayers which are fb long 
delayed is greater than it would have been if they had 
been granted. And it is this which may well bring 
great comfort to every one, that he has made many 
prayers, and not a few. 

How did King David faft, and weep, and pray, 
proftrate on the earth, before he knew the Will of God 
concerning his little child who was at the point of death ; 
but when he heard that he was dead, he difcovered that 
the Will of God had ordained that he fhould die, and 
fi> he '^ arofe from the earth, and wafhed, and anointed 
himfelf, and changed his apparel, and came into the 
houfe of God, and worfhipped." (2 Sam. xii. 20.) 
Our Lord, after a threefold prayer at the Mount of 
Olives, being now certain about His Father's Will, 
faid, — *^ Sleep on now, and take your reft : behold, the 
hour is at hand." {Matt. xxvi. 45.) And fo, even 
when prayer is rejefted, its refufal is received with 
quietude and calmnefs of mind, if only for this reafbn, 
that it is now evident what Almighty God wills to be 
done. Eli the prieft, when Samuel related what ven- 
geance God would take both upon himfelf and his fons, 
made only this reply, — " It is the Lord ; let Him do 
what feemeth Him good," (i Sam. iii. 18 ;) juft as if 
he had faid, — " You have told me, Samuel, what is 
painful for me to hear; but, becaufe I am now certain 
concerning the Divine Will, I cheerfully receive what 
you have faid, however diftafteful it may be, and re- 
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cognize a proof of God's Ordinance. I and my fons 
deferve to be punifhed, and we fhall fufFer puniftiment, 
fince it fo feems good to the Divine Will, againft which 
it is impiety to ftruggle. Let the Good God do what- 
ever is pleafing to His moft holy Will ; we are fervants, 
and He is the Lord ; we offend in many ways, and 
it is a mafter's prerogative to punifh faults." When 
the people of Caefarea were endeavouring with their 
tears to ftay Paul as he was fetting out for Jerufalem, 
he faid to them, with the utmoft earneftnefs, — " What 
mean ye to weep, and to break mine heart ? For I am 
ready not to be bound only, but alfo to die at Jerufa- 
lem for the Name of the Lord Jefus. And when he 
would not be perfuaded, we ceafed, faying, the Will 
of the Lord be done." (Alls xxi. 13, 14.) This is 
true ferenity of foul, when we find that our prayers are 
fruitlefs, to defire this one thing alone, that the Will of 
the Lord be done. 

Seventh Rule. 

No one difcovers the Divine Will with greater certainty 
than he who with entire fincerity defires to conform 
himfelf to it in all things. This defire is, in truth, the 
thread for unravelling the mazes of all labyrinths. 
All uncertainty about the Divine Will is removed, if, 
when one is ignorant as to what God wills, or which 
of two lawful things He would rather have done, he 
is yet fo difpofed in mind as to fay, with perfeft fin- 
cerity of intention, — " If I knew, O Lord, what Thou 
willedft to be done by me in this matter, I would im- 
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mediately do it." After this proteftation has been 
made, let him unhefitatingly do what he will, and 
ceafe to difturb himfelf, for he will not eafily offend 
againft the Divine Will. Such a fon as this the All- 
loving Father will not defert, nor will He fuffer him 
to wander far from His Will. If there is no man at 
hand by whom He may inftruft him. He will fend an 
angel, as He did to Jofeph, when he was deliberating 
as to what was beft to be done in a weighty matter. 
Thus alfo an angel was fent to the three kings from 
the Eaft, after they had worfhipped the Divine Infant 
in His manger-cradle, to warn them to beware of the 
treachery of Herod, and to return to their own country 
by another way. And (b to Hagar, the handmaid of 
Abraham. And to numberlefs others in the fame way, 
either an angel has been fent as a defence againft error, 
or, inftead of an angel, fome faithful man. So true is 
it that He does not deny a knowledge of His Will to 
fuch as truly feek it. ^* Wifdom is a loving ^irit" 
{Wifdom I. 6), and beftows itfelf without grudging 
upon all. God is nigh unto all them who feek for 
Him in fincerity, and reveals His Will, by a way of 
teaching as wonderful as it is fweet, to all thofe who 
with true fubmiffion are followers of Him. We bcft 
learn to know the Will of God by doing it. 
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CHAPTER V. 

Of how many kinds the mil of God is, and in what 

things chiefiy it requires that oursfhould 

he conformed to it. 




CYPRIAN, bifliop of Carthage, a man 
of the greateft eloquence and holinefs 
of life, as well as a moft valiant martyr, 
■ has made a tcind of fummary of what 
the Divine Will demands from its followers. They 
are words worthy of Cyprian, and they fliould be 
engraven in gold. And would that they were infcribed 
on all the churches and houfes of Chriftians I Would 
that they were engraved alfo on their hearts, as a com- 
prehenlive account of Chriftian life and perfedion ! 

" The Will of God," hefeys {J>e Oral. Bom. lo), 
*' is what Chrift has done and taught. It is humility 
in conduift, ftedfaftnefs in faith, fcrupuloufnefs in our 
words, retftitude tn our deeds, mercy in our works, 
governance in our habits ; it is innocence of injuriouf- 
nefs, and patience under it, preferving peace with the 
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brethren, loving God with all our heart, loving Him 
as our Father, and fearing Him as our God ; account- 
ing Chrift before all things, becaufe He accounted 
nothing before us, clinging infeparably to His love, 
being ftationed with fortitude and faith at His Crofe, 
and when the battle comes for His Name and honour, 
maintaining in words that conftancy which makes con- 
feflion, in torture that confidence which joins battle, 
and in death that patience which receives the crown. 
This it is to endeavour to be co-heir with Chrift ; this 
it is to perform the commandment of God, and fulfil 
the Will of the Father." 

I . And of thefe we muft fpecially ftore in our in- 
moft mind the following, — innocence of injuriouf- 
nefe, patience under it, preferving peace with the 
brethren, and loving God with all our heart. We 
wretched mortals often deceive ourfelves here moft 
grievoufly ; we acknowledge the Will of God with the 
readieft affeAion when it rewards us, and loads us with 
benefits ; but when it chaftifes us we turn away from 
it, as if it were not the Will of God at all : but as if 
men, animated with the moft malignant feeUngs, 
had confpired againft our welfare and name, fo that 
they might either deftroy us altogether, or grievoufly 
harafs us, and this as if God either knew nothing 
about it, or certainly did not command it. 

This is downright blindnefs and madneis. Are we 
to imagine that pleafant things only, and thofe which 
fuit us, are fent from heaven? Nay, but forrowful 
things alfo, and things which tend to our difcomfort ; 
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nor is anything at all in this vaft machine carried on, 
or difturbed, or thrown out of gear (fin only excepted), 
of which the caiife and origin is not from that Firft 
Caufe. Jeremiah, in his lamentation, fays, — " Who is 
He that faith, and it cometh to pais, when the Lord com- 
manded! it not ? Out of the mouth of the Moft High 
proceedeth not evil and good? Wherefore doth a 
living man complain, a man for the punifliment of 
his fins ?** {Lam. iii. 37-39.) How fenfelefs and per- 
verfe is that man who believes that there is anything 
which God either does not fend, or at lead does not 
permit ! Caflian {ColL iii. 20.) puts it moft clearly : — 
" It behoves us," he fays, " to believe with unftiaken 
faith that nothing at all is done in the world without 
God ; for we muft cotifefs that all things are done 
either by His Will or Permiflion." 

The ancients fabled certain giants who attempted to 
thruft down the gods from their abode. Let us have 
done with fables ; . ye, O querulous ones, ye are thofe 
giants; for if all evils which afilift us here are not 
only permitted by God, but alfo fent upon us by Him, 
what are you doing when you chafe and fight againft 
them, but doing all. that lies in your power to fnatch 
away His fceptre and power in ruling. All created 
things willingly obey, and fubmit themfelves to that 
Supreme Law ;. while man alone, the nobleft of all 
creatures, kicks againft his Maker, and refifts His 
Will. Why do we fliow our anger to fo little purpofe ? 
Deaths of all kinds are from God, yes all, I repeat, all 
of them. If an earthquake has in one direftion fwal- 
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lowed up fbmc cities, it is from the Providence of God. 
If in another place a peftilence has mowed down many 
thoufands, it is from the fame. If there is flaughter, 
war, tyranny, in this or that quarter, it is from the 
fame. But, not to dwell on public calamities, if your 
enemy plunders you of part of your goods, if another 
aflails your fair name, and a third injures you in other 
ways, it is all of God, Who not only permits, but alfo 
fends it upon you by His Divine Wifdom, that you 
may fully underftand that all thefe things are fent upon 
you from Heaven. The Divine Will, therefore, not 
merely demands of us that we (hould be as averfe to 
inflicfting injury upon others, as if we were able to 
infliA none, but it alfo requires that we fhould fb 
endure injuries infliAed by others, as to preferve peace 
with all men, even though they may not wifh to pre- 
ferve it with us. 

But that we may more fully underftand the myflery 
of the Divine Will, let me briefly explain that which 
I have already referred to above. 

2. According to Theologians there is a twofold Will 
of God. One of Sign whereby God commands, forbids, 
permits, perfuades, or works anything ; and this He 
declares by His laws and precepts. The other of 
Good-pleafure, whereby it is decreed what He wills in 
all refpeAs to be done, either with condition or without 
it. He has willed to beflow eternal felicity on angels 
and men, but on the condition that they do not refifl 
His Will. Other things God wills without any con- 
dition being attached. Thus, as He has willed to 
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create the heaven and the earthy fo He wills that the 
order and the government of the univerfe, whereby 
He difpofes of all things with moft confummate Wif- 
dom, fhould be perpetual. And this Will of God no 
one can refift ; it is fubjedt to no laws ; it does nothing 
at another's command ; it obeys none. God Himfelf 
declares this by Kaiah, when He fays, — " My counfel 
fhall ftand, and I will do all My pleafure.'^ (^^- xlvi. 
10.) ^* So fhall My Word be that goeth forth out of 
My Mouth : it fhall not return unto Me void, but it 
fhall accomplifh that which I pleafe." {Ifai. lv. i i.) 
But we, miferable fervants that we are, whether we will 
or not, mufl bear whatever God has decreed concerning 
us. We are all of us coupled to manifold troubles. 
With fome the chain is of gold and loofe ; with others 
it is of vile metal and pinching. But what does it 
matter ? The fame bond furrounds us all, and even the 
binders themfelves are bound. Life is altogether fervi- 
tude; yea, and life is altogether punifhment. We 
mufl, therefore;, accuftom ourfelves to this condition 
of exiftence, and complain of it as little as pofTible. 
And here it is a great comfort to know that God wills 
it fb ; that it thus feems good to Him, and that there 
is no one who can refift the Divine Will. Queen 
Efther proclaimed this when fhe faid, — " O Lord, the 
King Almighty, the whole world is in Thy power, and 
there is no man that can gainfay Thee." {Efth. xiii. 
9.) And this S. AugufKne alfo fets forth moft ex- 
cellently : — " Thefe are," he fays, " the great works of 
the Lord, wonderfully defigned. to fulfil all His Will, 
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and defigned with fuch a depth of wifHom that^ when 
the angelic and human creation had iinned (that is, had 
done not what He, but what they, willed), even by 
that fame will of the creature, whereby that which the 
Creator willed not was done. He fulfilled that which 
He willed, turning to a good account even the evil, as 
being Himfelf fupremely good." Although, therefore, 
the wicked fight againft the Divine Will, yet by their 
means God performs His Own Will, and turns their 
moft perverfe will to the beft account. It is clear from 
what has been faid that though God wills falvation for 
all, yet all will not attain to it, becaufe they do not 
fulfil the condition which is required, being rebellious 
againft the Divine Commands. And of thefe our 
Saviour prophefied with feverity when He faid, — " Not 
every one that faith unto Me, Lord, Lord, fhall enter 
into the Kingdom of Heaven ; but he that doeth the 
Will of My Father which is in heaven," {Matt. vii. 
21.) A wife man early transfufes his whole felf into 
the Divine Will. 

3. And this being fo, wc can do nothing better or 
more profitable than abfolutely fubmit and conform 
our own will to the Divine, and fay with Eli the 
prieft, — " It is the Lord ; let Him do what feemeth 
Him good,*' (i Sam. iii. 18 ;) with Joab, — " The 
Lord do that which feemeth Him good," (2 Sam. x, 
12;) wth King David, — " But if He thus fay, I have 
no delight in thee ; behold, here I am, let Him do to 
me as feemeth good unto Him," (2 Sam. xv. 26 ;) 
with Judas Maccabeus, — " As the Will of God is in 
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heaven^ fo let Him do," (i Mace. iii. 60;) with 
Chrift our Saviour, — " O My Father, if it be poffible, 
let this cup pafs from Me : neverthelefs, not as I will, 
but as Thou wilt." {Matt. xxvi. 39.) For if the 
Son was fo obedient, as perfeftly to fulfil the Will of 
the Father — for, " I came down from heaven," he fays, 
" not to do Mine Own Will, but the Will of Him 
that fent Me," (John vi. 38), — if this was required of 
the Son, how much lefs does it become fervants to 
refufe to recognize His commands. Let us think it 
perfectly juft that whatever from eternity has pleafed 
God, fhould pleafe man alfo. The foldier in camp, 
when he hears the fignal for marching, coUeAs his 
baggage ; but when he hears the trumpet-call for battle, 
he lays it down, and takes up his arms, being prepared 
with mind, hand, and eye, to execute every order of 
his general. And fo let it be with ourfelves ; and in 
this our warfare let us follow our leader cheerfully 
and with a firm ftep, wherever he may call us. 
Whatever happens, let us bear it, not only patiently, 
but cheerfully, and let us reft aflured that difliculties 
of all feafons are according to the Law of Nature. 
And as a brave foldier endures wounds, counts his 
fears, and though pierced through with fpears, ftill 
loves the general for whom he falls, fo let us keep in 
niind that old precept — " Follow God." 

I have now pointed out how we are to arrive at a 
knowledge of the Divine Will. But it is not enough 
to know it ; we muft moft clofely unite our own will 
to it. But wherein this union confifts I will fet forth 
in the following Book. 
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Not my will, but Thine, be done." — Luke xxii. 42. 
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^T is of little value to recognize the Divine Will 
unlefs we embrace it. And thus our Blefled 
Lord taught us at the Mount of Olives when 
He embraced the bitter Crofs and Cup of His 
Paffion with the words, " Not My Will, but Thine be done." 
The Heart of God, that is to fay, His Will and Providence, 
is perpetually uttering the words, ^^ I for thee, and thou for 
Me " {Ego tihij tu Mihi). " I am for thee in all things by 
My Providence, and thou art for Me in all things by the 
fervice which thou oweft Me.** What then (hall the Will 
of man reply but, *^ So be it done, fo be it done [fiat^fiat)^ 
whenfoever and howfoever it pleafes God.** 

The heliotropium teaches the fame leflbn, for with 
expanded flower it now receives the full warmth of the fun- 
(hine, and as the fun moves, it turns itfelf round to catch its 
rays, whether the day be fine or cloudy. An admirable 
emblem of the human will, which, in all the events of life, 
fhould ceafeleffly turn itfelf towards the Will of God. 
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Book II. 



CHAPTER I. 

The Commencement of conforming the Human fTill to 
the Divine. 

f HERE was once upon a time an eminent 
Divine who for eight years befbught 
God mth unwearied prayers to fliow him 
a man by whom he might be taught the 
moft diretft way to heaven. One day, when he was 
poflelTed with an unconquerable defire to convcHe with 
fuch a man, and wilhed for nothing To much as to fee 
a teacher of truth fo hidden, he thought that he heard a 
voice coming to him from heaven, which gave him 
this command : — " Go to the porch of the church, and 
you will find the man you feek." Accordingly he 
went into the ftreet, and at the door of the church he 
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found a beggar whofe legs were covered with ulcers 
running with corruption, and whofe clothes were 
fcarcely worth threepence. The Divine wifhed him 
good day. To whom the beggar replied, — " I do not 
remember that I ever had a bad one." Whereupon 
the man of letters, as if to amend his former falutation, 
faid, — " Well, then, God fend you good fortune." 
" But I never had any bad fortune," anfwered the 
beggar. The Divine was aftoniftied at this reply, but 
repeated his wifh, in cafe he might have made a miftake 
in what he heard, only in fomewhat different words :— 
" Say you fo ? I pray, then, that you may be happy." 
But again the beggar replied, — "I never was unhappy." 
The Divine, thinking that the beggar was playing 
upon words merely for the fake of talking, anfwered, 
in order to try the man's wit, — " I defire that whatever 
you wifh may happen to you.'* " And here, alfo," 
he replied, " I have nothing to complain of. All 
things tiu-n out according to my wifhes, although I do 
not attribute my fuccefs to fortune." Upon this the 
man of letters, faluting him afrefh, and taking his 
leave, faid, — " May God preferve you, my good man, 
fince you hate fortune ! But tell me, I pray, are you 
alone happy among mortals who fufFer calamity ? If 
fb. Job fpeaks falfely when he declares, — ' Man that is 
born of a woman is of few days, and is full of trouble.* 
{Job XIV. I.) And how comes it that you alone have 
efcaped all evil days ? I do not fully underfland your 
feelings.*' To this the beggar replied, — " It is fo, fir, 
as I have faid. When you wifhed me a ' good day,' 
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I denied that I had ever had a bad one. I am per- 
fecftly contented with the lot which God has affigned 
me in this world. Not to want happinefs is my hap- 
pinefe. Thofe bugbears. Fortune and Misfortune, 
hurt him only who wills, or at leaft fears, to be hurt 
by them. Never do I offer my prayers to Fortune, 
but to my Heavenly Father Who difpofes the events 
of all things. And fo I fay I never was unhappy, in- 
afmuch as all things turn out according to my wifhes. 
If I fuffer hunger, I praife my moft provident Father 
for it. If cold pinches me, if the rain pours down 
upon me, or if the fky inflids upon me any other in- 
jury, I praife God juft the fame. When I am a laugh- 
ing-ftock to others, I no lefs praife God. For fure I 
am that God is the Author of all thefe things, and that 
whatever God does muft be the beft. Therefore, 
whatever God either gives, or allows to happen, 
whether it be pleafant or difagreeable, fweet or bitter, 
I efteem alike, for all fuch things I joyfully receive as 
from the hand of a moft loving Father ; and this one 
thing I will — ^what God wills. And fo all things 
happen as I will. Miferable is the man who believes 
that Fortune has any power againft him ; and truly 
imhappy is he who dreams of fome imaginary un- 
happinefs in this world. This is true happinefs in this 
life, to cleave as clofely as poffible to the Divine Will. 
The Will of God, His moft excellent. His moft per- 
feft Will, which cannot be made more perfeA, and 
cannot be evil, judges concerning all things, but nothing 
concerning it. To follow this Will I beftow all my 

F 
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care. To this one (blicitude I devote myfelf with all 
wj mighty b that whatever God wills, this I alio 
may never refiife to will. And, therefore, I by no 
means confider myielf unhappy, fince I ha ve ib entirely 
transfiiTed my own will into the Divine, that with me 
there is no other will or not will than as God wills or 
wills not" " But do you really mean what you iay ?** 
afked the Divine ; ** tell me, I pray, whether you would 
feel the fame if God had decreed to caft you down to 
hell ?" To which the beggar at once replied, — " If He 
fliould caft me down to hell ? But know that I have 
two arms of wondrous ftrength, and with thefe I fliould 
hold Him tightly in an embrace that nothing could fever. 
One arm is the lowlieft humility fliown by the oblation 
of fclf, the other, pureft charity fliown by the love of 
God. With thefe arms I would fo entwine myfelf round 
God, that wherever He might banifli me, thither would 
I draw Him with me. And far more defirable, in truth, 
would it be to be out of heaven with God, than in 
heaven without Him." The Divine was aftoniflied at 
this reply, and began to think with himfelf that this 
was the fliorteft path to God. But he felt anxious to 
make further inquiry, and to draw forth into fight the 
wifdom which dwelt in fuch an ill-aflbrted habitation ; 
and fo he aflced, — " Whence have you come hither ? " 
*^ I came from God," replied the beggar. To whom 
again the Divine, — " And where did you find God ?" 
** Where I forfook all created things." Again the 
Divine aflced, — " But where did you leave God?" 
" In men of pure minds and goodwill," replied the poor 
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man. " Who are you ? " faid the Divine. " Who- 
ever I am," he replied, " I am fo thoroughly contented 
with my lot that I would not change it for the riches 
of all kings. Every one who knows how to rule him- 
felf is a king." *^ Am I, then, to underftand that you 
are a king?" faid the other. "Where is your king- 
dom?" " There,** faid the beggar, and at the fame 
time pointed with his finger towards heaven. *^ He is 
a king to whom that kingdom on high is transferred by 
fure deeds of covenant." At laft the Divine, intending 
to bring his queftions to an end, faid, — " Who has 
taught you this ? Who has inftilled thefe feelings into 
you ?" To which the other replied, — " I will tell you. 
Sir. For whole days I do not fpeak, and then I give 
myfelf up entirely to prayer or holy thoughts, and this 
is my only anxiety, to be as clofely united as poflible 
to God. Union and familiar acquaintance with God 
and the Divine Will teach all this." The Theologian 
wifhed to afk more queftions, but thinking it would be 
better to poftpone this to another time, took his leave 
for the prefent. As he went away, full of thought, 
he faid to himfelf, — " Lo ! thou haft found one who 
will teach thee the ftiorteft way to God ! How truly 
does S. Auguftine {Conf. viii. 8.) fay, — ^ The unlearned 
ftart up and take heaven by violence, and we with our 
learning, and without heart, lo ! where we wallow in 
flefti and blood ! * And fo Chrift, when giving thanks, 
(ays, — * I thank thee, O Father, Lord of Heaven and 
earth, becaufe Thou haft hid thefe things from the wife 
and prudent, and haft revealed them unto babes.* 
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{Matt. XI. 25.) Beneath a filthy garment, forfooth, 
great wiftlom often lies concealed. And who would 
think of feeking for fuch Divine learning in a man of fo 
mean an appearance ? Who would believe that fo much 
of the Spirit was hidden under fuch unlettered fimpli- 
city ? Lo ! thofe two arms of unconquerable ftrength, 
Oblation of Self and Love of Gody draw God whither- 
foever this poor man wills ! With thefe arms God per- 
mits Himfelf to be clofely bound ; other embraces He 
refufes." 




Human Will to the Divine. 





CHAPTER II. 

IVhat kind of Human Will is moji Juitahle to this Con- 
formity with the fVill of God. 

SN order that young maidens might be 
, fought for king Ahafueru3, the moft 
I comely that could be found were gather- 
ed together from all provinces of the 
kingdom to Sufa the palace ; and a year was to be fpent 
by them on nothing elfe but the adornment of their 
body. And what purifications with unguents, and 
with fweet odours, and with other things, were there 
not! How much care and expenfe were laviJhed 
on adorning the perfon ! So great a thing was it 
efteemed to find favour in the eyes of the king ! And 
fhould not the human will, deftitute of all prepara- 
tory adornment, fear to rufh, like a country-woman 
frelh from the fields, into the embrace of the Supreme 
King } Let the will of man know that it can then only 
find favour in the Divine Eyes, if it tries, not merely 
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to remove from itfelf even the fmalleft blemilhes, 
but likewife to fumifh itfelf with fuch adormnents as 
may attrad the Divine Will to union with itfelf. 
And, therefore, for the fake of preferring a proper ar- 
rangement, and avoiding obfcurity, I propofe fo to treat 
the fubjeft as to apply to the Will different names by 
way of titles, fo that it may learn from thefe what fort 
of preparation is needed for this conformity to the 
Divine Will. When a mafter is going to receive a 
new fervant into his houfe, he makes many flipulations, 
and fays to him, — " I wifh that my fervant fhould not 
be a tale-bearer, nor given to finery, nor a gambler, 
nor quarrelfome, nor a drunkard; but it is all important 
that he fhould be adive, honefl, and obedient.*' And 
if it is the privilege of a mafler to lay down rules of 
this kind for his fervants, why fhould not God have 
the fame right, when about to admit the human will 
into friendfhip with Himfelf ? Therefore let the will 
of man know that it mufl now live according to dif- 
ferent laws, and chiefly thefe that follow : — 

I . Let the Will be pure. This is above all things 
needful, for the Heavenly Spoufe is of fuch purity that 
He both hates and banifhes from His Prefence every 
thing that defiles. It is necefTary, therefore, that the 
will which is to be united to Him fhould alfo hate every 
kind of impurity. And it muft do this fo thoroughly 
as not merely not to encourage avarice, not to indulge 
in luxury, not to give way to anger, but even if it 
feels the fmalleft leaning and affedion towards thefe 
polluting habits, at once to expel them bravely, and 
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not merely be unwilling to think of what is impure, 
but alfo willing to meditate upon everything that is 
the contrary. 

But my bufinefs is not to (peak of thofe things which 
are clear to every one. Another vice there is, of won- 
drous fubtlety, but at the fame time of the utmoft 
quicknefs in its operation, — Envy. From this let the 
will be pure, and let it keep itfelf from all contagion 
of this peft. Let the will which defires to be conformed 
to the Divine Will be altogether free from jealoufy. 
Let it not be afFeded with envy at another's happinefe, 
nor be opprefled at the envy of its own ; for he who 
is truly united to God fees others abounding in Grace 
and worldly riches, and yet does not envy them, but, 
turning to God, fays, — " Doft Thou will, O Lord, that 
this or that man fliould be raifed to wealth and honours, 
while I am left to pine away in contempt ? I do not 
ftrive againft Thee, O my God, nor do I afk of Thee 
a reafon for it. Thy one and only Will is to me cauie 
enough, and abundantly fufficient reafon. For moft 
fure am I that unlefs Thou didft permit it, and it were 
not for my good, no one would obtain from 
Thee that which, when Thou granteft it, is obtained 
with no trouble, and perchance with few words. But 
in other things alfo I know that it is by Thy Permit- 
iion^ O my Lord, that one man thus afTails me, another 
deals with me thus, and another thus difturbs me. 
Never, fb far as I know, have I injured them. But in 
Thy Will I find anfwer enough for this. Thou haft 
permitted it. Thou haft ordered it. Be they, then. 
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Shimeis to me, and let me be David, If it thus feem 
good to Thee, O my God ! " 

S. Ignatius, the holy biftiop of Antioch and martyr, 
exclaimed, — " I am Chrift's corn, and muft be ground 
by the teeth of wild beafts that I may be found to be 
pure bread." And thus, in truth, God prepares us as 
Lord's bread for his table. What have we, then, to 
complain of ag^nft men? They are the millftones 
which grind us the wheat which is (pread upon them. 
And that we may caufe this thought to fink down 
deeply into our foul it will be advifable every hour fe- 
veral times to raife our heart towards God by repeat- 
ing fuch little prayers as, — " Blefled be God for ever! 
Lord, what wilt Thou have me to do ? Thy Will be 
done !" This is the firft ftep in the preparation of the 
human will— that it ihould be pure from blemifties, 
efpecially from all grudging and envy. But befides 
this there muft be, — 

2. A Patient Will. When any one is harafled by 
adverfity let him (eek all his help from patience, and 
fay with calmnefs, — " Whatever I fufFer is all from 
God ; but it is fent upon me from God by means of 
this occafion, this man, or this caufe ; and I am as fure 
of this as I know that I am alive." And here very many 
come to a ftandftill, from not having fuch a firm faith 
in God as to feel certain that adverfe things and all 
untoward events come from Him, juft as much as 
profperity and the fuccefTes which they have moft 
ardently wifhed for. If we held this as certain, which 
in itfelf is perfeftly certain, we fhould not be fb prone 
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to bear things with impatience or dejeftion, nor fliould 
we fb often need to be urged forward with thefe words, — 
" O ye of little faith." But that adverfity of all kinds, 
by whomfoever brought about, comes down to us from 
God, Chrift declares when He fays, — " Are not two 
fparrows fold for a farthing ? And one of them ftiall 
not fall on the ground without your Father. But the 
very hairs of your head are all numbered. Fear ye not, 
therefore, ye are of more value than many fparrows." 
{Matt. X. 29-3 1.) Does God, then, fall to the ground 
with an infignificant fparrow ? Certainly the Will of 
God does, and why not God Himfelf ? Who, as He 
works without ceafing in all created things, fwims like- 
wife with the fifli, flies with the bird, crawls with the 
ferpent, and walks with the four-footed animal. God 
forfakes not what He has made. Although, therefore, 
fo many thoufands of larks are fo often caught at the 
fame time in nets, yet none of thefe, no, not even the 
fmalleft, is taken without the Will of God, — " One of 
them ftiall not fall on the ground without your Father." 
But, as far as concerns the all-provident Will of God, 
the fame rule applies to the eagle, and the fparrow, and 
man. If, therefore, not one of the fmalleft birds falls 
into the fowler's net without the Will of God, do you 
think that you, O man, who were made in the Image 
of your Creator, an heir of the Kingdom, are haraft!ed 
by any adverfity, or afflifted with any injury, lofe, or 
grief, unlefs God fpecially wills it ? But that we might 
underftand this more fully, and might never raflily fay 
that God ftiows this care towards things with life only. 
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our Saviour added^ — " The hairs of your head are all 
numbered." Who could ever count the number of 
his hairs ? And yet God numbers the hairs not only 
of one man but of all men, and without His Will not 
a fingle one can be taken away. Whenever, then, in 
feafbns of adverfity we caft away our patience, or utter 
imprecations againft others, or faften the blame on this 
or that perfon, and fcatter our reproaches broadcaft, 
we difplay a very great want of faith. Through a 
deceptive piety, in (both, we ftirink from making God 
the Author of thofe things which we call evils. S. 
John was the only one who recognized Chrift on the 
fea, while the other difciples knew Him not, and ex- 
cldmed, — " It is the Lord." {John xxi. 7.) And 
fo there are very many perfons who amid the waves 
of troubles do not acknowledge that God is the caufe 
of the fea being ftormy, but are beyond meafure ex- 
afperated againft thofe whom they confider enemies, and 
fay, — " That is a paltry fellow ; this is an idle rafeal ; 
that is a rogue ; this a night-prowler ; this is a perfeft 
monfter of wickednefs who devifed mifchief againft me ; 
through that moft abandoned of men this blame has 
fallen upon me." But far differently is the Patient 
Will accuftomed to (peak, — " All this evil," it con- 
fefles, " is from God. Moft juftly does God chaftife 
me. It is the Lord, let Him do what feemeth Him 
good." (i Sam. iii. 18.) 

3. A Cheerful IVill. This difpofes a man to be 
perfeftly contented as well with food as with all other 
things which he daily receives from the Hand of God. 
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Such a man as this fays, — " Whatever Thou giveft me, 
O my God, is enough, even though it oftentimes feems 
too little for my greedinefs; nor have I m any way 
deferved it. Thou art too bountiful towards me. I 
feel that I am imdeferving even of the air I breathe." 

He who defires to conform himfelf to the Divine 
Will is accuftomed never to complain. No one will 
ever hear from him fuch lamentations as — " I can 
fcarcely earn my livelihood, while others fare luxuri- 
oufly, and yet do not toil half as, much as I do. They 
fow little, and yet reap abundant crops." Well indeed 
did the Bard of Venufium long ago afk the queftion, 
(HoR. Sat. I. i) : — " How comes it, Mecaenas, that no 
one lives contented with the lot which either reafbn 
has afligned him, or chance has placed in his way, but 
praifes thofe who are engaged in purfuits different 
from his own ? " This is the reafon, my good Poet, 
this is the reafon, that we fo flowly acquiefce in the 
Divine Will, — our covetoufnefs hurries us firft in one 
direftion, then in another, and often to diftant objefts, 
nor is there any limit to our defires ; but when we do 
not obtain what we have fet our affeftions on, we give 
ourfelves up to lamentations and murmurings. That is 
but a narrow mind which earthly things fo much 
delight. 

Let the Turnfol * be conftantly before our eyes, of 
which Pliny elegantly writes, {Nat. Hift. xxii. 21): 
— " I have often fpoken of the wonderful property 

* Heliotropiuxn. 
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of the Heliotropium, which turns itfelf round with the 
fun, even on a cloudy day; fo great is its love of 
that luminary. But at night it clofes its azure flower, 
as if from miffing its rays." Obferve, my friend, that 
the Turnfol even on a cloudy day turns itfelf round 
with the fun, through love of it. The Will of God 
Is our fun. It is not indeed always fliining upon us in 
a cloudlefs fky ; ftormy days, accompanied with rain, 
and wind, and hail, are mingled with fair-weather 
days. There is no Chriftian who does not very often 
experience this heavinefs of the atmofphere and ftormy 
feafons. 

But let us, like the Turnfol, turn ourfelves round 
with our fun, the Divine Will, even on cloudy days, 
fo great let our love of that our luminary be. And it 
is certain that no tranquillity will ever fall to our lot, 
but numberlefs things will difquiet us on all fides ; we 
ftiall be fatisfied with nothing, we ftiall never be con- 
tented with our lot, everything will feem to be wanting, 
although everything is prefent ; we ftiall never be free 
from fear, and fhall frequently be overcome with weari- 
nefs, difturbed in mind, timid and irrefolute, full of com- 
plaints and jealoufy ; in a word, we fhall always be 
unhappy as long as we have not turned ourfelves roimd, 
like the Turnfol, to this fun, viz. the Divine Will. 
This fun muft ever be gazed upon by us with fixed 
and unfhrinking eye, in whatever direftion its courfe 
may bend ; and this one thing muft we ever revolve 
in our mind, — "y/f // pleqfes Godyjo does it pleaje 
me. The Will of God alone is to me the rule of life 
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and death. As it hath pleafed the Lord fo is it done^ 
and fo ihall it be done. Blefled be the Name of the ^ 
Lord." Now, indeed, our fun is hidden by a cloud, 
but foon it will fhow its bright face through this mift 
of forrow. Look at the courfe of ages, and fee how 
varioufly things turn out ! How often are there cloudy 
days after a fair funrife,and how often do fine days follow 
upon cloudy mornings ! Let us, then, di{pofe our minds 
in fuch a way as that before every event we fliould 
wifti for nothing more than to follow the Divine Will. 
Once upon a time a certain learned Jew, who, it muft 
be confefled, was ready enough with words, when 
intending to devote himfelf to Chrift, faid, — " Matter, 
I will follow Thee whitherfoever Thou goeft." {Matt. 
VIII. 19.) And fo let us, being perfeftly ready to 
obey every indication of the Divine Will, both in word 
and deed, follow it whitherfoever it may go. 

4. A Perfevering Long-fuffering fTill. We impair 
nearly all our virtues through want of Perfeverance. 
The children of Ifrael being tired out with the ftay of 
Mofes on the Mount, turned to idols, and made a 
golden calf for a god, excufing themfelves by his 
long abfence. Thus alfo thofe two travellers when 
going to Emmaus faid, — ** Befide all this, to-day is 
the third day fince thefe things were done.*' (Luke 
XXIV. 21.) It is, indeed, the third day, but is the 
third day yet pafled ? Is there no time left for Him to 
rife again from the dead ? Is your patience fo entirely 
worn out ? 

If this third day had pafled, and if the fourth or 
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fifth had come, you might be thought to have reafbn 
to defpair; but fince you have not yet reached the 
evening of this third day, why do you fo rafhly defpair 
of your rifing Lord ? 

In our prayers we are only too impetuous, and un- 
lefs that which we afk is immediately granted we 
plunge all our hope into impatience, or even into 
defpair. But it is far otherwife with God : — '^ The 
Lord is full of companion and mercy ; long-Jufferingy 
and of great goodnefs,** (Ts. cm. 8 ;) " Neither doth 
God refpedt any perfon ; yet doth He devife means 
that His banifhed be not expelled from Him." (2 Sam. 
XIV. 14.) A mifer before he fpends a piece of money 
turns it over twice or three times in his hand, and fo 
God, who is flow to punifh, " devifes means," as it 
were, before He fmites any one with a fentence of 
judgment, and cafls him down to hell. 

But we, who are both of fmall faith and fcanty hope, 
if twice or thrice we have afked for anything from 
God, and have not obtained our requefl, cafl away all 
our trufl, like beggars, who, if they have feveral times 
fought for alms before a houfe with clamour and 
knocking, but have not been attended to, fay, — ^^ No 
one is at home.*' Knock, ye idle ones, krjock ! this 
door is opened to thofe who knock. In other things 
what refolute perfeverance do we often fhow ! Some 
feek for an office for a number of years, and very often 
in vain. With what confummate patience is a rich 
inheritance waited for ! And that the heir may not feel 
the delay too keenly he comforts himfelf with the re- 
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fledion that time quickly pafles. And yet we fix limits 
to the Divine Decree, and prefcribe to it a time ! The 
helping Hand of God delays too long for us in difeafe ; 
and we cry out : — " When wilt Thou come, O Lord ? 
Why doft Thou delay ? Why doft Thou put off af- 
fiftance ? How long muft Thou be entreated ? For 
how many years have I been crying, and yet Thou 
heareft not ! Unlefs Thou, O Lord, doft fuccour me 
this year I will ceafe to pray, and think it ufelefs." 
And in this we certainly are not unlike the citizens 
of Bethulia, who faid to Ozias and the chief of the 
city : — " God be judge between us and you, for ye have 
done us great injury, in that ye have not required peace 
of the children of Affur. For now we have no helper ; 
but God hath fold us into their hands, that we fhould 
be thrown down before them with thirft and great 
deftrudion. Now therefore call them unto you, and 
deliver the whole city for a fpoil to the people of 
Holofernes, and to all his army." {Judith vii. 24-26.) 
O ye faint-hearted ones ! Muft your city, then, be fur- 
rendered in defpair to the enemy ? And is there no 
help to be looked for from Heaven ? But Ozias the 
prieft did little to revive the patience of the citizens 
which had already died out, when, in the midft of his 
tears, he faid, — " Brethren, be of good courage, let us 
yet endure five days, in the which fpace the Lord our 
God may turn His mercy towards us, for He will not 
forfake us utterly. But if thefe days pafs, and there 
come no help unto us, I will do according to your 
word," {Judith vii. 30, 31.) But O thou prieft 
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Ozias^ thy wifdom was not deeper than that of the 
multitude ! Was it your part to meafure out a time 
for God, and to appoint a day for Him to fend help ? 
Was not all perfevering truft not merely dead among 
you, but alfo buried ? But Judith, that woman of no- 
bleil fpirit, could not endure this, and having fent for 
the elders ftie faid, — " Hear me now, O ye governors 
of the inhabitants of Bethulia ; for the words that ye 
have {poken before the people this day are not right, 
touching this oath which ye made and pronounced be- 
tween God and you, and have promifed to deliver the 
city to our enemies unlefs within thefe days the Lord 
turn to help you. And now, who are ye that have 
tempted God this day, and ftand inftead of God among 
the children of men?" (Judith viii. ii, 12.) And 
what then, O Judith, do you advife to be done? 
" Let us wait for falvation of Him, and call upon 
Him to help us, and He will hear our voice, if it 
fleaje Him'' {Judith viii. 17.) 

In fuch a way, then, the Perfevering Will unites man 
to God, that however much he may be afflifted, he 
exclaims, — " According to Thy Will, O Lord, do 
Thou deal with me in Thy Mercy. Although I have 
cried to Thee, O Lord, for ten, twenty, thirty, or fifty 
years, yet will I not ceafe to cry. I place no limits 
to Thee : and although I were fure that I fhould not be 
heard by Thee at all, yet unfwerving faith teaches me 
that I ftiall not be fent away from Thee empty. If 
Thou denieft what is aflced. Thou wilt give better 
things. Therefore, if Thou tarrieft, I will wait for 



Human Will to the Divine. 8 1 

Thee, becaufe Thou wilt furely come, and wilt not 
tarry." {Hab. ii. 3.)* 

5. An Ardent Will. This confifts not merely in 
willing or not willing that which God wills or wills not, 
but folely on account of His not willing or willing, to 
rejed the former and to accept the latter with ardent 
defire, and to have no other reafon for doing one thing, 
and leaving another undone, than the Divine Good- 
pleafure. If one were to queftion a man poflefled of 
fuch a will as to why he does not will one thing but 
does will another, he will reply that he has no other 
reafon than that he finds that God does not will the 
one, and does will the other. " I love,'* fays S. 
Bernard, " becaufe I love, and I love that I may love, 
for He Who is loved is Love." S. Auguftine counfels 
us that we ought to feel that as God has willed that all 
things fhould exifl on account of Himfelf, fo we alfo 
ftiould will that neither we ourfelves nor anything elfe 
fhould exifl, except on account of God and His Will. 

When the old Law was flill in force, God willed 
that every article dedicated to the Altar and Tabernacle 
fhould be wrapped in a blue covering, and that when 
fo concealed it fhould be borne by Levites. The 
command runs thus : — " And they fhall take all the 
inflruments of miniflry, wherewith they minifler in the 
fancfhiary, and put them in a cloth of blue, and cover 
them with a covering of badgers' fkins, and fhall put 
them on a bar." {Numb. iv. 12.) And this was 

* For more on this fubje^ly fee Book iv. Chap. 5. 

G 
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done for the reafon which is added — that no one " (hall 
touch any holy thing, left they die." (Ver. 15.) The 
bearers of the holy veflels, therefore, faw none of thofe 
things which they carried, but only felt the weight of 
them, for the covering of blue concealed everything 
from their eyes. And juft in the fame way every one 
who has wholly dedicated himfelf to God is moft 
fweetly ignorant, and does not fo much as defire to 
know why this or that is permitted or commanded by 
God. Whatever the burden may be, he takes it on 
willing fhoulders. It is enough for him to fee the 
burden concealed by the blue veil, that is to fay, 
clothed with the Divine Will. 

6. An All'froduSlive Will. By an all-produ6kive 
Will, I mean that, which, like the moft fruitful foil, 
brings forth all kinds of the holieft defires, and con- 
fecrates them as its firft-fruits to the Divine Will. 
Here the lofty foul, and one which longs for heaven, 
rifes upwards ; here fighs full of love, and overflow- 
ing afpirations foar on high, fuch as — " O my God, 
how do I defire not only to endure great fufFerings for 
Thee, but alfo to die for Thy fake, even by a painful 
death ! " By means of fuch heavenward flights of foul 
God and man are united fo clofely in nearly all things, 
that, from this fweet agreement and confent, the moft 
delightful communion of defigns, and intimate friend- 
ftiip, arife between them, till at length man can fay in 
regard to all the events of life, — " Even fo. Father ; 
even fo Father : for fo it feemed good in Thy fight," 
{Matt. XI. 26.) " Shall we receive good at the Hand 
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of God, and fhall we not receive evil ?" (Job 11. 10.) 
And thus with unruffled calmnefs he receives all things, 
painful or pleafant alike, as from the Hand of God. 
And here it is wonderful to think how much light 
ihone upon the old Philofophers. Epiftetus (Ench. 15), 
one of their number, gives almoft Divine advice when 
he fays, — " Never fpeak of having Iq^ anything ; but of 
having reftored it. Has your little child died ? He is 
only given back. Is your eftate torn from you ? But 
is not that alfo reftored ? Yes ; but it was an unprin- 
cipled man who feized it, you fay. And what does it 
matter to you by whofe agency He Who gave it takes it 
back ? As long as He allows the ufe of it to you, have 
a care for it as a thing which belongs to fome one elfe, 
juft as a traveller has of his lodging." And thus let 
the man who defires to be as clofely united to God as 
poflible reafon with himfelf in reference to anything 
that is taken away ; let him not regard the perfon who 
takes it from him, but God Who recalls His own. Let 
him, therefore, repeat without ceafing thefe words of 
Chrift's, — " Even fo. Father ; for fo it feemed good 
in Thy fight." Even fo, my Father ; even fo ! 

And here, good reader, attend, I pray you, to a 
fhort explanation of thefe Divine words. The Hea- 
venly Father, addreffing the Son of old by Ifaiah the 
Prophet, faid, — " I will give Thee for a Covenant of 
the people, for a Light of the Gentiles.'* {Ifaiah 
xLii. 6.) Juft as if He had faid,—" It is too little for 
Me that Thou ftiouldeft bring the remnant of Ifrael to 
Me ; but I will that heathen nations alfo ftiould be 
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taught by Thee.*' And thcfe words of the Father pre- 
ceded our Lord's birth of the Virgin by eight hundred 
years.* 

This Decree, .then, of the Father, proclaimed fo 
many years before His Birth, the Son moft cheerfully 
embraced, and anfwered that He willed the fame as 
His Father. Therefore, S. Matthew (xi. 25) {ays :— 
" At that time Jefus anfwered and faid." And to 
whom did He make anfwer, when there was none who 
afked a queftion ? He anfwered His Eternal Father, 
Who (6 many ages before had addrefled the Son. And 
behold how joyfully the Son embraces the Will of the 
Father, and fays : — " Even fo. Father ; for fo it 
feemed good in Thy fight." " Whatever Thou haft 
commanded ftiall be fulfilled by Me." But as the 
Heavenly Father fpoke to the Son by Ifaiah fo many 
years before He was born, and the Son made anfwer 
to Him, fo God has from eternity fpoken to each one 
of us ; He has moft diftinftly and accurately ordained 
at what time each man fliould be born, and at what 
time he ftiould die. He has provided every kind of 
help for obtaining happinefs ; He has forefeen what 
each man would think, fay, and do throughout the 
whole courfe of his life ; and in what way he would 
receive the proffered help. Since, then, God has in 
this way addreffed us fo benignantly from all eternity, 
is it not moft fitting that we alfo, each in his own time, 
fhould anfwer with Chrift, — " Even fo. Father ; even 
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fo, my Father, Hnce thus, and thus, and thus It Teemed 
good in Thy fight, even fo. Father?" And let us re- 
peat, '* Even fo. Father," every hour, oftentimes 
renewing our defire ; and let us continue this with un- 
wearying perfeverance, even to our lateft breath. But 
more of this hereafter. 
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CHAPTER III. 

In what viay the Will of Man h to be conformed to 
the Will ef God. 

\ HAVE fpoken of the preparation which 
, muft precede this union of Wills, and 
I alfo what fort of human will may be 
thought to be beft adapted to conformity 
with the Divine. And now I muft proceed to fliow 
how the will of man is to be conformed to the Will of 
God in fad. 

I . S. Thomas Aquinas fays moft admirably that all 
adions allied to virtue are on this account approved 
by God] if they are performed with the intention that 
the Divine Will may be obeyed ; for there is no merit 
in {pending even life and blood, unlefs it be according 
to the Pleafure of the Divine Will. Pcemen,* a holy 
man, conftantly admoniHies of this, and fays : — " Never 
fet up your own will againft the Divine ; but let your 
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own will ever be moft clofely united to the Divine/' 
But if this union is real, it is a thoroughly fincere 
agreement in all things with the Divine Will, which 
fo inftrudls man that his conftant exclamations are, — 
" As God wills, fo do I will. When it pleafes God, 
then it pleafes me alfo." 

Ruth, who is deferving of all praife, when addreff- 
ing Naomi her mother-in-law, faid : — " Whither 
thou goeft, I will go; and where thou lodgeft, I 
will lodge : thy people ftiall be my people, and thy 
God my God. Where thou dieft, will I die, and 
there will I be buried : the Lord do fo to me, and 
more alfo, if aught but death part thee and me.*' 
{Ruth I. 16, 17.) A man who is united in will to 
God thinks and fpeaks in the fame way as of old Eliftia, 
when bidden to tarry at Bethel, faid to Elijah, — 
" As the Lord liveth, and as thy foul liveth, I will not 
leave thee." (2 Kings 11. 2.) And this he repeated 
three times, intending to cleave as an infeparable com- 
panion to his mafter. Jehoftiaphat anfwered King 
Jehoram when he fought for aid from him, — '' I am as 
thou art, my people as thy people, and my horfes as 
thy horfes." (2 Kings in. 7.) And in this way let 
us be joined to God with the clofeft affeftion, as Ruth 
was with Naomi, as Eliflia was with Elijah, as Jeho- 
ftiaphat was with Jehoram. Let us fay with ftrong 
faith,— "Thy Will, O my God, is my will ; Thy Heart 
is my heart ; I am entirely devoted to Thy Will, O 
my God." And this linion of his own will with the 
Divine let each perfon diligently cultivate in every- 
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thing — in afl^rs of bufinefs, in duties, in labour of all 
kinds, in fickneis, and in death itfelf, ever acquiefcing 
moft completely in the Divine Decree, and having 
nothing more conftantly in his mouth or heart than 
" Thy Will be done." For as all virtues fhone forth 
more brilliantly during the Agony of Chrift,fo efpecially 
His fervour in prayer. In the hour of His foreft need 
he exclaimed, — " Father, if Thou be willing, remove 
this cup from Me : neverthelefs, not My Will, but 
Thine, be done/* {Luke xxii. 42.) There is not a 
better, nor a fhorter, nor a more perfeA form of prayer, 
nor one more pleafing to God and ufeful to man, than 
this :— " Not my Will, but Thine, be done." Not 
as I will, but as Thou wilt. Let the Will of God be 
done, even though the world fliould fall ! S. Gertrude 
was accuftomed to repeat three hundred and fixty 
three times,— " O my moft loving Jesus, Thy Will 
be done." Caflian {ColL ix. 20) aflcs, — " What does 
it mean to fay, ' Thy Will be done in earth as it is in 
heaven,' but that men may become like Angels, and 
as the Will of God is fulfilled by them in heaven, fo 
all thofe who are in earth (hould do not their own will 
but His alone. No one, however, will be able to fay 
this with fincerity but he alone who believes that God 
difpofes for our good all things which are feen, whether 
they be adverfe or profperous, and that He is more 
provident and anxious for the welfare and falvation of 
His Own people, than we are for ourfelves." And fo, 
according to the meaning of Caflian, he who thus con- 
forms his own will to the Divine dwells already in the 
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entrance-hall of Heaven ; for in Heaven afluredly the 
countlefs millions of the Blefled have but one will. 
And fo Arfenius aptly replied to Marcus the Abbot, 
when he aiked, — " Why do you not come back to vifit 
us. Father ?" "I prefer," he faid, " to hold intercourfe 
with thofe who live above us, fince they have all the 
fame will, while among men there are almoft as many 
wills as there is variety of countenance." He, how- 
ever, who both in advcrfity and profperity faftiions 
himfelf according to the Divine Will, can well under- 
stand what the Pfalmift meant in the verfe, — " Behold, 
how good and joyful a thing it is, brethren, to dwell 
together in unity !" (Pj. cxxxiii. i.) And who arc 
the " brethren " meant ? Chrift and the righteous 
man ; for the Supreme King is not afliamed to own 
this feeling of brotherhood. 

1. Of old, the Preacher, when about to fpeak on a 
weighty matter, faid, — " The wife man's eyes are in 
his head." (^Eccles. 11. 14.) But have fools, then, 
their eyes in their feet, or elfewhere befides their heads ? 
The explanation of S. Gregory is : — " He who fixes 
every look on God, and on the Will of God, is truly 
wife. However many eyes he has, he carries them 
fixed * in his head.' " 

EpiAetus, that planet among philofophers in the 
age of Nero, Domitian, and Marcus Antoninus, lived 
wholly above fortune. An old woman was his only 
attendant ; a fingle earthenware lamp (the whole of his 
furniture) fufficed for thofe divine meditations of his. 
And this lamp was fold at his death for a thoufand 
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in .iflngnr of tiie iicmiry or to xieuL 2. obbz^ f rnr jan 
whtx rmidid sil aihrr pnilaiaphcisy cAceniedL Hjni 
^oii& Tlxxs FpiiTr*ii% I S3r^ brtelEs bis Dtflertadoos, 
wrote ^i£a sl Excmriaum whidi s wdl mj c tJiy of im- 
moitaiitT: TIxzs n?caite oantans Id nxncit of tfae ^lirit 
ot rdigiaii, and (H* fntiifffn wztSoin^ that jocx might 
thinlic that it hssi been w\ fr rgti by x msDi ttioroa^ily 
imhnrrf widi Oir'tT-an Kciiiie- Tbb Irrrir book will, 
3C die Day at Jadgmcnt; puc many a Chriftian to 
the binfft &r halving iMLitieT» tnrb fildty prodnftioDS, 
and having Irvcd, canfannabLy tn h£s wntmgSL But 
tso fetuLU. This Ep icletu s» thm, wfio retimed all 
philofi^pby to rhrfe vmo great hcads^ Sm^sim and .^ 
jf^ficr; he, I repeat, pfailo&phtzes witli almoft dnrine 
wifiom. aboizt fiillawing Gocfs Will widi all ODeTs power. 
And here let me quote hs wonb (Epict. I^. III. 26): 
— ^^ My defire," he &rs," I have yiekied to God ib as to 
oberHim. Does He will dot I fhodd be affliAed widi 
afever? IwiIIitmTielfal&L Does He will dot I (hodd 
become poflefled of femetfaing ? I myielf al£> will it 
Does He not will it ? Then I do not will it. Docs He 
win that I (hould die ? Then I will to die. Who ean 
hinder me, or force me, oxitrary to my determinadon ?** 
And are you not (ad, O rebellioos Chriftian, do you 
not bluih when you hear fuch wc^ds ? And ^y do 
we, miferable mortals that we are, fight againft die 
Divine Will ? We are endofed onall fides: if we rc- 
fuie to be led, we (hall be dragged, or fi3rced along. 

* Drexdios has underftated the Tilue of this lamp. It wu ibid 
after the death of Epidetos for three thooiand drachmas.— Ed. 
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Seneca {Ep, 75), fpeaking of perfeft liberty, fays: — 
" Do you inquire what it is ? Not to fear men, nor 
the Gods ; not to wifti for what is difgraceful, or what 
is in excefs of propriety. To have complete mattery 
over onefelf It is a pricelefs blefling to become 
one's own." But no one can become his own who 
does not in the firft place become God's in fuch a way 
as that he either wills, or wills not, all things with God. 
** The foul which defires to be matter of itfelf mutt be 
entirely withdrawn from all external objefts towards 
itfelf. Let it remove itfelf as far as poflible from 
things which concern others, and devote its care 
to itfelf. Let it not feel lofles, and put a favourable 
interpretation even on adverfe things." (Sen. De Tran- 
quil. 14.) This foul begins to be its own ; this is 
true liberty. And fo S. Auguttine {De Civ. iv. 3) 
fays : — ** The good man, even though he is a fervant, 
is free : the wicked man, even though he is a king, is 
a fervant. He has as many matters as he has vices." 
3. That mott valiant hero, Judas Maccabeus, in 
order to inflame his foldiers againtt the enemy, cried 
out, — " Arm yourfelves, and be valiant men, and fee 
that ye be in readinefs againtt the morning, that ye 
may fight with thefe nations. Neverthelefs, as the 
Will of God is in heaven, fo let Him do." (i Mace. 
III. 58. 60.) Joab, too, when about to engage in a 
very hazardous battle, faid to Abiftiai, his brother, — 
** Be of good courage, and let us play the men for our 
people, and for the cities of our God ; and the Lord 
do that which feemeth Him good." (2 Sam. x. 12.) 
It is of the utmoft importance fo to difcipline the mind 
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in all things as for it to afcribe every event to Divine 
Providence For it not unfrequently happens that 
men who are learned, wife, warlike, and holy, aft both 
with bravery and (kill, and yet without fuccefs ; but 
this is no lefe to be afcribed to the Providence of God 
than the moft proiperous event. And, for this reafon, 
the Preacher fays, — " I faw under the fun that the 
race is not to the fwift, nor the battle to the flrong, 
neither yet bread to the wife, nor yet riches to men of 
underftanding, nor yet favour to men of (kill ; but 
time and chance happeneth to them all/' {Eccles. ix. 
1 1.) He calls that *' chance" which feems to us to be 
inch, but not to God. It is no uncommon thing, in 
truth, that an intelligent and induftrious man fhould be 
disappointed of his hope ; and this we efteem an evil 
chance. But S. Thomas Aquinas rightly affirms that 
it may be gathered from the words of the Preacher 
that nothing exifts by chance, or without the Will and 
Foreknowledge of the Firft Caufe. For chances are 
found in things amenable to time, and fubjeft to hu- 
man knowledge ; but the Divine Power and Providence 
has foreknown all things from all eternity : it rules all 
things as the world rolls on, and direcfts them towards 
fixed and certain ends, whilft it has affigned a proper 
time to everything, and a due variety to human efforts, 
that even in this way thofe who are immindfrd of 
Divine Providence may learn, from unexpefted chances 
and adverfe events, not to afcribe too much to their 
own powers, and aflurc themfelves that all things de- 
pend on the Divine Pleafure. What then is Fortune, 
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which was fo much worftiipped by the ancients ? It is a 
fickle, but an empty, apparition from the lower world. 
That Divinity which difpofes all things for mortals, 
adverie and profperous alike, according to its Will, is 
none other than the Providence of God, God, by 
means of His holy Will and Providence, caufes human 
affairs to revolve like a wheel m motion. Thofe con- 
ditions of men which are dark and uncertain He 
regulates Himfelf. " I am the Lord, and there is 
none elfe ; there is no God befide Me. I form the 
light, and create darknefs : I make peace, and create 
evil ; I the Lord do all thefe things." {Ifaiah xlv. 
5, 6.) Among the ancients Fortune was of two 
colours, for they moulded her ftatue with a double 
face, the one in front being white and ftiining, while 
the hinder one was black, as became one in whofe will 
refted the power of good and evil. But this is only 
the trifling of children. " Profperity and adverfity, 
life and death, poverty and riches, come of the Lord." 
{Eccles. XI. 14.) Seneca {De Tranquil, xv.) fpeaks to 
the point, when he argues with himfelf, and then dif- 
pofes of his own objedions : — " There follows a con- 
fideration," he fays, *' which is not unreafonably wont 
to fadden one, and to lead to folitude, — viz. when the 
deaths of good men are furrounded with fo much that 
is evil. For example, Socrates is compelled to die in 
prifbn, Rutilius to live in exile, Pompey and Cicero 
to be aflaflinated, and fo on. And, after this, what 
can one expeft for himfelf, when he fees the beft of 
men fuflfering the worft evik?" But liften to his 
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anfwer. " What then is to be done ? See how each 
of them bore his troubles : and if they were brave, 
then defire to imitate their courage ; but if they died 
hi a cowardly way, and like women, why, then nothing 
died. Either they are worthy to have their courage 
approved by you, or unworthy to have their cowardice 
imitated." And this is the felf-fame complaint about 
the profperity of the wicked, and the troubles of the 
righteous, as well as of the early and painful death of 
the Saints, which is made by Job, David, Jeremiah, 
Habakkuk, and the other Prophets. But here 
Chance and Fortune have nothing which they can call 
their own. All fuch things are moft wifely difpofed, 
within certain fixed limits, by an All-Provident God. 
4. When the children of Ifrael were about to attack 
the Benjamites, on account of their (hameful deed, they 
afked counfel of God as to who fliould go up firft to 
the battle. " And the Lord faid, Judah (hall go up 
firft." {Judges XX. 18.) Joyful at the receipt of this 
refponfe, and now all but certain of vidory, they ad- 
vanced againft the Benjamites with a vaft army, and- 
with good courage, and yet they were moft difgracefiilly 
routed, and loft twenty-two thoufand of their men, who 
were flain in one battle. And a fecond time they 
confulted the Oracle, intending to hazard another 
battle, and this time not without long prayer and 
fafting, for they went up and wept before the Lord 
even until even. And again the anfwer was, — ** Go 
up to battle with them." They obeyed, and becaufe 
they were now going forth to battle by the diredl 
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command of God, they promifed themfelves a moft 
fuccefsful iflue, and commenced the fight with thoughts 
fully bent on viftory, and yet they were again routed 
and flain by the Benjamites as before, eighteen thoufand 
men of Ifrael having fallen in the battle. And how 
was this? Twice did God command His people to 
fight, and yet in neither battle did they gain the 
vitftory, but loft forty thoufand chofen men. Who 
can underftand thefe commands of God ? But a third 
time, " All the children of Ifrael, and all the people, 
went up, and came unto the Houfe of God, and wept, 
and fat there before the Lord, and failed that day until 
even, and oflfered bumt-oflFerings and peace-oflferings, 
before the Lord. And the children of Ifrael inquired 
of the Lord, faying, " Shall I yet again go out to 
battle againft the children of Benjamin, my brother, 
or fhall I ceafe ? And the Lord faid. Go up ; for 
to-morrow I will deliver them into thine hand." {jfudges 
XX. 26-28.) And here it was eafy for cowardice to have 
argued, — " Twice already has the Oracle induced us 
to fight, but each time with a moft difaftrous refult ; 
who, therefore, will rufti any more to deftruftion? 
Let him fight who will, it is fafeft to remain quietly 
at home." But their truft in God prevailed, and this 
bade them have recourfe to arms afrefti, with a pros- 
perous iflue at laft, for twenty-five thoufand of the 
Benjamites were flain. And here there are two things 
very worthy of obfervation. Firft, the hidden Judg- 
ments of God, which are not to be examined into by 
any mortal. Secondly, perfevering truft in God, con- 
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cerning which I (hall (peak further at the proper place. 
And in all thefe things we muft look with unflinching 
and fteadfaft eye at the Will of God alone. Let no 
one be difturbed if an unfavourable refult follows upon 
a good caufe^ or if the moft excellent beginnings turn 
to an unlucky end. Difeafe attacks the moft temperate, 
confumption the ftrongeft, punifliment falls on the moft 
innocent, excitement on the moft retired. And here 
we muft acquiefce in the Will of God alone. In other 
things it may be lawful to fay " ftill further," but in this, 
" no further," " for it is God which worketh in you both 
to will and to do of His good pleafure." (PA/7. 11. 13.) 

5. Pelagius, an ancient writer, relates how that one 
Jofeph aflced Paftor the Abbot the following queftion : — 
" Tell me. Father, how can I become a monk ? " To 
whom he replied, — " If you defire to find reft in this 
world and the next, fay upon all occafions. Who am I 
that I fhould prefer my own will or judgment to the 
Divine ? Then take care whom you judge, for God 
has His Own faints here in every condition of life." 
Moft wholefome counfel indeed ! God of a truth re- 
ceives laws from no one, and renders to no one an ac- 
count of His aftions. Here, therefore, let the wifdom 
of all men keep a profound filence, and let it every- 
where adore at a diftance the indications of the Divine 
Will, becaufe God will do whatever He wills, and His 
words are full of power, and no one can fay to Him, 
Why doeft Thou thus ? 

As it is ufual in cities to regulate all clocks by one 
chief clock, fo it is moft fitting that we ftiould regu- 
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late our little time-pieces, or, in other words, each his 
own will, according to that Supreme and Heavenly 
Horologe of infinite magnitude, that is to fay, accord- 
ing to the Divine WilL 

But, in order tliat we may fully fee how the hu- 
man will is to be united to the Divine, behold a 
moft illuftrious example of fuch a union. Francis 
Borgia, Duke of Gandia, pafTed two-and-twenty years 
with his wife Leonora in wonderful happinefe. But 
when (he fell fick, becaufe he faw that he was about to 
be deprived of half of himfelf, he devoted himfelf very 
earneftly to prayer, (inviting alfo the interceflion of 
good men,) as well as alms and fading. Upon one 
occafion he entered his chamber alone, when all wit- 
nefles had been removed, and earneftly befought God 
with plentiful tears that He would grant that his wife 
ihould recover her health and live, when behold ! he 
diftinftly heard a voice within, as he himfelf related 
afterwards, which faid, — " If you defire that your wife 
fhould live longer, let it be as you will ; but it is not 
good for you." And being troubled at this, he doubted 
not but that it was the Voice of God, and that he was 
being filently rebuked for aflcing that of which he was 
ignorant And fo, burfting into tears again, he poured 
forth thefe words from his inmoft heart, — " Whence 
is it, O Lord my God, that Thou committeft to my 
will that which is in Thy Power alone ? It is of the 
higheft confequence to me to follow Thy Will in all 
things. For who knows better than Thou, O my God, 
what would come from my requeft ? And, therefore, 

H 
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Thy Will be done ; and not merely concerning my 
wife, but concerning my children alfo and myfelf do 
Thou ordain, I pray, whatever is pleafing to Thee. 
Thy Will be done." It was noticed at that time that 
the difeafe of his wife remained at fuch a critical point 
that the phyficians were doubtful whether (he would 
grow better or worfe, but that after this prayer it b^an 
to be paft all hope. 

6. And thus in all circumftances, however perplex- 
ing, our own will is to be conformed to the Divine. 
And behold another example of this conformity, much 
more remarkable than the former ! King David, the 
ion of JefTe, had united his will to the Divme by to dole 
a bond of agreement, that God declared, as if congra- 
tulating Himfelf on fuch a man, — '* I have found 
David the (on of Jefle, a man after Mine Own Heart, 
which ftiall fulfil all My Will." {Alls xiii. 22.) « I 
hzw^ found y^ He fays, as if He had fought anxioufly,and 
had waited a long time, until He had found him. And 
this commendation, awarded by God to the king at 
Hebron, furpafled all his other titles of honour. 

Chrift, Who was perfe<5Uy obedient to His Father in 
all things, has encouraged us to this virtue by His Own 
example; — " For I came down from heaven," He fays, 
" not to do Mine Own Will, but the Will of Him that 
fent Me." {John vi. 38.) And, — " My meat is to do 
the Will of Him that fent Me, and to finiih His work." 
{John IV. 34.) And left perchance any one ihould com- 
plain, — " He fpares His fon, but a fervant He fpares 
not;" behold! the Son is before us! And fee what 
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commands the Father is about to lay upon Him! 
Not even the loweft of fervants would perform com- 
mands of the fame kind ! Upon which one of you, O 
ye wilful ones, has He enjoined fuch toil as upon the 
Son ? Whom has He ever expofed to iiich mockings, 
and falfe accufations, and fufferings, as the Son, Who 
was obedient to the Father, even to the Hall of Pilate, 
even to the cruel Pillar of Scourging, even to the Hill 
of Golgotha, even to the moft ftiameful Crofs and moft 
painful Death, even to the Sepulchre which was not 
His Own, even to the Prifon of departed fouls ? For 
this. He proclaims, I came down from heaven, that I 
might fubmit Myfelf moft perfeftly to this Will of 
my Father. What, then, ftiall fervants do, if the Son 
did this ? And fo our Lord, fumming up all His pre- 
cepts under one head, fays, — '* Not every one that faith 
unto Me, Lord, Lord, ftiall enter into the kingdom of 
heaven, but he that doeth the Will of My Father 
Which is in heaven/' {Matt. vii. 21.) 

He who has fo difciplined himfelf as moft thoroughly 
to yield himfelf to the Divine Will begins already to 
dwell on the fummit of a mountain inacceftible to 
danger, and has beneath his feet clouds, and ftorms, 
and lightnings, and every difturbance of the elements, 
and all the changes of this mortal life ; and there he 
is placed beyond the reach of all fear, except it be that 
he fear this alone, — that he be not united clofely enough 
to the Divine Will, and fo he exclaims without 
ceafing, — " Thy Will be done in Earth, as it is in 
Heaven !" 
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CHAPTER IV. 




f^th what Intention we muft uje the Primer,—" Thy 
Will be done in Earthy as it is in Heaven .'" 

f\ HEN the difciples befought their Divine 
Mafter, — " Lord, teach us to pray, as 
John alfo taught his d!fciples,"(ZjKittf xi. 
[ ,)— He aflented, and " fad unto them, 
when ye pray, fay, * Our Father Which art in Heaven, 
Hallowed be Thy Name ; Thy Kingdom come ; Thy 
Will be done in earth, as it is in Heaven,' " &c. But 
how hard is this prayer, O my God ! There is too 
much diflimitarity between thole blefled fpirits in 
heaven and us exiles tn this vale which Is fb produAive 
of wormwood. To thofe blefled ones above all things 
happen according to their wiih, nor is there anything 
which cannot pleafe them ; but in our cafe, we, who 
are (till baniftied from heaven, can fcarcely find any- 
thing which does entirely pleafe us. 

There is difguft and loathing everywhere, and fcarcely 
even a few things, and thefe only very feldom, turn out 



Human Will to the Divine. loi 

according to our wifties ; while there are numberlefs 
things which difpleafe us every day, and excite our 
anger. But in heaven it is mod pleafant, as it is alfo 
moft eafy, to attune onefelf to the Divine Will, for 
there no adverfity difturbs ; but here a thoufand vexa- 
tions harafs us: we are weighed down with cares; 
there is fcarcely the finalleft time for recovering breath; 
conflict follows upon conflidl; our misfortunes are 
linked together ; and a continuous chain of calamities 
fcarcely allows us time to pray without diftraftion. 
As, therefore, the full and the hungry do not fing on 
equal terms, nor do they who have juft rilen from a 
fumptuous feaft, and they who have kept a long faft, 
dance on equal terms, fo neither can we pray with 
the fame readinefs as the blefled, — " Thy Will be 
done in Earth, as it is in Heaven." Our condition 
and theirs are too different for this ; but remove us 
thither, O Lord, and we will equally with them unite 
our defires and afts to Thine. But may God forgive 
fuch words, my Chriftian friends ! We are but the 
idleft of mendicants, and not as ready as might be, even 
with our tongue. How quickly, alas ! do we fuccumb 
before things which certainly are not fo very difficult ; 
a gentle breeze overthrows us; we (brink from what- 
ever cannot be accompliftied agreeably. Chrift, O ye 
timid ones, taught us to do nothing which might not 
be done. This at lead let us do, and drive with all 
our might to fulfil the Divine Will on earth, as the 
angels do in Heaven. If in reality we are able to do 
lefe, let us at leaft be liberal in our wifties. S. Cyprian 
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(De Hab. Virg. 23) fays, excellently, — " Chrift taught 
us to pray, * Thy Will be done in Earth, as it is in 
Heaven ;' and this, not that God fhould do what He 
Himfelf wills, but that we fhould be able to do what 
He wills." Whoever, therefore, wifhes to follow the 
example of prayer which Chrift fets him, muft not 
repeat the words indiftindly beneath his breath, but 
fhould fay out fearleflly, — " Thy Will be done in Earth, 
as it is in Heaven." But let him attend carefully to 
what I am about to add ; and let him pray that he 
may have the power to fulfil the Divine Will — 

I. (i) mth perfea Purity of Intention. Thy Will 
be done ! For this I have determined to follow, not for 
the fake of gain, nor becaufe Thou haft hedged me in 
with bleflings, as Satan flanderoufly faid of Job {Job i. 
10) ; nor yet from fear of punifhment, left I fhould 
be banifhed into hell ; but with a fingle eye I regard 
Thy Will alone. I will becaufe Thou willeft, O my 
God. 

(2) Lovingly. Thy Will be done ! This is my only 
care, that what I do may be pleafing to Thee, and 
that even in this way the name of Thy Majefly may 
be made known by me, a moft unprofitable fervant 
Thy pleafure, O my God, I efteem fo highly, that I 
fhould think it reward enough to have f leafed Thee ; 
and fo I agree with Chryfoftom when he affirms, — ** You 
know not of a truth what it means to pleafe God, if 
you feek for any other reward." 

(3) Readily. Thy Will be done ! Slowly to will is 
the part of one who wills not. Moft acceptable are 
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thofe afts of obedience which are prompt, ready, and 
where there is no delay. It is a fign of one who does 
a thing willingly, to do it quickly. Favour is taken 
away from an adt of kindnefs in proportion as there is 
an increafe of delay ; therefore, — " O God, my heart 
is ready, my heart is ready !" {Ps. cviii. i,) to perform 
all Thy WiU. 

(4) Cheerfully. Some things we do quickly enough, 
but not with fufficient good-will. " Not grudgingly, 
or of neceffity," fays S. Paul, " for God loveth a cheer- 
ful giver." (2 Cor. ix. 7.) He who has fet the 
Will of God before himfelf as his end and aim, if 
trouble or forrow intervene he fwallows them without 
difficulty; for he is longing for fuch dainties as to 
be able to fay, — " My meat is to do the Will of Him 
Who fent me ; " therefore, — " Thy Will be done in 
Earth, as it is in Heaven ! " 

(5) PerfeSlly. Thy Will be done ! Not even the 
fmalleft indication of it being omitted. A man who 
is really anxious to yield himfelf to the Divine Will 
does not feek for exceptional cafes, nor does he ufe 
fuch language as, — " I will, O Lord, but not yet ; I 
obey, O Lord, only command not that particular 
thing ; I will wafh, and even kifs, the feet of all men, 
only let me not be compelled to perform this office to 
mine enemy ; I will endure being defpifed, only let 
me not be put to fhame in public ; I am prepared for 
all things, if Thou wilt only not require that particular 
thing from me." But not fo the man who really loves 
the Divine Will. He makes no exceptions ; he with- 
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draws himfelf from no blows. On the other hand, he 
rather fays, — " Doft Thou will, O my Lord, that I 
fhould fufFer more, and ftill more bitter things ? Be- 
hold me ! I am ready, I am prepared. Lay upon me 
heavier conmiands ; chaftife me more feverely ; only 
Thy Will be done!" 

(6) Perfeveringly. Thy Will be done ! After the 
firft, after the fecond, the third, and the fourth decade of 
my life Thy Will be done ; and be it done for ever. 
" I have applied my heart to fulfil Thy ftatutes always, 
even unto the end." {Ps. cxix. 112.) Doft Thou 
will, O Lord, that I fhould fufFer fomething for a 
hundred or a thoufand years ? If Thou willeft, I will. 
And this is the way to recite the Lord's Prayer with 
devout intention. Thefe are the wings of the fera- 
phim by which we are borne on high to a knowledge 
of the Divine Will. 

2. And here we muft fpecially obferve that the 
blefTed in heaven rejoice more fully in the performance 
of the Divine Will than in the greatnefs of their own 
glory. And fo they are all moft perfeftly contented 
with their own reward, and none is difpleafed becaufe 
he has lefs than another. For they who fee God are 
not merely conformed to the Divine Will, but are alfb 
abforbed in it, and are transformed into it, fo as hence- 
forward to will the Will of God alone ; and they re- 
joice more that it is the Will of God that they fhould 
be blefTed, than that they enjoy this blefTednefs. And 
upon this conformity of the human will with the Di- 
vine there follows a mofl excellent efFeft of love, which 
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may be called not fo. much conformity, as aftual union 
of the human will with the Divine ; and this fo influences 
the blefled that with all their powers, and with the 
utmoft poflible ardour, they defire that God fhould be, 
as He is, as Wife and Powerful, as Merciful and Juft, as 
worthy of all fulnefs of Honour and Glory and Majefty. 
Juft as a fon who has been well brought up does not 
grudge happinefs to his father any more than to him- 
felf, and defires that his parent (hould be honoured as 
much as himfelf, or even more than himfelf ; fo the 
blefled rejoice in the bleflednefs which God enjoys, as 
much as they do in their own. And hence thofe fongs 
in heaven fo full of joy, — " Alleluia ; Salvation, and 
Glory, and Honour, and Power, unto the Lord our 
God; for true and righteous are His Judgments. 
AUeluia; for the Lord God Omnipotent reigneth. 
Let us be glad, and rejoice, and give Honour unto 
Him." {Rev. xix. i, 2. 6, 7.) 

And this, which I will not call conformity to, but 
union with, the Divine Will among the blefled, we too 
can imitate in our prayers in this way. Let the un- 
derftanding contemplate, like a moft attentive fpeftator, 
God's Power, Eternity, Wifdom, Beauty, and infinite 
Bleflednefs; but let the will rejoice that God is Infinite 
Good, the Fount of all riches. Who wants nothing. 
Who can do all things. Who is liberal towards all. 
Who is prefent in everything. Theologians hold that 
this is the greateft and moft perfeft aft of Divine 
love ; for as no love can be greater than that where- 
with God loves Himfelf, fo our love alfo cannot be 
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better than by daily being made more conformable to 
that Divine love. It is a faying of philofophers, that 
to love is nothing elfe than to defire good for fome 
one. And if this principle is eilablifhed^ it follows 
that the more good we defire for any one, the more we 
love him. But we cannot wifh any greater good to 
God than what He is Himfelf, the moft boundlefs 
Good of all goods ; and fo we cannot love God more 
ardently than by wifhing Him all His Own good. 
And, therefore, in this way efpecially the Will of God 
will be done in earth, as it is in heaven. 

3. And they whofe wills are thus clofely united with 
God*s Will are the lightnings of which Job (peaks, — 
" Canft thou fend lightnings that they may go, and fay 
unto thee. Here we are ?" {Job xxxviii. ^S') Light- 
ning and thunderbolts being fires of the utmoft fub- 
tlety, rife upwards by their own nature ; but becauie 
God fends them downwards to the earth, forgetful of their 
own properties, they rufh below with incredible fwift- 
nefs, cleaving a way through iron, rocks, and whatever 
refifts their courfe. And you may call thofe the light- 
nings of Chrift who trample under foot their own will 
that they may obey the Divine Will, They would 
foar on high indeed, if they followed their own afpira- 
tions, but becaufe God wills otherwife, they let them- 
felves down even to the loweft depths, not unwillingly, 
but with the utmoft readinefs ; they break through 
difficulties and impediments of every kind ; they are 
not wearied with fuch conftant motion, but when their 
miflion is accomplifhed they return like lightnings, and 
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ftand before their Lord, and fay, — " Lo ! here we are ! 
What fhall we now do ? We are ready even to die. Com- 
mand what Thou wilt." As, moreover, the lightnings 
leap, (a thing to be obferved,) not from the water, or 
from the earth, but from a denfe and well-clofed cloud ; 
fo the will which is ready, and eafily led to obedience 
in everything, ifTues forth from prayer and meditation, 
which (bar on high like clouds, while the fenfes of the 
body are faft clofed up on all fides. For if any one at- 
tentively confiders with what wonderful obedience fo 
many millions of angels in heaven ferve the Deity, and 
how the Son of God Himfelf embraced the Will of 
His Father in the manger, in coarfe fwaddling-clothes 
and ftraw, in journeyings, in agony, and on the Crofs, 
he will not be able to reftrain himfelf, but like light- 
ning he will promife the moft ready obedience, and will 
dofely unite his own will to the Divine. And then at 
laft he will with fincerity fay the Lord's Prayer, and 
particularly the claufe, — " Thy Will be done in Earth, 
as it is in Heaven." 

4. That moft famous pafTage of S. Auguftine's is well 
worthy of attention, where, when examining the com- 
mand given to the firft Pair not to touch the Apple, 
he afTumes the charafter of Adam and aflcs, — "* If the 
tree is good, why may I not touch it ? But if it is bad, 
what place has it in Paradife ? * And to him God re- 
plies, — ' It is in Paradife becaufe it is good; but I 
forbid you to touch it becaufe I defire that you ftiould 
be an obedient and not a rebellious fervant.' * And 
why is this ?' * Becaufe you are the fervantjand I am the 
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Lord/" And here you have a thoufand reaibns con- 
tained in this one: — Becaufe God is our Lord^ and has 
fet before us His Will to be obeyed by us, and not to 
be queftioned, and we are fervants; it is therefore moft 
fitting that we fhould walk in the way in which the 
Will of God leads us. 

The apoftate angel moft craftily and wickedly alked 
in Paradife, — ** Why hath God commanded? " {Gen. in. 
I . Vulg.) He ought to have aflced, — Why do you not 
eat of the fruit of this tree ? For to this queftion there 
would have been an immediate anfwer, — Becaufe God 
has commanded us not to eat of it. But the moft fubtle 
ferpent anticipated the reply, and framed his queftion, — 
" Why hath God commanded ? " As often, then, as it 
is afcertained that God wills anything we muft not after 
this inquire, — " Why is this ?" There is a reafon, the 
moft urgent of all reafons, — God so wills. When 
Abraham was bidden to flay his fon, what excufes 
might he not have devifed and urged ! but he was fi- 
lent and obeyed. This one reafon was enough for 
him, — God so wills. 

5. Parents occafionally afk, in order to teft the dif- 
pofition of their children, whether they would not like, 
as the day is fo fine, to go into the garden, or take a 
trip into the country ? Suppofing (they fay) we put 
afide books for to-day, and look at fome piftures in- 
ftead. If the children anfwer, — " Juft as our mafter 
and parents pleafe," they exhibit a proof of excellent 
training, and found difcretion. But if they do not dif^ 
guife their eager defire for walks and play, and before 
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their parents have given their confent, fly out into the 
funfliine, they fliow a difpofition of an inferior order ; 
and then the father very properly fays, — " Stop, my 
boy ; put away your playthings, you muft go to fchool 
to-day." And then follow dejecfted looks, tears, and 
mutterings; no attention is paid to books, but the 
thoughts wander idly ; oftentimes, too, there are fits 
of crying, and complaints againft the tyranny of parents. 
Look at thefe filly children, fb little inclined to yield 
to the wifhes of their parents! And fuch very often are 
we ourfelves ! Mofl entirely given up to all forts of 
fleeting pleafures, and inflantly complaining when God, 
our Supreme Father, either diflurbs our play, or calls 
us away to work. If we are wife we fhall try to imi- 
tate children who are well brought up, and fhall fay 
nothing elfe than, — " Jufl as it pleafes the Lord, our 
Father, are we ready and prepared to go, or not to go ; 
to do, or not to do ; to labour, or to fufFer, according 
as our Father wills." 

And here John Tauler appofitely remarks, — " If 
God were to give you a choice, and fay, * Do you 
defire that I fhould exempt you from all the ills of 
body and mind, and reftore you to paradife ? * You 
ought to make no other reply than this, — * Thou art 
able, O Lord, both to take away fufFerings and to leave 
them, according as Thou willefl ; but that will be mod 
pleafing to me which is mofl agreeable to Thy Will.* " 
In this way of a truth we attain a fuller meafure of 
grace than if we grafp at the greatefl gifts, when follow- 
ing our own wUl. God is, certainly, no light exador 
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of virtues, but, like ftridt parents. He is wont to 
train His children in a feverer way ; and fo when you 
fee men who are good and pleaiing to God labouring, 
and toiling, and afcending by a fteep road, while the 
evil are taking their eafe, and are filled to overflowing 
with pleafure, refledt that the former are pleafed with 
the moderation of fons, the latter with the licence of 
fervants ; that the one are reftrained by a fevere dif- 
cipline, while the audacity of the other is encouraged, 
God does not allow one who is dear to Him to remain 
in the midft of pleafures ; He puts him to the trial, 
and makes him endure hardfhip, and thus prepares 
him for Himfelf. We grow wifer in adverfity : prof- 
perity takes away right judgment. 

And fb, let us ofler ourfelves as empty baikets to 
God, either to be filled according to the Divine Will, 
or to be left empty. S. Jerome, rebuking Julian, 
fays, — " You fancy that you are {landing on the very 
pinnacle of virtues if you offer a portion from the 
whole. The Lord defires yourfelf as a living viftim ; 
give to God yourfelf, not yours." 
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CHAPTER V. 

ff^t are the Marks anJ Signs of a Human Will 
conformed to the Divine. 

') HE Romans thought nothing of a Ibldier 
who had not firm-fet ribs, and arms 
mufcular enough to carry any weight. 
And befides this it was' needful that he 
ihould have poHfhed and glittering weapons, and the 
moft complete confidence in his general. And To, let 
no one vaunt himfelf as a foldier of Chrift, let no one 
think that he is devoted to the Divine Will, unlefs he 
can deteift in himfelf certain indications that his own 
will hangs entirely on the Divine Will in all things. 
And that every one may be able to put himfelf to the 
proof in this matter, let him took for the following 
marks or figns: — 

1. The Firft Sign. To delire to do all things at the 
bidding of the Divine Will, and, therefore, to fet about 
nothing without firft imploring the Divine Aid. He 
who truly follows the Will of God takes no bulinefs 
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in hand without firft afking God to be his Helper. 
But if anything ieems to be of more than ufual im- 
portance^ or of more than common difficulty in execu- 
tion, he fo much the more frequently implores aid from 
God. And let this be a fixed rule for thofe who have 
to deal with weighty matters, and are entrufted with 
government, never to undertake anything haftily, with- 
out firft afking counfel of God. No man living can 
eafily eftimate how much damage the whole world fuf- 
fers from this caufe : how many houfeholds are badly 
managed; how many kingdoms and provinces are im- 
properly governed; how many unjuft wars are under- 
taken; how many injuries are inflidted by one on 
another, through the negleft of this law. This is the 
moft prolific fource of evils ; becaufe mafters of fami- 
lies, governors, rulers, and kings oftentimes are felf- 
willed and arbitrary, and do not aft according to reafbn, 
but by impulfe ; and do not afk counfel at the Mouth 
of the Lord, but follow impetuofity as their guide, and 
lean to their own underftanding, and truft to their own 
fhoulders, being very Atlafes in their own eyes : and 
hence often arifes a chaotic and difgraceful confufion of 
bufinefs to the injury of very many. 

The princes of Ifrael finned grievoufly, becaufe they 
made a treaty with the Gibeonites, " and afked not 
counfel at the Mouth of the Lord." {Jqfhua ix. 14.) 
And we are none the more inclined to take warning 
on account of their error, but often plan great under- 
takings, " and afk not counfel at the Mouth of the 
Lord.*' We feek for the priefliiood, we contraft ma- 
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trimony, we mix ourfelves up in worldly bufinefe, and 
yet we " afk not counfel at the Mouth of the Lord/' 
But far otherwife thofe noble generals, the Maccabees, 
who never engaged in any battle without fir ft having 
afked " counfel at the Mouth of the Lord " more than 
once. For not only before the battle did they exhort 
their fbldiers to prayer, and joined with them in their 
devotions, but they alfo continued this combined prayer 
even while they were fighting. And fo Judas Mac- 
cabeus, looking upon the hoftile array before him, 
** ftretched out his hands toward heaven, and called 
upon the Lord that worketh wonders, knowing that 
viAory cometh not by arms, but even as it feemeth 
good to Him ; He giveth it to fuch as are worthy." 
(2 Mace. XV. 21.) Nor did Maccabeus only before 
the battle '* afk counfel at the Mouth of the Lord" with 
the utmoft earneftnefs in prayer, but by his example he 
inflamed his foldiers alfo to do the fame, and fo he and 
*' his company encountered the enemy with invocation 
and prayer." (Ver. 26.) And not merely at the be- 
ginning of the battle, but alfo in the very heat of the 
conflift they conftantly called upon God, and fo, fight- 
ing indeed with their hands, but praying to God with 
their hearts, they flew no lefs than thirty-five thoufand, 
** for through the appearance of God they were greatly 
cheered." (Ver. 27.) That is to fay, they folemnly 
" aflced counfel at the Mouth of the Lord." 

It is the advice of Caflian that before every adion 
thefe verficles of the church fliould be ufed, — " O God, 
make (peed to fave me. O Lord, make hafte to help me." 

I 
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It was the praftice of S, Pambo, whenever his advice 
was afked, to require time for commending fb great a 
thing to God, nor could he endure to give any reply 
until he had firft afked '^ counfel at the Mouth of the 
Lord." And this praftice was of fo great ufe to him, 
that, when he was now near death, he affirmed that he 
did not remember that anything had ever been (aid by 
him of which he was forry. Of a truth God immediately 
aniwers thofe who feek counfel of Him. ** Thou pre- 
pareft their heart, and Thine ear hearkeneth thereto/* 
{Ps. X. 19.) That man does not truft in God, nor 
does he carefully fearch out the Divine Will, who does 
not derive the beginning of all his aftions from God. 
Counfel muft be fought at the Mouth of the Lord in 
all things without exception. 

a. The Second Sign. It is a mark of true devotion 
towards the Divine Will, not merely not to (hrink from 
forrows and calamities when they are prefent, but wil- 
lingly to feek them when they are abfent, and for this 
reafon, becaufe God is far nearer by His Grace to 
thofe who are afflided in various ways, than to thoie 
who enjoy uninterrupted profperity. With great de- 
light the Pfalmift, Jefle's fon, fings,— " Thou wilt make 
all his bed in his ficknefs." (Ps. xli. 3.) And this, 
according to S. Ambrofe and S. Chryfoftom, means that 
God foothes a fick perfon, or one who is otherwife af- 
Aided, with fuch confolations, as if He prepared for 
him the fofteft bed. As ladies of rank fometimes wait 
on the fick from a fweet feeling of pity, fo Chrift our 
Lord exercifcs a fpecial guardianfhip over (lich as arc 
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afflifted either with difeafe or any other calamity, if 
they only fhow themfelves worthy of this heavenly pro- 
tection. The Roman philofopher (Seneca, de Provid. 
4. 5.) moralizes very devoutly on this fubjed, I had 
almoft faid divinely : — " Ceafe, I pray you," he fays, 
** to dread thofe things which the Immortal God ap- 
plies to your fouls to urge them onwards. Calamity 
gives occafion to virtue. One may truly call thofe 
people wretched who are indolent through excefs of 
proiperity, and whom a fluggifh tranquillity holds fail 
as it were on an unruffled fea. And fo thofe whom 
He loves God tries, and caufes them to endure hard- 
fhips, and correAs them, and difciplines them; but 
thofe whom He appears to deal gently with, and to 
(pare, he is referving for evils to come. For you are 
miftaken if you think that any one is excepted. His 
own (hare of troubles will befall him who has been 
pro(perous for a long time. Whoever feems to be in 
a low eftate has his happinefs deferred. But why does 
God afflid all good men either with ill-health or other 
troubles ? Why, too, it may be afked, in a camp are 
the moft perilous pofts affigned to the braveft ? A ge- , 
neral (ends his picked foldiers to attack the enemy in 
an ambu(h by night, or to examine the line of march, 
or to diflodge a garrifon from fome particular poiition. 
Not one of tho(e who go forth fays, — * The general 
de(erve8 no thanks from me ! ' but, — * He has made 
a good choice/ And in the (ame way let tho(e who are 
bidden to fufFer things which to the fearful and (loth- 
fill are (libjeds for tears, fay, — * We feem to God to be 
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thought worthy to have the trial made in us as to how 
much human nature is capable of enduring/ '* 

And how agreeable is this to that which Wifdom 
proclaims^ — ** For God proved them, and found them 
worthy for Himfelf." {Wifdom in. 5.) Therefore, fly 
from pleafures, fly from that enervating happine(s 
whereby men become effeminate, unlefs fomething in- 
terpofes which may admonifh them of the human lot, 
like thofe who are ftupified with perpetual drunkennefs. 
God, therefore, follows the fame plan with good men, 
as a mafler does with his fcholars, who exadbs a larger 
fliare of work from thofe from whom he feels more 
fure of getting it 

Do you think that their own children were objeAs 
of hatred to the Spartans becaufe they tried their dif- 
pofition by lafhes inflifted in public, while their parents 
themfelves encouraged them to bear the flrokes of the 
whip bravely, and afked them, when they were lacerated 
and half dead, whether they fhould go on adding gafh 
to gafh ? And what wonder is it if God feverely tries 
noble fouls ? There is no fuch thing as an eafy and 
gentle proof of virtue. Does Fortune lafh and tear 
us ? Let us endure it ; it is not cruelty, it is a conflid, 
in which the oftener we engage the flronger we fhall 
be. It is by endurance that the foul arrives at def^ 
pifing the power of evils. Fire tries gold, and mifery 
tries brave men. Why are you aflonifhed that good 
men are fhaken in order that they may be flrengthened? 
A tree is not firm and flrong unlefs the wind conflandy 
blows againfl it ; for by the very diflurbing force of 
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the blaft it is ftrengthened, and faftens its roots more 
furely in the earth. Frail are thofe trees which have 
grown in a funny valley. 

Behold, then, the moft certain evidence of a human 
will which is transfufed, as it were, into the Divine, if 
it does not refufe to follow it even through rough and 
difficult places. Whofoever, therefore, has welcomed 
to himfelf the Divine Will with a hearty embrace will 
exclaim in the midft of troubles, with more earneftnefe 
even than Demetrius, — " This one thing, O my God, 
I can complain of concerning Thee, that Thou haft not 
earlier made known to me Thy Will ; for I fhould have 
arrived before this at that point to which I havenow 
attained when called by Thee. Doft Thou will to 
take away from me wealth or reputation ? I was ready 
long ago to offer them. Doft Thou will to deprive 
me of my children ? I have already put them afide for 
Thee. Doft Thou will to take any part of my body ? 
Take it. It is no great offer which I make, for in a 
ftiort time I fhall relinquifh the whole of it. Doft 
Thou will to take my fpirit? And why not? I do 
not objeft that Thou fhouldeft receive what Thou haft 
given. Thou wilt take from a willing perfbn whatever 
Thou fhalt demand. I am driven to nothing, I fuffer 
nothing againft my will ; nor do l/erve Thee, O my 
God, but I agree with Thee." This is the true union 
of two wills. 

3. The Third Sign. The greateft poffible diftruft of 
ielf. This is pre-eminently a Chriftian virtue, and one 
which was fcarcely known at all to the heathen of old 
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time. He who diftrufts himfelf afcribes even his moft 
nroiperous fuccedes not to his own ftrength or diligence, 
but entirely to the Divine Power and Goodnefs ; but 
his errors, and whatever arifes from them, he imputes 
to himfelf, and he obferves moft faithfully the precept 
of S. Auguftine, — ^^ Let God be all Thy prefumption, 
fo as to acknowledge that without Him you can do 
nothing at all, but all things in Him." Neverthelefe 
the man who is entirely diftruftful of felf, and hopes 
not for iuccefs through his own powers, does not 
negle<5t to do what he can, relying with all the fiirer truft 
in God in proportion as he has none in himfelf. He 
knows that he can do nothing, and yet that he can do 
all things, but only with God. He works, indeed, 
with all his might, but he looks to the Divine Will 
for all the fruit of his labour, accepting with compofure 
all thofe things which are only ills to one who bears 
them ill. But how different with thofe who truft in 
themfelves, their own ftrength, their own (kill, their 
own prudence, and their own fchemes ! How eloquent 
they are in extolling their own performances; with 
what unfparing tongue do they fpeak their own pr^fes ; 
and in the meantime how careleffly do they behave in 
many things through exceffive felf-confidence ! But 
he who refts entirely on the Divine Will is like a pair 
of fcales, he defcends the lower on one fide in propor- 
tion as he afcends higher on the other. A general 
who has undertaken the defence of a fortified camp 
examines weak and ill-defended points before the 
enemy advances, he provides for the commiflariat, he 
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arranges his artillery, he prepares againft every kind 

of attack, for he knows that he cannot truft the enemy. 

And in the fame way the Chriftian fays, — " I will not 

truft difeafe and death ; I will fortify my felf beforehand 

with facraments ; I will furnifli myfelf with prayer and 

fafting as weapons ; I truft neither myfelf nor death." 

But he who is prefumptuous, and confident in his own 

ftrength, thinks that he is well enough prepared to 

meet all the attacks of his enemies ; or at leaft hopes 

that it will be eafy enough to prepare when occafton 

arifes. He trufts himfelf and Death ! And well does 

Solomon fay concerning each of thefe, — " A wife man 

feareth, and departeth from evil ; but the fool rageth, 

and is confident." {Prov. xiv. 16.) 

4. The Fourth Sign. Moft complete truft in God, 
whence it comes that when any one is injured or 
offended he does not immediately plan vengeance, 
but fays to himfelf, — " God has feen and heard this, 
and He will avenge in His Own time." And by means 
of this one thing he rifes fuperior to all his enemies, 
becaufe he feels certain that even if they were to move 
hell itfelf againft him, they could not harm him more 
than God permitted. But you may fay, — " There 
are (bme who negleft no opportunity of doing harm 
to others. If they cannot inflid aftual injuries they 
at leaft try to hinder their neighbours' profit." It is 
fb, I admit ; but he who trufts in God fo afts as that 
no amount of diligence fhould be wanting on his part ; 
but everything elfe he commits to Divine Providence. 
And fruitlefily do the wicked attempt to ftrive againft 
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it, — " There is no wifdom, nor underftanding, nor 
counfel againft the Lord." (Prov. xxi. 30.) How 
difhoneftly did Laban deal with Jacob his fon-in-law ! 
He changed his wages ten times that he might diminifti 
his pofleffions; but it was to no purpofe, fince all 
things turned out to Jacob's advantage, for God fufFered 
him not to hurt him. {Gen. xxxi. 7.) 

Sennacherib threatened direft vengeance againft Jeru- 
falem ; but neither he himfelf, nor his army, could 
efcape the avenging Hand of God. An angel flew 
the army, and his fons flew him : — " Thus the Lord 
faved Hezekiah and the inhabitants of Jerufalem from 
the hand of Sennacherib, the king of AflTyria, and fix)m 
the hand of all other, and guided them on every fide.** 
(2 Chron. xxxii. 22.) And fo, my Chriftian friend, 
truft in God, and leave all vengeance to Him, for He 
is the Lord of vengeance. And let even the heathen 
teach you this. Tiflaphernes, the Perfian general, 
concluded a peace with Agefilaus ; but it was only in 
pretence and not in reality, for he afterwards came 
with a vaft army and fummoned the Greeks to wth- 
draw from Afia. But to the threats of the ambaflfa- 
dors Agefilaus dauntleflly replied, — " Tell your gene- 
ral that I heartily thank him for having broken the 
treaty, and fo made both gods and men his enemies. 
My forces will fwell through the perfidy of my foe !'* 
Words almoft worthy of a Chriftian ! It is as if he 
had faid, — " That we ftiould be faved from our ene- 
mies, and from the hand of all that hate us." (Luke 
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J. 71.) He who trufts in God has all his enemies as 
vafTals^ becaufe he has God on his fide. 

But whatever a man who trufts in God defires, he 
firft of all feeks it frpm God. And here he lays down 
this rule for himfelf,— It either is good for me that 
the thing which I feek ftiould be granted, or it is not 
good, but which of the two it is God knows beft. If it is 
good for me, God will either grant it immediately, or 
at fome more fitting time, in order that in the mean- 
time my patience may be exercifed ; if, however, God 
refufes me what I have afked, I am perfedlly certain 
that my requeft was not for my good. In this way alone, 
and never in any other, does he who has yielded him- 
felf abfolutely to the Divine Will prefent his petitions 
to God. They, on the other hand, who are ignorant 
of this myftery of the Divine Will, either do not 
implore God's aid, or do fo fluggifhly and carelefsly, 
and before they do this weary out the patience of all 
their friends, and court the favour of as many as they 
can ; and if they cannot effedl their objeft in any other 
way, they even try to procure this favour by bribes, 
and they buy intereft and honours, juft as they would 
in the market. 

S. John, who may be called the eye of the Lord, (aw 
Chrift carrying in His Right Hand feven ftars. {Rev. 
I. 16.) And what are thefe ftars in His Hand? John 
himfelf, when unfolding this myftery, fays, — " The 
feven ftars are the angels of the feven Churches," {Rev. 
I. 20,) or the feven bifhops of Afia. Behold, then. 
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bifhops and their mitres are in the Hand of Chrift ! 
But if a mitre anywhere wants an owner, there are 
numbers who offer their head for it ; but they do not 
firft haften ftraight to the Hand of Chrift. They run 
indeed, but oftentimes they reach the hands of kings 
and princes before they run to Chrift. And the fame 
thing happens in the purfuit of other offices and honours ; 
human intereft is fought, but the Divine favour only 
by a few, or after that of man. It is a tranfparent 
error ; we ought to do the reverfe : the Divine Favour 
and Will (hould be fought before all things. Sceptres 
and crowns are in the Hand of God ; He apportions 
offices, dignities, places of truft, and magiftracies ; 
from Him, in the firft inftance, muft all theie be 
fought:—^* The king's heart is in the Hand of the 
Lord, as the rivers of water ; He turneth it whither- 
foever He will." (Prov. xxi. i.) As a gardener who 
has a little ftream of water at his command in his 
garden does not always guide it to the neareft or bcft 
tree, but oftentimes to one of feebler growth, or in 
whatever direftion he pleafes ; fo the heart of the king, 
like a ftream, contains offices and preferment of every 
kind : but God, like a gardener, guides the water from 
this flream towards thofe whom He Himfelf has chofen, 
without, however, forcing man's free-will. And there- 
fore they aft with confummate folly who throw away 
fo many prayers and bribes into the ears and hands of 
others, while God is faluted only in a cold and diftant 
way. Oh ! the madnefs of men ! More purely are 
waters fought from the Fount itfelf. 
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5. The Fifth Sign. To be able to endure all things 
in noble filence. Confider, I pray you, the moft patient 
Jesus, fo nobly keeping filence amidft numberlefs re- 
proaches and torments. The Jewifh priefts ftood and 
conftantly accufed Him, but Jesus held His peace. 
They laid various crimes to His charge, but Jesus 
held His peace. They grew vehement againft Him 
with loud cries, and demanded that He fhould be 
crucified ; but Jesus held His peace. While He was 
hanging on the Crofs they ceafed not to revile Him 
with moft bitter reproaches, but Jesus held His peace. 
And fo, too, the mother of our Lord was perfeftly 
filent amidft the greateft difficulties. S. Jofeph per- 
ceived that fhe was with child, and therefore deter- 
mined to put her away ; and here the mother adted as 
her Son did, fo that it may truly be faid of her — but 
Mary held her peace, and committed all this to the 
Divine Will and Providence. She heard that the Man 
Who was fo inexpreflibly dear to her, her own Flefh 
and Blood, was aftailed with innumerable calumnies ; 
but Mary held her peace. She (aw her Son,, Who was 
perfeft in innocence, fainting beneath the weight of 
the Crofe, ftie heard Him groaning on it, fhe faw Him 
dying in moft bitter agony ; but Mary held her peace. 
This Son, and this mother, very many have imitated 
fucccfsfuUy, for even when accufed of the moft grievous 
crimes they held their peace. David, that meekeft of 
kings, underftood the wondrous power of this filence 
when he faid, — " I held my tongue and fpake nothing ; 
I kept filence, yea, even from good words, but it was 
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pain and grief to me." {Ps. xxxix. 3.) And again, — 
" I became dumb, and opened not my mouth ; for it 
was Thy doing." (Ver. 10.) He brings forward no 
other rea(bn for his iilence than this, — ^^for it was Thy 
doing.''* Therefore I hold my peace becaufe I perceive 
that it is Thy Will. Thy Will, O my God, has 
pointed out this iilence to me ! 

It ibmetimes happens that a mafter of excitable dif- 
pofition goes into the fervant^s room, and difarranges 
the furniture, and throws everything into confufion, 
and then goes away left he fhould be caught in the aft. 
When the fcrvant comes home and finds all the furniture 
in diforder he grows very angry ; but when he hears that 
it has been done by his mafter, he holds his tongue 
and reftrains his rage. And fo David fays of himfelf, — 

I held my tongue, and ipake nothing." And why ? 

For it was Thy doing.** And in the (ame way he 
who has yielded himfelf unrefervedly to the Divine 
Will is confcious indeed of adverfity, but comforts 
himfelf with the thought of Divine Providence ; and 
knowing that he will do no good by idle complaints, 
he fays, — " I will lift up mine eyes unto the hills, 
from whence cometh my help. My help cometh 
even from the Lord, Who hath made heaven and 
earth.*' {Ps. cxxi. i, 2.) 

When King Ahafuerus and Haman fat down to 
their feaft all the Jews were weeping. {Efth. iii. 1 5,) 
But how quickly did this bloody tragedy change, and 
the evil which he had devifed for others recoil upon its 
author ! If a monthly want of light did not obicure 
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the moon, which changes as it waxes and wanes. Phi- 
lofophers would not know that it borrows its light 
from the fun ; and thus we, too, from the daily want 
of things, learn that every bleffing comes from God. 
Is any one fick ? For the firft time in his life he now 
knows how to value health, which he never would 
have prized fo highly if he had not loft it. This is 
human nature, that nothing pleafes (b much as that 
which is loft. Does any one fufFer from calumny ? 
He now underftands what a ferious thing it is to in- 
jure the reputation of another, which he may often 
have done, and yet have thought it a trifling matter. 
Has any one been reduced to want ? He now begins 
to recoiled how he formerly bore himfelf towards 
thoie who were in need. And fo he holds his peace, 
and, pondering on this, commits himfelf to the Divine 
Will. 

But perhaps it is with difliculty that you hold your 
peace. Speak then ; but only with your heart, and to 
God. Let the tongue be filent, and let the mind pray. 
Meditate upon the filence of Chrift before the High 
Prieft, upon the filence of Mary before thofe wicked 
citizens, upon the filence of David before his enemies. 
A perfon of greater dignity and influence than yourfelf 
reproaches you — hold your peace ! An equal reproaches 
you — hold your peace ! An inferior reproaches you — 
and even then hold your peace ! This may be harder 
than the reft, but it is more noble. Leave him alone, 
and draw near to God. Pray for your enemy, as 
David did, according to that faying of his — " For the 
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love that I had unto them, lo, now they take my con- 
trary part ; but I give myfelf unto prayer." (Pj. cix. 
3.) He was accuftomed to conciliate his adverfary by 
fiknce^ and God by frayer. Therefore hold your 
peace, and commend yourfelf moft abfblutely to the 
Divine Will, conftantly keeping before your mind 
the (aying — *^ For it was Thy doing.** 

6. ^he Sixth Sign. To attempt for the honour of 
God things which are difficult, and which are fuppofed 
to be fcarcely poffible. And how courageous was S. 
Paul in this ! ^' I know," he fays, ** both how to be 
abafed, and I know how to abound : everywhere and 
in all things I am inftrufted both to be full and to be 
hungry, both to abound and to fufFer need. / can d» 
all things through Chrift Which ftrengtheneth me.** 
{Vhil. IV. 12, 13.) And with an equally great and 
exalted mind David fays, — '* With the help of my 
God I ihall leap over the wall.** {Ps. xviii. 29.) So 
that let Pericles come to life again, and build his waUs 
to the Pineus, forty cubits high, and fo broad that two 
chariots yoked together would have room enough to 
pafs, and yet I, fays David, will leap over them. Let 
the Carthaginians re-appear, and raife their triple wall, 
famous in every age, and I will leap over it. Let the 
architeAs of Babel come back, and build a tower whofe 
top fhall reach to heaven (Gen. xi. 4), and, with the 
help of my God, I will leap over it ; for by Him (hall 
I be delivered from temptation. * But David, promifing 
ftill greater and more difficult things, fays, — " By Thee 
have I run through a troop (* clad in armour/ Vulg.) : 
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by my God have I leaped over the wall." (2 Sam. xxii. 
30.) It was too little for him to run and toil, but 
he defires to run even when clad in mail, and armed 
from head to foot. It was too little for him to pais 
over a wall, however wide or high, but now he defires 
to pafs over a barrier, even if it reaches as high as 
heaven. There can fcarcely be a higher and wider 
wall put in the way as an obftacle than his own will is 
to each individual. But this wall he muft crois and 
leap over. Let each one refleft thus : — God defires 
that I fhould be patient, and chafte, and that I fhould 
quickly forgive my enemies ; He wills that I fliould 
think and fpeak well of others. And why do I not 
will the fame ? Truly my will ftands like a wall m 
the way of my doing this. But that wall need not 
terrify me. I fhall pafs over it ; I fhall leap over it. 
I can do all things through Him Who ftrengtheneth 
me. 

He who meditates upon the afts of the faints will 
very often give utterance to thofe words of the royal 
Pfalmift, — " God is very greatly to be feared in the 
council of the faints." {Ps. lxxxix. 8.) " The Lord 
Ihall give ftrength unto His people." (Pj. xxix. 10.) 
Yea, He has given ftrength to His fdnts ! And not 
to fpeak of ancient times, how great things did Fran- 
cis Xavier, the apoftle of Japan, dare to do for God ! 
What wonders did he work ! What walls did he not 
pais over ! What fortreffes did he not fcale ! You 
might fay that he flew, if he could not approach his 
objedt in any other way. A thirfty man is fometimes 
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wont to complain that a whole village (eems to be on 
fire infide him, fo fearfully does thirft opprefs him ; 
but the world itfelf might have been thought to be 
burning in the breaft of Xavier, fo ardently did he 
thirft for the falvation of all men. And what a fire 
did Xavier carry about in his foul, when with foparate 
leaps, as it were, he pafled from Italy to Portugal, 
from Portugal to India, from India to Japan, and from 
thence penetrated even to the moft extreme borders of 
China, traverfing country after country, and croffing fea 
after fea ! Do you place in his way perils of land and 
foa ? But fuch things, he fays, the man does not fear 
who trufts in God. Or darkne(s of forefts ? A flame 
fhines brightly enough in his breaft. Or the raging 
ocean ? Many waters cannot quench love. Or the 
fecret attacks of robbers and pirates ? But he is not 
fafe, even at home, whom the Divine Will proteAs 
not. And fo, trufting in God, he leapt over every 
wall, and in this way added to Chrift, as Bozius affirms, 
three hundred thoufand heathen. No one is ignorant, 
I fuppofe, that when meditating better things he is 
ufually kept back by a thoufand hindrances ; but he 
muft break through them by force, and muft ftruggle 
upwards, even though Satan, with all his furies and 
appliances, ftand in the way. Chrift encouraging us 
to this fays, — " If ye have faith as a grain of muftard- 
feed, ye fhall fay unto this mountain. Remove hence to 
yonder place ; and it fhall remove ; and nothing /hall 
be impoffible unto you'' {Matt. xvii. 20.) Whofocver 
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then has yielded himfelf abfolutely to the Divine Will 
is confident that he can do all things. 

7. In order that what I have faid, as well concerning 
the knowledge of the Divine Will, as concerning the 
conformity of the human will to it, may be perfeftly 
clear to an underftanding however uncultivated, I will 
now proceed to condenfe what precedes under this 
fhort fummary. 

Whatever is done in the world (fin excepted), by 
whomfoever or howfoever it is done, muft be faid to 
be done by the Divine Will. All things that are 
done, God wills to be done ; but whatever God does 
not will moft furely is not done. " How could any- 
thing have endured, if it had not been Thy Will ? " 
exclaims Wifdom. (Chap. xi. 25.) Sin alone God 
wills noty but permits. He might, indeed, prevent 
fin ; but, for reafbns known to Himfelf, He does not 
prevent it. 

Scotus, that theologian of marvelloufly fubtle in- 
telleA, fays that all things which are done or exift, 
which have been done or have exifted, which fhall be 
done or fhall exift, are known to God by the Decree of 
His Will. And obferve, good reader, that the freedom 
of man's adbions is not hindered becaufe God has fore- 
known and wiHed them fi-om eternity ; for He willed 
them on this account, becau(e He forekneW that they 
would be done. 

But let us proceed. God not only wills that what- 
ever is done in the world fhould be done (fin excepted), 
but in reality He ever brings to pais that which is 

K 



130 Conformity of the 

good^ or rather, which is beft. S. Bafil the Great fets 
this forth very clearly when he fays, — " This one thing 
we ought to take for granted, that none of thofe things 
which happen to us is evil, or fuch that we can deiire 
anything better than it." And here S. AugufUne is 
worthy of all attention : — " It is brought about,** he 
(ays, *' by the juftice of the True and Supreme God, 
not only that all things exift, but alfo exift in fuch a 
way that they cannot at all be better." And what can 
be clearer ? But hear his reafon : — " Whatever," he 
fays, *^ has befallen you, which really is for your ad- 
vantage, know that God has caufed it, as being the 
Creator of all good ; for you cannot defire anything 
good in the cafe of a creature which has eicaped the 
Maker of that creature." 

8. As to the way in which God wills all things that 
are done, but permits fin, I propofe to bring forward 
the following illuftration : — Pope Julius 11. ordered 
that Michael Angelo, the moft celebrated of painters, 
fhould paint the Laft Judgment. The painter com- 
menced the work, but, on account of his hoftile feeling 
towards the Princes of the Church, he placed even 
Bifhops and purple-robed Fathers in the flames of 
hell. The Pope very often vifited the painter, and 
faw through the daring of the man, which was con- 
cealed under the rules of art ; and, although he fbongly 
difapprovcd of it, yet for certain reafons he pretended 
not to fee it, thinking to himfelf — Let him only finifh 
his work, and he will foon find out in prifon the errors 
of his pencil, when he dines on nothing but bread and 
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water. The Pope certainly wifhed that the Tribunal 
of the Supreme Judge fhould be painted for the benefit 
of thoie who looked upon it, and not for the injury 
or contempt of any one ; but this injury he know- 
ingly and willingly allowed in order to attain a cer- 
tain objeft. And in the fame way God wills that we 
fhould paint for eternity, and produce immortal works ; 
but we, with hand and afFeftion which wander from 
His defign, place fometimes one perfon and fometimes 
another in hell ; that is to fay, we are harmful in a va- 
riety of ways to thofe whom we efteem our enemies ; 
and many other faults, too, we are guilty of while 
performing our tafk. Neverthelefe, a pifture is elabo- 
rated of things which are moft entu-ely different in 
their nature ; for there is a marvellous connexion, de- 
pendence, and arrangement in details, fb that particular 
objeAs, which, taken by themfelves, feem to be un- 
fightly, or at all events lefs beautiful than others, when 
brought into connexion with certain other objefts are 
far more beautiful than they were before. Moreover, 
God, Who is fb boundlefs in patience, waits till the 
whole of this pidure is finifhed ; and for reafbns of 
perfeft Juflice He fhuts His eyes to our manifold 
errors, juft as if He did not fee them. But at the 
Lafl Day it will at length be made manifefl what 
each one has painted worthy of eternity, and what 
faults he has committed in his painting. As, there- 
fore, the Pope, or any King, defires that a certain 
fixed fubjed fhould be painted, and yet does not inter- 
fere with the judgment of the painter, but allows even 
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faults to pafs unnoticed, for reafons known to them- 
felves, fo God wills that all things which arc done 
fliould be done, but permits fin ; and yet permits it 
knowingly and willingly, fince He might prevent 
it. And in this way King David employed Joab as 
a General. He by no means approved of his crimes, 
but for a long time he difiembled knowledge of them. 

Nor can any one objeft here, why is man compelled 
to prevent fin when he can, and God is not compelled, 
though He always can ? For over and above that God 
is the Lord and Ruler of all things, intent on the 
common good, but we fervants and flaves, this confi- 
deration muft alfo be added, that God produces from 
fin, the fouleft of all things, fome good which man 
cannot. S. Auguftine (Ench. 10. 11), admiring this 
work of the Supreme Artificer, exclaims, — " From all 
coTledively arifes the wondrous beauty of the whole, 
in which even that which is called evil, being well * 
arranged and put in its proper place, commends things 
which are good in a more remarkable way, making 
them the more pleafing and more deferving of praife 
from being contrafted with what is evil.'* 

9. But you may objeft in the firft place, — ** Granted 
that all things which God wills are good, or even the 
very beft that could happen, yet certainly they are not 
fo to me." But what are you faying, raftieft of mortals ? 
" God careth for all alike." (fFi/d. vi. 7.) And fo 
in the perfeftion of His Providence He cares for you, 
and me, and each individual, as He does for all ; and 
He wills not merely that which is good, but ever that 
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which is bejly both for you, and for me, and for each, 
and for all ; and that which He wills He performs 
moft efficacioufly. S. Gregory (Moral, xvi. 5.) moft 
beautifully fays, — " God beftows His care on all in 
fuch a way as to be prefent with each. He is prefent 
with each in fuch a way as not to be abfent at the 
fame Xxta^from any. He rules what is higheft, fo as 
not to defert what is loweft. He is prefent with what 
is loweft in fuch a way as not to withdraw Himfelf 
from what is higheft." " God careth for all alike." 
Refpefting His children, or thofe who are beft beloved 
by Him, the cafe is certain and clear ; but not even in 
refpeft of thofe who will be damned is it otherwife. 
God is their Father, their Preferver, their Defender, 
even to the lateft moment of their life ; and He will at 
laft be their Judge, their Punifher, and the Avenger 
of fuch wilful rebellion againft Himfelf. 

But you may objeft, fecondly, — " And how can fo 
many incongruities follow the Providence and Care of 
God, if they are fo great ? And, to ufe a gentle term, 
how comes it that the moft abfurd of all abfurd things 
are done? While I fhould flirink from faying that 
God fleeps, can I fafely venture to affirm that He is 
aware of every trifling matter?" I reply, that God 
has an eye for all things, yes, even the moft minute ; 
and this John Damafcene moft aptly ihows, replying 
to your dulnefs, — **God occaftonally allows fome- 
thing which is abfurd and prepofterous to be done, 
in order that by means of the aftion which has the 
appearance of abfurdity fomething great and wonder- 
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ful may be efFefted ; juft as by the Croft He procured 
the falvation of men." And will you deny the truth 
of this ? Therefore God does not indeed will fin, but 
permits it efficacioufly ; or wills to permit it, and from 
thence produces the moil: beneficial refults, and thofe 
which moft redound to His Own glory. S. Auguftine 
{In Ps. VII.) lays this down clearly when he fays, — 
** Wherefore this ordinance alfo is to be afcribed to 
Divine Providence, not becaufe it makes finners, but 
becaufe it orders them when they have finned.'* Where- 
fore, although for a man, regarded by himfelf, it would 
be better not to have finned, yet, if the whole order of 
nature and grace is regarded, it is much better that fin 
was permitted by God. The teftimony of the Church 
is well known, — Happy is the fin which has merited 
to have fuch and fo great a Redeemer ! Thus much 
then muft be both known and believed concerning the 
Divine Will. And would that the human race would 
ceafe to be blind, if only in this one thing, and would 
be ready to embrace the Divine Will with as great 
promptitude as they can eafily recognize it ! 
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I wDl walk at liberty : for I feck Thy Com- 
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^AVID is an example of a man moft entirely 
conformed to the Divine Will. God Himfelf 
teftiiies, ^^ I have found David, the fon of Jefle, 
a man after Mine Own Heart, which (hall fulfil 
all My Will." 

The two Hearts of Goi and man are now fo clofely 
united that they feem to be but one. Tl)/e words on the 
Divine Heart are, " Receive, Render, Flee " {jfcdpe^ Redde^ 
Fuge) ; " Receive the benefit. Render thanks. Flee from 
fin.'* The Heart of man replies, " What God wills {^od 
vult Deus) that I alfo will." And thus a heavenly crown is 
refting upon either heart ; the fword of punifhment is laid 
afide, and the garland of rofes, denoting fleeting pleafure, is 
caft down, while a winged mefTenger from Heaven an- 
nounces the glad tidings of that eternal happinefs to which 
the man who is devoted to the Divine Will is invited. 
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The Heliotropium. 

Book III. 
CHAPTER I. 

How great Tranquillity of Mind Conformity of the 
Human JVill to the Divine produces. 

i HAVE pointed out how we may re- 
ct^nize the Divine Will, and in what 
I way we can unite our own to it. And 
now I mull proceed to fhow what ad- 
vantage follows if the human will is ever moft clofely 
united to the Divine. 

I. So bountiful is God in riches and gilts, that not 
only has He decreed to blefs us with never-ending 
felicity, but as though anticipating the day of Eternity, 
and in order to make us more ready and eager. He 
fends from His Own table a cup of the Heavenly 
Feaft, and bids us tafte a drop, at leaft, of eternal 
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happinefs. And fb not even in the foul hofpital of 
this mortal flefli is there wanting a foretafte, as it 
were, of that great and eternal banquet. Even in this 
lower world there is a certain kind of reft : even here 
there, are confolations fent from Heaven. Nor is 
there need of any great outlay to attain them : the 
only thing required is a will conformed to the Divine. 

S. Peter had fcarcely tafted a drop of Heavenly 
happinefs on Mount Tabor when ftraightway he ex- 
claims, — " It is good for us to be here." He might 
have been thought already to be inebriated with this 
nedlar, for " he wift not what to fay." {Mark ix. 5, 
6.) It is too foon, O Peter, to exped this Heavenly 
Food and Drink : in a better place they will be given 
to you, but not yet 

S. John, in the Apocalypfe, fays : — " There was 
filence in Heaven about the fpace of half-an-hour." 
{Rev. VIII. I.) And here that kind of repofe is fig- 
nified, according to the interpretation of S. Gregory, 
which they attain in this world who defire to fulfil the 
Divine Will as it is done in Heaven; and on this account 
live, as it were, in the very entrance-hall of Heaven. 
David, panting for this, fays, — " Oh that I had wings 
like a dove : for then would I flee away, and be at 
reft." (Pj. lv. 6.) And whither will he fly ? To 
the moft fweet contemplation of the Divine Will, 
which, when any one has reached, he at laft begins to 
breathe freely, and to reft calmly. For nothing does 
he feek with fuch ardent prayers as this one thing, — 
" Thy Will be done in Earth, as it is in Heaven." 
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Among the things which procure the greateft peace 
and tranquillity of mind, this certainly is reckoned 
first, viz. to ftrive and afpire in all our defires towards 
conftant obedience to the Divine Will. And fo that 
excellent writer, S. Thomas a Kempis, (//»//. Chrift. 
III. 23,) gives this precept, — " Always defire and pray 
that the Will of God may be perfeftly done in you. 
Lo ! fuch a man as this enters the very borders of 
peace and quietude." Whofoever, therefore, defires 
with that holy King to fly away and be at reft, may 
at once be borne on high with thefe wings and achieve 
wonderful things. 

2. A writer of imdoubted credit makes mention of a 
certain Religious whofe clothes, if they were merely 
touched, reftored many to health, fo that he began to be 
held in veneration by the fick, and in admiration by 
his brethren ; but all the while no fingle virtue feemed 
to fliine confpicuoufly in him, for he fpent his life in a 
Monaftery, like the reft, and did not afilid himfelf with 
any extraordinary aufterities. About this one thing 
alone )\t, was accuftomed to fliow the utmoft fblicitude, 
never to will anything but that which God willed. And 
fo when he very often cured people without the aid of 
drugs, and was afked by the Superior what was the 
reafon of it, he ufed to reply that he himfelf was fur- 
prifed, and was filled with fhame, becaufe he fcarcely 
equalled others in fafting and prayer, much lefs fur- 
pafied them. " It is as you fay," replied the Superior, 
•' we know that you are a man of cheerful difpofition, 
and that in other things you are not better than the 
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reft of us.** At the fame time he began to make 
minute inquiries, and to afk many queftions, and to try 
to unlock the fecret chamber of his foul. And then 
the Religious faid, — " I have good reafon to think 
that this favour is fhown to me by God, becaufe I 
have fo conformed myfelf to the Divine Will that I 
fhould never wifh to make a fingle movement in op- 
pofidon to that Will. And not only do I not fear 
that things will ever be in fuch perplexity as that I 
fhould willingly lofe my confidence or complain, but 
no amount of profperity will, as I think, fo far beguile 
me as that I fhould on that account allow myfelf to be 
filled with immoderate joy. For I accept all things, 
without difHndion, from the Hand of God ; nor do 
I defire that what happens fhould be done according 
to my own will : but I defire that all things fhould 
be done as they are done. And fo nothing af&As 
me with pleafure or pain, nothing difturbs me, nor 
does anything make me happy, except this fingle 
thing — the one and only Will of God. Therefore, 
in all my prayers, this one thing I afk, that the Divine 
Will may always be moft perfeftly fulfilled in me, and 
in all created things." The Superior was exceedingly 
aftonifhed at this reply, and faid, — " Tell me, I pray, 
what fort of feeling you lately experienced, and 
whether you did not take it to heart as much as the 
reft of us, when a mifcreant fet fire to our Houfe, and 
when the ftails, and the barn, and fo much corn, and 
fo many cattle, were burnt — an almoft irreparable 
lofs ?'* To which the Monk replied, — " I would wifh 



Human Will to the Divine. 1 4 1 

you to know, reverend Father, that I felt no grief on 
that account : for it is my fixed habit to thank God 
for fuch things; fince I am perfeftly certain that 
whatever happens is done through the Permiflion of 
Divine Providence, and that it is entirely for our ad- 
vantage. Therefore I feel no anxiety as to whether 
we have little or much for fuftaining life. I truft in 
God, Who can as well fupport any one of us on a 
cruft of bread as with a whole loaf. And fo I live 
happily and cheerfully.*' Upon this the Superior tried 
to raife various objeftions, and to prefe the Monk with 
all kinds of queftions, in order that he might thus 
difclofe, in an agreeable way, the hidden feelings of his 
foul. After many fuch attempts the Monk replied : — 
" Through the daily oblation of myfelf to the Divine 
Will I have come to fuch a ftate of feeling, that if I 
knew beforehand that I was to be caft down to Hell 
by an immutable Decree of God, I would yet not fo 
much as defire to refift it, if it were only permitted me 
at the fame time to know that it thus feemed good to 
God, and that He fo willed. Nay more, if it were in 
my power to refcind that Divine Decree by faying the 
Lord's Prayer once only, I would not dare to do it, 
but would rather offer up thefe two prayers to God — 
That He would continue to fulfil in me His moft 
Righteous and Holy Will ; and that He would grant 
me this one grace, — that for all Eternity I might be 
reftrained from thinking anything contrary to the Di- 
vine Will." The Superior was horrified at thefe words, 
and almofl turned to flone. A filence enfued on both 
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fides. At length he faid, — " Go, good Father, go, and 
remain as firm as you can in your purpofe. You have 
founda Heaven this fideof Heaven; and on this account 
you can exemplify to us a grace granted but to a very 
few. It is a marvellous flate of freedom to be capable 
of being diflurbed by no one, and of being injured 
by no one ! He who abfolutely conforms himfelf to 
the Divine Will dwells in a fortrefs of perfedt re- 
pofe." 

3. And fo the Superior difmifled the Monk, being 
buried all the while in profound aflonifhment, and thus 
began to reafbn with himfelf: — " Now I fee clearly 
how it is that this man, whom people were wont to 
efleem an objeft of ridicule, has this gift of healing. 
This wonderful union with the Divine Will carries 
him up to fuch an amazing height. And how could 
God condemn a man like this to eternal flames ? It is 
utterly repugnant to Infinite Goodnefs. And in truth 
I am conflrained to acknowledge that it is neither a 
long nor a diflicult journey to this height of mofl en- 
during tranquillity. For there is no need here of ex- 
traordinary auflerity of life, nor is the flruggle to be 
maintained with long faftings and watchings. That 
one noble determination to will accomplifhes all 
this." But this refoludon to will mufl be renewed 
every day, and there mufl be a firm refolve not to 
allow anything which is contrary to the Divine Will. 
^^ And fo," fays S. Chryfoflom \serm. de Zach.), '' to 
will makes to be able, jufl as not to will makes not to 
be able. Great is the force of the will which makes 
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us able to do that which we will, and not to be able to 
do that which we will not." 

But if in the morning a man commends himfelf to 
God in this way, — " O my Lord, and my God, I 
oflFer myfelf to Thee to fulfil all Thy Good-pleafure ; 
this day I will knowingly and purpofely do nothing 
contrary to Thy Will," — and yet this fame man, on 
the very fame day, either yields to forbidden ads of 
profligacy, or rafhiy puts himfelf in the way of other 
occafions to fin, then he mufl be thought to be making 
a mock of God, and to hold out in one hand bread, 
but in the other a fcorpion : and fo to promife that 
he will be perfeftly obedient to the Divine Will, and 
yet all the while be meditating defigns againfl the 
money, orreputationand good-name of others, willingly 
to admit envy into his foul, not to reflrain himfelf 
from anger, but deliberately to court it — ^this is to trifle 
with God, and to fpur on vices when they move too 
flowly, and to open the door to them when they have 
fcarcely yet afked to be admitted. And what fort of 
mark of love is this ? It is jufl like, — " I love you, but 
take this blow from me." Or, — " I cannot endure to be 
fcparated from you, and yet, when opportunity ferves, 
on a narrow mountain path, I will hurl down with my 
hand into the abyfs beneath the very fame perfon whom 
jufl before I flattered with my words." But we are 
wont to excufe our conduft with words of fuch utter 
indolence as, — " I could not help it." But S. Chry- 
foflom {Serm. de Zach.) fays in reply : — " No one 
will be able to be excufed, as if he willed, but was not 
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able ; fince It is plain that he was not able^ becaufe he 
was not willing ; fo that the unwilling may be con- 
demned by the example of the willing, and the willing 
be rewarded, becaufe he performed what he willed." 

4. That converfation, then, between the two Reli- 
gious is not hard to be underftood, and we arc con- 
ftrained to confefs that the way to fuch a height of 
tranquillity is not barred againft any one, and that the 
door to this paradlfe is not fliut againft any one ; he 
who is capable of this one thing, — to will that which 
God willsy — has entered it already. None are repelled, 
of whatever rank, or fex, or age. But there are two 
points fpecially in the converfation which has been re- 
lated, full of fuch wonderful inftruftion, that to have 
fairly maftered them is already to have gained the palm 
of viftory . 

Firft, to be moft thoroughly convinced that what- 
ever happens is done by Divine Providence, which 
difpofes all things to its own end and happineis, as it 
has from all eternity pleafed the moft fecret Judgment 
of God. 

Secondly, to do what is in one's power to aicribe 
all things to Divine Providence with the fulleft confi- 
dence, to live contented with one's own condition, not 
to inquire about another perfon's ftate, and not to envy 
another his happier lot. Thefe are the qualities which 
lead us into a fortrefs of invincible tranquillity ; this is 
the panoply of all virtues. But they never put this 
armour on who love the fleeting things of this life^ as 
if they were their own, and were perpetual ; or who 
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wifh to be looked up to on their account^ and who do 
not truft enough in Divine Providence. Such as thefe 
collapfe at the touch of the lighteft injuries ; they lie 
and mourn when falfe and fleeting pleafures defert their 
minds, which are vain and childifh, and ignorant of 
all folid pleafure. But the man who does not allow 
himfelf to be inflated by profperity, nor deprefled by 
adverfity, but trufts moft fully in Divine Providence, 
retains a (bul of well-tried firmnefs, which is invincible 
againft either condition, and is defended with the 
panoply of all virtues. In a Angle word — he wills that 
which God wills. 
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CHAPTER II. 

Whether or no it can he that one fliould never he fad, and 
whether this State is to he hrought ahout in the fame 
way in which we conform our own ff^ll to the 
Divine. 

i^OLOMON, a very ocean and prodigy 
^M of human wifdom, fearlefsly declared,— 
* There ihall no evil happen to die 
juft."» {Prov. XII. II.) That wifeft 
of kings is ipeaking of cafual things which befall 3 
perfon of upright mind contrary to his will, juft as if 
he faid, — ** Voluntary evilsj fuch as (ins and injuries, 
make a man anxious, however good he may be, and 
afflift him with grief; but thofe freaks of fortune, 
Aich as lofs of wealth or honour, failure of health, and 
death of thole who are dear, do not lb much aiSiA 
and torment an upright man, as to prevent him from 
very often reckoning fuch things to be benefits, and 
not confider them evils, but believe them to be for the 

* " Nothing that happens to the juft ftiall make him lad." {y^Hlg'-) 
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exercife of his patience, and give God thanks for 
them, as is right. For to an upright mind every 
calamity is an occafion of virtue." 

And that a righteous man may receive external evils 
of any kind with ftedfaft and cheerful mind S. Paul 
gives the moft abundant teftimony : — " I am filled 
with comfort, I am exceeding joyful in all our tribu- 
lation.*' (2 Cor. VII. 4.) Not merely in hunger or 
thirft, not only in bonds or ftripes, but in all troubles 
and difficulties, — ** In all our tribulation.^^ Nor am 
I aflTeAed with merely a paffing joy, he would fay, 
but — " I am filled with comfort, I am exceeding joy- 
ful l** even when I am beaten with rods, when I am 
ftoned, when I fuflTer ihipwreck. S. Martin, BiAiop 
of Tours, was never feen, during a period of many 
years, by Severus Sulpicius either to be angry or 
forrowful, but always calm and felf-pofleffed. And 
thus in truth " there ftiall no evil happen to the juft." 
S* Chryfoftom (/» 2 Cor. Horn, i.) entirely confirms 
this when he fays, — " There is nothing miferable, favc 
the ofiFending againft God; but this apart, neither 
affliftions, nor confpiracies, nor any other thing has 
power to grieve the right-minded foul ; but like as a 
little fpark, if you caft it into a mighty deep you prc- 
fently put it out, fo does even a total and exceffive 
fbrrow, if it light on a good confcience, eafily die away 
and difappear." And the fame Doftor of the golden- 
mouth, in order to bring the matter more clearly 
before our eyes, compares the mind to the iky, and 
fays, — " The fky is higher than fhowers and ftorms. 
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It is obfcured, indeed, with clouds, and is thought to 
fuflfer, but it fufFers nothing at all. And in the fame 
way we too, even though we are thought to fufFer, 
fufFer nothing ; that is to fay, we are thought to be 
obfcured with fadnefs, as if with clouds, but we are 
not made fad.'* S. Ambrofe {Be Off. in. 5.) aifo fays, — 
" Granted, that in fuch things, that is to fay, in labours, 
there is fome degree of bitternefs. Yet what grief 
does not virtue hide ? For I ihould not deny that the 
fea is deep, becaufe its fhore is ihallow ; nor that the 
fky is bright, becaufe it is fometimes covered with 
clouds ; nor that the earth is fruitful, becaufe in fbme 
places there is only barren gravel ; nor that crops are 
abundant, becaufe they occafionally have wild oats 
intermingled with them. And in the fame way believe 
that the harveft of a good confcience is fometimes 
interrupted by a bitter grief; but yet if any adverfity 
or forrow befall the ftieaves of a bleffed life, it is 
hidden, like the wild oats ; or like the bitternefs of the 
darnel is overcome by the iweetnefs of the good com. 
Therefore ** there (hall no evil happen to the juft. 
He will feel fadnefs, but will not yield to it. The fky 
will be covered with clouds, but will not be diflurbed 
in its ferenity. Darnel will mingle with the wheat, 
but will not harm it. To be injenfible to one's own 
evils is not the part of any man ; to be unable to bear 
them is not the part of a good man. 

I . But it is not only Chriflian wifdom that receives 
this, for even to the ancients fuch vigour of foul was 
not unknown. Truly enough did the Bard of Venu- 
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fium fing (HoR. Carm. in. Ode 3), — "A man who is 
juft and firm of purpofe neither the frenzy of citi jj^ns 
inciting him to wrong, nor the look of a threatening 
tyrant, (hake from his ftedfaft refolution. If the 
crumbling world totters to its fall, the ruins will beat 
againft a fearlefe man." Yes, let all things be thrown 
into utter confufion, let the fky itfelf fall, and beneath 
this crumbling mafs the heart which trufts in God will 
not fear. And mod abundant are the promifes which 
may fortify fuch a heart beforehand. " Touch not 
Mine anointed," (Pj. cv. 15,) exclaims God, thofe, 
that is to fay, whom I have anointed with the oil of 
My Grace. And truly is it faid, — " The fouls of 
the righteous are in the Hand of God, and there ihall 
no torment touch them." (JVifd. iii,i.) And again, — 
He that toucheth you toucheth the apple of His eye.** 
{Zech. II, 8.) And S. John bears record ( i Ep. v. 18), — 
** We know that whofoever is bom of God iinneth 
not, (that is to fay, not violating charity by deadly 
fin ;) but he that is begotten of God keepeth himfelf, 
and that wicked one toucheth him not," with fuch 
power, that is to fay, as to be able to overcome him. 

Sennacherib, King of Afiyria, befieged all the cities 
of Judah, but he was not able to take Jeruialem ; nay, 
he did not even lay fiege to it, or fee it. Ifaiah dif- 
tinftly declares: — " Thus faith the Lord concerning the 
king of Afiyria, He ftiall not come into this city, nor 
ftioot an arrow there, nor come before it with fiiields, 
norcaft a bank againft it." (^Ifaiah xxxvii. 23*) And 
fo the righteous man, whofe law is the Will of God, is 
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perfeftly impregnable: — " There fhallnoevil happen to 
the juft/' Even though pdn racks all his limbs^ 
although poverty pinches him, although a thoufand 
troubles prefs upon him, yet with ereft and lofty foul 
he binds himfelf clofely to God, and even then conforms 
himfelf entirely to the Divine Will. And why ftiould 
he not be able to do this ? He has the arms of love 
free — arms which can never be bound by any fetters, 
if he wills that they Aiould not be bound, arms which 
will cleave to the Divine Will with an eternal embrace, 
if he only defires it. 

It is related of a man of great learning and piety, 
that, when he was in the utmoft difficulties, he was 
accuftomed to fay, — " Hail, thou moft bitter forrow ! 
Hail, thou tha-t art full of grace and bleffing !" And 
what is this but with Socrates the philofopher to dnnk 
the hemlock even with a fmile ? Or let me rather fay, 
what is it but with the Apoftle Andrew to embrace the 
crofs, faluting it even at a diftance ? In this way, in 
truth, we falute the hedge (as the faying is) on account 
of the garden ; and for the fake of the fruit we love 
the tree alfo. 

!2. But you may objeft that this is the way we talk in 
the fchools, but that we live differently at home. 
Hunger, you fay, difgrace, lofs of goods, and painful 
difeafes pleafe no one, fince they aflail him fo fiercely ; 
and the man muft be made of iron whofe cheerfulnefe 
fuch battering-rams as thefe do not break down. 

But if you will allow me to fay fo, you feem to be 
akin to the friends of Job, to whofe faces he faid, — 
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" Miferablc comforters are ye all ; mine eye poureth 
out tears unto God.'* {Jobxvi. 2. 20.) It pours out 
tears ; I deny it not ; and this is not pleafure : but it 
pours them out to God ; and this is folid joy. ** God 
will not caft away a perfedi: man^ neither will He help 
the evil doers : till He fill thy mouth with laughing, 
and thy lips with rejoicing." (Jolf viii. 20, 21.) 
" Have pity upon me, have pity upon me, O ye my 
friends, for the Hand of God hath touched me.'* (Job 
XIX. 21.) To be fmitten by this Hand is more bleffed 
than to be carefTed by any other. This Hand of the 
Lord works a thorough cure, even by the touch alone. 
When it fmites it brings not difeafe, but health, not 
death, but life. This was Job's reply to his friends, 
and this is what I fay to you. Why do we not, then, 
award to God at leaft the fame amount of praife which 
we beftow on a furgeon, when he has fkilfully opened a 
tumour with the knife, and we fay, — " Well done, my 
good fir, from this wound which you have made I 
look for health." We praife a phyfician alfo when, 
with moft beneficial efFeft, he mixes a viper with his 
antidote to fnake's poifon. And why do we find fault 
with God if He mingles with His medicines human 
mifchief and injuries ? Let us be afiured that He has 
a reafon for what He does ; even though there is no 
evidence of it to us. But meanwhile, we who are fo 
full of complaints, murmur fecretly againft God, — 
" O Lord, how ftiarply does thy Hand ftrike me ! Thy 
Arms are too ftrong to beat me !" But do not charge 
God, my Chriftian friend, that He is too ftrong to 
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chaftife you. It is you who are too delicate to endure 
puniihmcnt. Only if it pleafes you muft the wind be 
bitter ; if any one approaches you to let out fome putrid 
matter, you immediately think that you are going to 
be killed. " The righteous is an everlafting founda- 
tion. The righteous ftiall never be removed." (Prov. 
X. 25. 30.) He ftands at length in that place whence 
nothing can drive him away, and where nothing can 
alarm him : — " There fhall no evil happen to the juft." 
3. Let the foul, then, carry itfelf high over all difficul- 
ties to God ; refting on the Divine Will in fuch a way 
as that things which cafually happen neither elevate or 
cruAi it, and fo that its true pleafure may be thq con- 
tempt of pleafure. And the foul which is thus un- 
fettered, which is fearlefs and firm, which is indepen- 
dent of ignoble fear, blind luft, or foul defires, to which 
God and the Divine Will is its one good, and its one 
evil declenfion from God and the Divine Will, to fuch 
a foul as this, I fay, no evil fhall happen. When it is 
thus firmly fixed there mufl of neceffity follow, 
whether it wills or not, perpetual cheerfulnefs, and a 
joy which itfelf is deep, and which fprings from the 
deep. Other kinds of joy are either bafe or infecure, and 
altogether independent of man. And thofe with which 
the multitude are beguiled have but a flight and fuper- 
ficial pleafure. Whatever joy is of foreign growth wants 
folid foundation. But far otherwife is it with the joy 
of a righteous man, for that fprings from himfelf, and 
is truftworthy and fure, and is continually increafing, 
and remains even to the end, obferve, — remains even 
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to the end. And this is evident even to reafon itfelf, 
for virtue alone beftows joy, which is perpetual and 
unfhaken ; fince even if any difficulty arifes it only 
comes in its way like clouds, which are borne rapidly 
along beneath, and never entirely hide the daylight. It 
may be faid with truth that the foul which is firmly 
fixed on the Divine Will refemWes the condition of the 
Univerfe beyond the moon — " Broken in its perpetual 
calm by no cloud." (Luc an.) Since that higher and 
ferener part of creation is neither fwept by clouds, nor 
driven to tempeft, nor laftied into whirlwinds, but is 
free from every difturbing element. And in the fame 
way the foul which is conftantly fixed on the Divine 
Will is tranquil, and from being placed in a calm retreat, 
is equable and compofed ; nothing that happens will 
fadden it. Not, however, that the righteous man will 
be perpetually in the excitement of Society, or the 
diftradions of the world ; his joy is calm and fecret, 
and is joined with gravity, and even with feverity : 
for it confifts in nothing but internal repofe, and peace, 
and concord of foul, and greatnefs of mind combined 
with meeknefs. But fuch qualities as thefe are wanting 
to the wicked and to fools ; for with them their very 
lufts rage and fight together ; and in their fouls there 
always arc whole legions and encampments, as it were, 
of foul and bitter thoughts. 

4. Thus, then, although the righteous man feels afflic- 
tions (for no amount of virtue deprives a man of the 
fenfe of feeling), yet he does not dread them, but looks 
down from a lofty height upon his forrows, being 
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altogether unconquered by them. The Roman phi- 
lofopher (Seneca, de Prov. 2) fays moft truthfully, — 
** No evil can happen to a good man;" — juft as if he were 
anfwering an objeftor ; — adverfity^ I grant you, may 
befall him, but evil never. Here, therefore, you are 
miftaken. For juft as fo many rivers which flow into 
the fea do not alter the tafte of its water, nor indeed 
make any fenfible change in it, fb the violent aflault of 
adverfity does not afFedi: the mind of a brave man. 
He remains firmly fixed in his pofition, and, happen 
what will, he colours it according to his tafte ; for he 
is beyond the control of all external things : nay, more 
than this, he is not even confcious of their power, but 
mafters them, and raifes himfelf up fo as quietly and 
calmly to meet the difficulties which advance in his 
path. All adverfe things he regards as difcipline. And 
fuch a man in truth was Job ; fuch was King David« 
"For though I walkthrough the valley of the fhadow of 
death," he fays, " I will fear no evil, for Thou art with 
me." (Pj. XXIII. 4.) " If God be for us, who can be 
againftus?" (iZow.viii.ji.) "IfGodisforme,"Pau- 
linus ufed to fay, " then even a fpider's web will be to 
me like a triple wall ; but if He is againft me, then this 
fame web, fo flender as it is, will be able to reftrain me 
better than any wall." Of a truth, — " The righteous 
cry, and the Lord heareth them, and delivereth them 
out of all their troubles." {Ps. xxxiv. 17.) David 
proclaimed to the world : — " I fought the Lord, and 
He heard me : yea, He delivered me out of all my fear." 
(Pj. xxxiv. 4,) Therefore, — " Bleffed be God, Who 
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comforteth us in all our tribulation^ that we may be able 
to comfort them which are in any trouble, by the com- 
fort wherewith we ourfelves are comforted of God/' 
(a Cor. 1. 3, 4.) Whatever, in fine, happens, it will not 
make the righteous fad. For as no one could touch 
the apple of Chrift's eye, but he by whom Chrift willed 
that it Aiould be touched, fo it is a moft certain truth, 
that not fb much as a hair can be taken away from the 
righteous man unlefs God fo wills it. But if he knows 
what is pleafing to God, he immediately exclaims, 
— "*Thy will be done in Earth, as it is in Heaven!' 
Whatever befalls me according to the Divine Will will 
not make me fad." And therefore Ifaiah the prophet 
fends out meffengers, as it were, to all men of upright 
mind, and bids them fay to them, — " Say ye to the 
righteous that it (hall be well with him." {Ifaiah in. 
10.) But tell me, I pray you, O prophet, fuppofe 
that this man's beloved wife has died ; neverthelefs, 
he replies, fay to him, " // /hall be well wUh himj' But 
fuppofe his houfe is burnt down ; ftill fay, " // /hall be 
well with him." But he has loft his office and all his 
intereft : " it /hall be well with him J* Or he has ex- 
perienced a great falling away of honour : " // fliall be 
well with him.'' He has already witneffed the death 
of all his children : ftill fay to him, " // /hall be 
well with him.'' Or he has loft an immenfe fum of 
money : " // /hall be well with him ;" — for he himfelf 
would have been loft if his money had not been loft 
before him. 

Jacob flept in the open air ; the earth was his couch. 
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and a ftone his pillow. It was a rugged fleep^ I ween. 
But he faw angels afcending and defcending, and the 
Lord Himfelfftanding above the ladder. (G^».xxviii. 
10-13.) And fo to many people all things feem 
ftoney enough ; but they know that angels, who never 
flumber, are watching around them, and they behold 
God the conftant Spectator of their affliftions, fb that 
nothingwhich happens to them makes them fad: — "The 
righteous are bold as a lion." (Prov. xxviii. i.) 

Alphonfus, the celebrated King of Naples and 
Aragon, when he was quite an old man, ufed to 
read Livy and Caefar every day, and tranflated the 
Epiftles of Seneca into the SpaniAi tongue, and (left 
you fhould think, good reader, that he was verfed in 
profane writers alone) alfo read the whole Bible, Old 
and New Teftament, together with commentaries on it, 
fourteen times, and this not in a hurried way either, 
but line by line. This king, I fay, fo juftly famed for 
his piety and learning, has left the following Divine 
memorial to pofterity, among many other fayings. 
Once upon a time he was afked whom he ftiould call 
happy in this world, and he replied, — ** I judge that 
man to be perfeftly happy in this life who commits 
himfelf with entire devotion and afFeftion to the Lord 
his God, and approves and receives whatever befalls him 
in no other way than as what is done by God." And 
may we not fay that this is an oracle, and that it is a 
voice which comes to us from Heaven ? An angel 
could not have fpoken more truly or devoutly. 

5. Heraclides of Alexandria (^ParaJi/us, i.) relates 
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that he went to fee S. Dorotheus,* who, for fixty years, 
had lived a life of the greateft fanftity in a cave. 
Having been fent by him to a fountain to draw fome 
water, he faw an afpick fwimming in the pool, and in- 
ftantly returned with the pitcher empty. Dorotheus 
fmiled, and after looking at him for fome time, faid, as 
he gently fliook his head, — " If God were to allow the 
devil to throw afpicks into every well, would you, 
then, abftain altogether from drink?" Prefently he 
came out of his cave and went to the fountain, where 
he drew fome water, and having made the fign of the 
Crofs over it, he faid, while drinking the health of 
Heraclides, — " Where the Crofs is, there the devices 
of Satan are powerlefs." The righteous is bold as a 
lion, and will be free from terror. " There ftiall no 
evil happen to the juft." 

But in order that what is here related in words may 
be exemplified in aft, S. Chryfoftom {Horn. v. ad Pop.) 
furnifhes us with two pieces of advice. Firft of all, — 
" When pains of diflferent kinds are experienced in the 
body, it generally happens that one is lefs acutely felt 
than the other. For example, if a perfon has .a finger 
which has been injured and is fettering, and at the 
fame time is fufifering violent pain in his ftomach or 
head, he fays nothing about his finger, but complains 



* There are feveral Saints of this name. The one mentioned 
here is known as of Thebes, and is commemorated June 5. He 
lived in the Defert, nine miles from Alexandria, and drank unharmed 
water in which was an afpick, as is here related by Heraclides. He 
died in the fourth century. — Ed. 
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of the pain he feels in his ftomach or head. And in 
the fame way," fays S. Chryfoftom, " if lofs of money 
or of honour and reputation, or any other calamity, en- 
courages you to grieve, then excite in yourfelf contri- 
tion for your fins, and begin to mourn over them. 
Meditate upon the unfpeakable infults and pains un- 
dergone by Chrift when fcourged at the pillar, dragged 
along through the ftreets, and faftened on the Crofs, 
and then recognize the punifhment due to your fins. 
This forrow will prevent the other from being felt, or 
will certainly mitigate it if it is felt.** And fo Chrifl 
(ays, — " Fear not them which kill the body, but are 
not able to kill the foul : but rather fear Him Which 
is able to dellroy both body and foul in hell.*' {Matt. 
X. 28.) Our Lord delires that fear fhould be van- 
quifhed by fear, and that the one fhould be confumed 
by the other, fo that " there fhall no evil happen to 
the juft.** 

Secondly, a plafter mufl be applied to a part which 
is injured and not to a found limb, nor to a part for 
which it is not adapted. £ye-falve is good for the 
eyes, but not for the arms. A pill is meant to be 
fwallowed, and not to be ufed as a bandage for the 
foot. A cataplafm is to be applied to a fore, and not 
to the found flefh near it. And precifely in the fame 
way forrow does not cure lofs of money, or honour, or 
difeafe, or any ill of this kind. Wear yourfelf out, 
if you choofe, with grief, do nothing but weep, and 
you will not be one whit the better ; you will not 
bring back your money, or honour, or health by weep- 
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ingy but you will increafe your lofs and pain. And 
the rea(bn is this. Sorrow is the proper remedy for 
fin. By this antidote is that plague to be cured. 
Apply this cataplafm to that fore. Grieve that you 
have finned, not that you have loft your money. And 
with great wifdom does S. Chryfoftom {Horn. v. ad 
Pop.) admonifti us of this when he fays, — " Has any 
one loft his money ? He is overpowered with grief, but 
has not thereby repaired his lofs. Has another loft his 
child ? He has mourned, but has not brought the dead 
to life again. Has another been foourged ? He has 
grieved, but has not done away with the difgrace. 
Has another been attacked with a moft painful difoaie ? 
He has lamented, and yet has not removed the difeafe, 
but has only made it the harder to cure. Do you 
perceive that forrow profits none of thefe ? But has 
any one finned ? He has grieved, and has blotted out 
his fin^ and has difcharged his debt.'' Moft plainly 
does S. Paul fay, — " Ye were made forry after a 
godly manner, that ye might receive damage by us in 
nothing. For godly forrow worketh repentance to 
falvation not to be repented of; but the forrow of the 
world worketh death." (1 Cor. vii. 9, 10.) Sorrow, 
therefore, is both a medicine and a poifon^ according 
to the way in which you ufe it. Ten thoufand times, 
then, do I repeat, — " There fliall no evil happen to the 
juft.*^ 
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CHAPTER III. 

That this Conformity of the Human Will to the Divine 
is a Sacrifice mofi acceptable to God, 

\ AFFIRM that next after the Heavenly 
I Lamb, Which is wont to be daily 
I offered^ the ofl^ring'of one's own will 
is the facrifice moft acceptable to God. 
S. Jerome, writing to Luciniiw (£p. a8. ad Lucin. 
and Ep. 103. oi/P<i«/fff.), draws the following admirable 
diffinftion : — " To offer gold/' he fays, " is the aft 
of beginners, not of the perfeft. Crates,* the Theban, 
did this, and fo did Antifthenes.-f To oflfer onefelf 
to God is peculiarly the aft of Chriftians." He has 
given all to God who has offered himfelf. And God, 
defiring this one thing, fays : — '* My fon, give Me thine 

* Crates wu « philoropher of Bceotk, b.c 324. He fold hu 
clUtes and gave the money to his fellow-<:itizeiu. — Ed. 

f Antiflhenc) was an Athenian philofopher of high repute. He 
fold his all, and preferved only a very ragged coat, which drew the 
attention of Socrates, and tempted him to fay, — " Antifthenes, I fee 
thy vanity through the holes of ihy coat." — Ed. 
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heart/* (Prov. xxiii. 26.) When you have given 
this you will be accounted to have given everything. 

I . But in order that this offering of one's heart or 
will may be acceptable to God, it is neceflary that he 
who makes the offering (hould be in a (late of grace. S. 
Bafil remarks upon that verfe of the Pfalms, — " Bring 
unto the Lord, O ye mighty,* bring young rams unto 
the Lord," — {Ps. xxix. i)— " Be a fon of God before 
you offer thofe things which are pleafing to God.'* 

You ought at leaft to mourn that you have fallen 
from grace, and endeavour to return. A contrite and 
a humble heart God will not defpife. S. Augufline 
{De ^antit. Anima^ 20) fays moft ftrikingly : — " I 
could wifh that I might do nothing elfe than reftore 
myfelf to Him to Whom I chiefly owe myfelf, and 
that I fhould thus become to God that which the poet 
(Horace, Sat, 11. 7) fpeaks of, a friend and fervant of 
my Lord." And exhorting all others to the fame, he 
fays, — " Believe in God firmly, and trufl your entire 
fclf to Him as much as you can. Refrain from wifhing 
to be, as it were, your own, and under your own 
power ; but profefs yourfelf to be the fervant of that 
moft merciful and beneficent Lord. For fo He will 
not fail to raife you up to Himfelf, and will permit 
nothing to befall you but for your profit, even though 
you know it not." And again, further confirming 
this, he fays, — " We can offer nothing more acceptable 
to Him than that we fhould fay with Ifaiah, ' Lord, 

• " O yc fons of God.** (Vulg,) 
M 
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pofTefS us/** {Ifaiah xxvi. 13. LXX.) Some there 
are who offer wax or oil for trimming lamps in churches. 
Thefe votive oflferings coft much money ; but they 
are not on that account the beft, or perfeft. Another 
vows abftinence from wine, or determines to give 
larger alms ; it is a coftly vow, but yet not the beft of all. 
In this cafe what could poor men do ? God does not afk 
your oil or wax ; but that which He redeemed — ^your 
foul ; offer this to Him. And if you afk me how I 
am to offer to Him my foul which He already has in 
His Own power, I reply, by holy manners, by pure 
thoughts, by fruitful works. In this way Hannah 
offered her Samuel; thus the mofl blefTed Virgin 
ofiered Jesus; thus John the Baptifl was offered 
while yet an infent : and in the fame way S. Gregory 
Nazianzen, S. Dominick, S. Bonaventura, S. Bernar- 
dinus, and S. Bernard, having been offered to God by 
their parents, grew up to be men of mofl faintly lives. 
But if it profits fo much to be offered by others^ how 
greatly will it profit to be oflfered by onejelff And 
this King David mofl fully carried out when he faid : — 
** An offering of a free heart will I give Thee." {Ps. 

LIV. 6.) 

It is wonderfully gratifying to each one of us when 
any one unrefervedly devotes himfelf to us. Once upon 
a time, when many people were making offerings of 
various kinds to Socrates, according to their means, 
-Slfchines, who was a liftener, but a poor man, faid, — " I 
can find nothing worthy of you which I can give, and it is 
only in this way that I am confcious of my poverty ; and 
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fo I give you the only thing which I have — myjelf. 
And this gift^ fuch as it is> I pray you to take in good 
part, and remember that when others gave much to 
you, they kept back more for themfelves/' And by 
this gift of his -^fchines outdid the fpirited generofity 
of Alcibiades, which was equal to his wealth, as alfo 
the munificence of all the rich young men. Do you 
percpive, then, how his ibul found means to be liberal, 
even in the midft of poverty itfelf ? We muft not 
inquire of what value things may be, but with what fort 
of intention they are given, and with what readinefs 
of will. That man gives much to God, yea, he gives 
everything, who daily transfufes himfelf and his will 
into the Divine Will. And this muft be done not 
merely once or twice every day, but very often ; yea, 
a hundred or a thoufand times, and fpecially (b when 
any one feels that he is wavering, or is being aflaulted 
by temptation, or perceives that he fails of fuccefs in 
anything, or that things turn out according to his 
wifhes, then he muft cry out, — ^^ O my Lord, and my 
God, I offer myfelf to Thee to fiilfil all Thy Good- 
pleafure. Thy Will be done!** And this produces 
patience in adverfity, and fobriety and moderation in 
profperity. This reftrains the afflifted, even when all 
things turn out moft gloomily, from giving way to 
impious ipeeches and impatience. This increafes 
merit ; this in a wonderful way makes God favourable 
to man ; this is a fliield againft every calamity. 

a. S. Bernard {Serm. de Quadrupl. Deb.)j wifhing 
to perfuade all people to this, fays, — " I have but two 
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fmall things, or, rather, two very (mall things, body 
and foul. Or I might more truly fay, I have but one 
fmall thing, my will ; and (hall I not furrender it to 
the Will of Him Who, though He is fo great, prevents 
me, infignificant as I am, with fuch great bleflings, and 
Who purchafed me wholly with His whole Self? 
Otherwife, if I retain it, with what fort of face, with 
what eyes, with what mind, with what confcience, can 
I appeal to the bowels of the mercy of our God ? " S. 
Chryfoftom, fpeaking of the blefled Paul daily offering 
himfelf to God, fays, — " Abel offered a facrifice, and 
on that account is praifed ; but if we examine PauPs 
vidtim it will be found to be as fuperior to Abel's as 
heaven is higher than the earth. For he did not offer 
fheep or oxen, but day by day he facrificed himfelf. 
Nor, indeed, was he fatisfied with fuch facrifices as this, 
but becaufe he had already devoted himfelf to God, 
he ftudied to offer the whole world alfo.*' And fo 
that man of fire, being inflamed with fuch zeal through 
the oblation of himfelf, avoided no labour, and fhrank 
from no danger, being perfeftly ready to endure all 
things for God. 

In the reign of Diocletian, a prieft named Epic- 
tetus, and Aflion, who lived a mofl religious life 
in the Eaft, were feized by Latronianus and thrown 
into prifon. Whereupon Epiftetus faid, — " If the 
judge fhall examine us to-morrow, my excellent 
Aflion, and inquire about our name, our parents, 
and country, let us make this fingle reply, ' We are 
Chriflians ; and this is our name, our kindred^ and 
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our country.' But if God wills that we fhould be 
torn to pieces by tortures, let us fay nothing in the 
midft of them but this, * Lord Jesus, Thy Will 
ever be done in us !* " The next day they were fum- 
moned from the prifon to a judgment-feat which had 
been prepared in the middle of the market-place ; and 
Latronianus fitting on the tribunal, while all the 
people were ftanding round, began to inquire of what 
famUy, tribe, and country they were. To which 
Epiftetus replied, — "We are Chriftians; and the 
children of Chriftian parents." " That is not my 
queftion/' faid Latronianus ; " tell me your names ; 
this is not the firft time that I have known of the per- 
fidy of your feft." To which again the holy martyrs 
replied, — " We are Chriftians ; we worfhip Chrift 
Jesus, and deteft idols." When he heard this the judge 
was furious, and ordered them to be ftripped of their 
clothes and to be cruelly beaten ; but with eyes raifed 
towards heaven, they ftill exclaimed amidft the bloody 
ftripes, — " Lord Jesus, Thy Will be done in us." 
Whereupon Latronianus bitterly mocked them, and 
inquired, — " Where is that Defender of yours, Whofe 
aid you are imploring ? Let Him come and deliver you 
from my hands." And then the holy martyrs cried 
out afrefh, — " We are Chriftians ; may the Will of 
our God be done in us !" The judge was excited almoft 
to madnefs at thefe words, and ordered the martyrs to 
be carried to the horfc,* and to be favagely torn with 

* An inftrument of torture. 
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its iron hoofs. But not even thus could any other 
words be wrung from them than, — " We are Chriftians, 
thou tyrant Latronianus ; may the Will of our God 
be done in us 1 " The judge, thinking it derogatory to 
his dignity that he fhould be outdone in this way^ 
ordered lighted faggots to be applied as they hung 
above them. And ftill nothing elfe was heard than 
before, — " We are Chriftians ; may the Will of God 
be done in us !*' When they had been releafed from all 
thefe tortures they were led back to prifon. After 
being a ipeftator of this tragic fight, Vigilantius, who 
was an afTefTor of the judge, from having heard the 
expreflion (b often repeated, — ^' Wc are Chriftians ; 
may the Will of God be done in us,*' — felt perfuaded 
that it was an incantation of wonderful power, which 
could entirely take away the pain of grief, and even in 
the midft of tortures themfelves prevent their being 
felt. He commenced, therefore, repeating thefe fame 
words, as a moft potent charm againft every kind of 
injury, and he faid nothing when ftanding, fitting, 
walking, at home, abroad, retiring to reft, or rifing 
from his bed, but thefe fame words, — " We are 
Chriftians ; may the Will of God be done in us 1 " 
And in this way he fpent three days, while God fhowed 
mercy upon him as on a child of good difpofition. 
At length, on the foiuth day, impelled by fome fecret 
power, he ruftied out into the ftreet, and began to cry 
out before all the people, — " I am a Chriftian, thou 
tyrant Latronianus ; may the Will of my God be done 
in me ! " Being admitted into the prifon of the martyrs. 
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he was baptized with all his family ; and, in order to (how 
his gratitude to his teachers, he buried them after they 
were beheaded. The next day Latronianus ordered the 
prieft Epidetus and Aftion to be brought before him ; 
and determining now to aft with craft, he inquired, — 
"Are you ready to facrifice to the gods ? * or do you ftill 
perfift in your madnefs ? " To whom Epiftetus replied, 
— " You are wafting your labour, Latronianus, for we 
do not worftiip thefe monfters of hell ; you will wreft 
our lives from us more eafily than this determination. 
We have already faid, and for thoufands and thoufands 
of times will continue to fay, — ' We are Chriftians; 
may the Will of God be done in us!"' Upon this 
Latronianus began to roar like a lion, and cried out to 
the minifters of death around him, — " Bring quickly 
vinegar and fait ; let thefe wretches feel that they have 
wounds ; and be not fparing over them, but rub their 
lacerated limbs with vinegar and fait.** But the martyrs 
altered not a (ingle word of what they had faid before. 
The confeflion of each was alike unflinching in its fted- 
faftnefs, — " We are Chriftians ; may the Will of God 
be done in us !*' But as they ftill furvived thefe tortures^ 
they were thrown into prifon again, and were brought 
out afrefti after thirty days, and were wounded in the 
face with large ftones, and moft cruelly beaten with 
aftien fticks. But even then they both broke forth 
with the fame exclamation, — " O Lord our God, Thy 
Will be done in us ! ** At length fentence was pafled 
upon them that they ftiould be put to death outfide 
the city. As they were being led along they encouraged 
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one another with thefe words, — *^ Praife the Name of 
the Lord, becaufe in all things the Will of our God is 
done in us ! " When they had reached the place of 
execution they cried out, with a loud voice, — " Blefled 
art Thou, O Lord, Thou God of our fathers, and 
worthy art Thou to be praifed and highly exalted, 
becaufe not the will of man, but Thy Will, is in all 
things done in us ! " 

The time had now come when their heads were to 
be ftruck off with an axe, and then a noble rivalry arofe 
between thefe moft glorious athletes as to which fhould 
firft receive the ftroke ; one deferring to the other for 
honour's fake. Whereupon Epidetus, who was fixty 
years old and grey-headed, ufing the authority which 
belonged to his age, faid that he defired that Aftion 
fhould be defpatched firft. Nor did Aftion long 
refift, for he faid, — '* O my father and venerable prieft 
of God, the Will of God and thy will be done!" 
Having faid this, and commended his foul to his Maker, 
he offered his head to be ftruck off. And then Epic- 
tetus throwing himfelf forward on the body of Aftion, 
and embracing it tightly, prefented his own head alfo 
to be cut off; and thus both of them finiftied their life 
by a moft holy end. 

3. Behold, then, two mirrors of brighteft polifti, in 
which perfed devotion of human will to the Divine is 
reflefted in a wonderful way. And fo let every one pre- 
pare himfel f, that, whatever hardftiips he may experience, 
he may ftill repeat without ceafing thefe felf-fame words, 
— " I am a Chriftian ; may the Will of God be done in 
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me ! Thefe things feem to me of a truth to be exceedingly 
hard, and moft grievous to bear, but the Will of God 
be done ! I was not, I confefs, expedling an event fo 
fad, but the Will of God be done ! This man has 
behaved moft unjuftly towards me, but may the Will 
of God be done in me !** 

Jehu, who was a moft valiant general, wrote a letter 
and fent it to Sanjaria to the rulers of the city ; but 
they delayed not to choofe ambafladors and fend them 
to Jehu, to fay on their behalf, — " We are thy fer- 
vants, and will do all that thou fhalt bid us." (2 
Kings x. 5.) And how often does Almighty God fend 
a letter to us, and admonifh us in various ways, and 
fet before us His Own Will to be followed? And 
what meflage fhould each one of us deliver to be carried 
back but this, — '* We are Thy fcrvants, and will do 
all that Thou fhalt bid us." 

Elijah, the Tifhbite, contended with the priefte of 
Baal as to which were the worfhippers of the True 
God ; at length they came to an agreement that the 
fide fhould prevail whofe facrifice was confumed by fire 
from heaven. And when thefe pretended priefts had 
cried aloud for a long time, and yet not the fmalleft 
indication of any fpark of fire from Baal appeared, 
Elijah ordered every part of his facrifice to be thoroughly 
fteeped in water, and immediately fire fell from heaven 
and burnt up the whole of it. And how much labour 
and wearinefs, I pray you, is there on all fides among 
fb many Chriftians ! how much clamour and excite- 
ment ! They are hot and cold by turns ; they run and 
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ftrugglc ; they (pare no pains^ and yet, for the moft 
part, the fire is wanting^ that is to fay, true devotion 
to the Divine Will ! Rarely and coldly do we pray, — 
" Thy Will be done, O Lord!** And fo it happens 
that we very often both cry aloud and facrifice, but to 
no purpofe, iince we have no care for that moft noble 
of all facrifices,- — the oblation of our own will. 

Once upon a time two people afked S. Macarius to 
teach them how to pray. He replied, — ** There is no 
need here of a great flow of words. The hands muft 
very often be fpread out towards Grod, and you muft 
cry, — ^ O Lord my God, as Thou willeft, and as it 
(eems good to Thee, fo be it done,' iince He knows 
what is for our good/* An excellent way of praying ! 
Pachomius alfo ufed conftantly to pray that the Will 
of God might be fulfilled in all things. 

Alphonfus Salmero relates that there was once a man 
who, inftead of a prayer, repeated the whole alphabet 
letter by letter, efpecially when harafled by fome per- 
plexing difficulty ; and added to it this claufe : — " Do 
Thou, O Lord, join the letters together, and bcftow 
that which is moft pleafing to Thee, and beft for 
me!" 

This agreement, then, of the human will with the Di- 
vine is, of all things which any one can offisr to God, the 
greateft and moft acceptable facrifice and holocauft. For 
in all other cafes a man offers his goods merely, but in 
this, himfelf. In other cafes he offers himfelf only in 
part ; but in this cafe he gives his entire felf in fuch a 
manner as that the Divine Will fhould difpofe of him 
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and his in any way, and at any time, that it fees fit, 
no refervation or exception being made for himfelf 
even in the fmalleft particular. And, therefore, as 
much as the part differs from the whole, fo does this 
facrifice differ from all others. 
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CHAPTER IV. 

That all Human PerfeHion cmfifts in the Conformity 
of Matfs WUl to the Divine. 




^LL human atftions derive their value 
jg^^l^^ ' from the end for which they arc done ; 
n^^j hence they arc either good or bad ac- 
cording to their end. But, as an end 
and aim of our aftions, we (hall find nothing better or 
more fublime than the Divine Will, that is to fay, 
than God Himfelf ; and, therefore, there are no aftions 
better or more fublime than thole which are neareft to 
this end. And hence that faying of S. Bafil the Great, 
that the whole fum of fanftity in a Chriftian man con- 
fifts in his referring the caufes of all things, great and 
fmall alike, to God alone, and moft readily fubmitting 
himfelf in everything to the Divine Will. This is that 
virtue of refgnation, fo often and fo greatly commen- 
ded by the Holy Fathers and mafters of the faintly 
life ; it is the commencement of all tranquillity, as bang 
that which places a man in the Hand of God, by far 
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the fafeft of all refting-places. In fuch a way that he no 
longer defires to be his own, but God's, and not to live 
to himfelf, but to God, and to do everything for God's 
fake, being contented alike with adverfity and prof- 
perity. And this virtue God {6 greatly loves and 
delights in, that, when rewarding King David with a 
title of the higheft honour. He called him — " A man 
after Mine Own Heart, which fliall fulfil all My WiU.'* 
{Alls XIII. 22.) For that King kept his own heart 
(b entirely fixed on the Divine Heart, that he flood 
ready and prepared to perform every indication of 
God's Will. And in this fame way one may daily 
merit much if he refers to the Divine Will all thofe 
adions which in themfelves are neither matter of blame 
or praife, fuch as eating, drinking, walking, and fleep- 
ing ; and does not eat or drink merely becaufe he is 
hungry or thirfty, but becaufe it pleafes God that it 
fhould be fo. An ox or a cow would fay, — " I eat 
becaufe I am hungry ; I drink becaufe I am thirfty ; 
I lie down becaufe I wifh to go to fleep.'* But far 
otherwife fhould a Chriflian man fpeak, who is able 
to defire, eat, drink, fland, fit, and fleep, not becaufe 
it is pleafant to him, but becaufe it is approved by 
God. 

I. The Tumfol, as I have faid (Book 11. chap. ii. 
3), a flower mofl devoted to the fun, is accuflomed 
ever to look towards it when it fets, and at all hours to 
turn round with it, even on a cloudy day. And let 
the will of man emulate the natural inclination of this 
flower, and conflantly regard the Divine Will as its 
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Sun^ even on cloudy days^ and in troublous times. 
And in this in good truth all fanftity of life confifts, as 
a Theologian moft admirably {ays,—" The fum of a 
Chriftian life, and the compendium of all virtues is, to 
conform onefelf in all things to the Will of God, fo as 
to will the fame, and not to will the fame. As often, 
then, as God conmiands anything, let each (ay readily 
for himfelf, * Even fo. Lord, this will I do.' And 
as often as He forbids anything, ^Even fo. Lord, 
this toU I not do.' " The fum of humility, according 
to S. Bernard, appears to confift in our will being 
brought into fubjeftion to the Divine WiU, as it is right 
it fhould be. All things, indeed, are fubjed to God as 
their Creator, for all things ferve Him ; but from man, 
who is endowed with reafon. He exafts a fubjeftion 
which is voluntary. 

a. The Ads of the Saints abound with dories fhow- 
ing the marvellous power of the human will when 
joined to the Divine. 

Thofe miracles of old time are well known — the rod 
of Mofes, the mande of Elijah, the ftafF of Elifha, the 
apron of Paul,* the fhadow of Peter. Of a truth fuch 
men as thefe obtain from God the power of ruling over 
created things, in return for which they give to Him 
the beft thing which they have — ^their will. By this 
law of transfer man deals with God as if he were 
to fay, — " My whole will I deliver to Thee, O Lord ;" 



* ci^KMiO, — '^ aprons ;'' fuch as fervants and artizans ufe. {JSs 

XIX. 12.) 
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while God fays, — " And I deliver to thee My fove- 
reignty, that thou fhouldeft be lord over beads, that 
thou fhouldeft rule over the Tea ; in a word, that thou 
fhouldeft be a kind of God in the earth." For the 
moft benign Creator wills not to be outdone in libe- 
rality. When any one gives to Him that which he 
holds deareft, He does not deny him the moft excel- 
lent gift which He has, that is, to rule over all things. 
And as, in the olden time. King Alexander faid of his 
beloved Hephaeftion,* — "You are not miftaken, for he, 
too, is Alexander." In like manner it may be faid of 
the man who is entirely devoted to the Divine Will, — 
*^ He, too, is God," through a moft intimate union of 
his own will with the Divine. 

It is related that there was once upon a time a huf- 
bandman whofe land ufually produced more abundant 
crops than that of his neighbours. On being aiked 
how this was, he replied that there was nothing won- 
derful about it, for that he had a moft perfeft agree- 
ment with the fky, and there was never any kind 
of weather but juft what he wiftied. His neighbours 
laughed at him, and faid that this was impoflible. 
" Not fo," he faid, " for the favour of heaven always 
anfwers to my wifties ; fince I never wifh for any other 
changes of weather than thofe which God wills. Inas- 
much, then, as the Divine Will is my will alfo, God 
wills that more abundant crops fhould fpring up for 

* It is (aid that he was fo like the king in features and flature that 
he was often faluted by the name of Alexander. — £d. 
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mc than for you, who very often are at variance with 
Heaven, and the Divine Will." Truly, — " The creature 
that ferveth Thee, Who art the Maker, increafeth his 
ftrength." (JVifdom xvi. 24,) 

3. The children of lirael prefented a petition to 
Pharaoh, by the hand of Mofes, in thefe words : — 
** The God of the Hebrews hath met with us ; let us 
go, we pray thee, three days' journey into the defert, 
and facrifice unto the Lord our God." {Exod. v. 3.) 
And many fay that the path to heaven is a '^ three 
days' journey." On the firft day's joimiey the road is 
called Cleanjingj on the fecond Illuminating^ on the 
third Uniting. And by this road, indeed, we approach 
clofeft to God, when the hiunan will is moft firmly 
bound to the Divine. Our Lord proclaims {Luke xviii. 
19) : — " None is good, fave One, that is, God." And 
hence arifes that faying of the holy Fathers and Theo- 
logians : — *^ As the Divine Intelligence is the rule of 
entire Truth, and cannot be deceived, fo the Divine 
Will is the rule of entire Good, nor can it be diftorted. 
And as it cannot be that anything fhould be conformed 
to the Divine Intelligence and not be True, fo nothing 
can be conformed to the Divine Will which is not 
Good." S. Chryfoftom admirably fays, — " That which 
is in accordance with the Divine Will, although it 
feems to be wrongs is neverthelefs pleafing and accept- 
able to God. And, on the other hand, that which is 
contrary to the Divine Will, and other than what He 
wills to be done, although it is thought to be acceptable 
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to God, IS neverthelefs the worft and moft pernicious 
of all things." 

The Book of Kings fumifhes an example of this. 
A prophet, who had been fent by Divine command to 
rebuke Ahab, becaufe, contrary to the Will of God, 
he had (pared the King of Syria, whom he had taken 
prifoner in battle, in order that he might not be recog- 
nized by his face when delivering the mefTage, went to 
a neighbour " in the word of the Lord," and faid, — 
" Smite me, I pray thee." (i Kings xx. 35.) But he 
refufed to do fo, for he was afraid to fmite a prophet. 
But quickly he heard the fearful fentence, — ** As fbon 
as thou art departed from me, a lion fliall flay thee." 
(Verfe 36.) And it happened as he faid. " Then he 
found another man, and faid. Smite me, I pray thee. 
And the man fmote him, fo that in fmiting he wounded 
him." (Verfe 37.) And this he not only did without 
punifliment ; but alfb earned commendation for what he 
had done. " And what could happen more contrary to 
all expeftation ?" aflcs S. Chryfoftom. " He who fmote 
the prophet efcaped without harm, while he who (pared 
him fuiFered punifliment. Of fuch moment is it to 
follow the rule of the Divine Will, or to defpife it." 
When the Divine Will points out anything to any one 
it is impiety even fo much as to aflc, — " Why is this ?" 
It muft (land us in place of all reafons that God Jo 
wills. Therefore it is the fafefl: height of Chrift:ian 
perfedtion to yield onefelf as entirely as poflSble to 
the Divine Will, and to ceafe to be one's own that we 
may become God's. 

N 
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CHAPTER V. 

^hat Conformity of the Human fVfll to the Divine i 
thefufreme Good in Ufe. 




J HE brother of the Prodigal was indig- 
nant that he who had fquandered his 
patrimony fhould be welcomed home 
with To fumptuous a feall; and fo, 
looking upon this as an aA of injultice to himfelf, he 
refufed to enter his father's houfe. But the father, who 
was very full of pity, in order to appeafe his fon, went 
out, and began to intreat him not to fpoil the joy of 
the day by diflenfion. "And heanfwering faid to his 
fether, Lo, thefe many years do I ferve thee, neither 
tnuifgrefled I at any time thy commandment ; and yet 
thou never gaveft me a kid, that I might make merry 
with my friends: but as foon as this thy Ton was 
come, which hath devoured thy living with harlots, 
thou haft killed for him the fatted calf." {Luke xv. 
^9* 3^0 ^^^ ^'^ excellent father, in order to quiet 
his rage, " faid unto him. Son, thou art ever with me. 
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and all that I have is thine." ( Verfe 31.) Do you 
not know that you are as much mafter in the houfe as 
myfelf, that we have but one purfe, and that all my 
goods are yours ? And being foothed at laft by thefe 
words he was content to go in. 

And in the fame way God, Who is moft benignant, 
preferves a man devoted to His Will, and inflames 
him thus :— " Thou art ever with Me ; thou art in My 
Intelligence, in My Memory, and in My Will. I 
ever regard thee ; I embrace thee with Angular favour ; 
all that I have is thine ; My Heaven, My Angels ; yea. 
My Only-Begotten Son is thine ; and more than this, 
I Myfelf am thine, and will remain thine ; I will be 
thy exceeding great Reward through all eternity." 
{Gen. XV. i.) 

Nor is this enough for that moft loving Father, but 
in order that the man who is devoted to the Divine 
Will may know how much he prevails with God, He 
further beftows upon many the power of doing fuch 
things as can be done by Divine Strength alone. 
" The works that I do," fays Chrift, " ihall he do 
alfo; and greater works than thefe fhall he do." 
{John XIV. 12.) This is the Sovereignty of God, 
of which I have already fpoken (fee laft Chap.); 
this is His moft loving promife ; this is to be re- 
garded by Him with perpetual favour. God holds 
a divided empire, as it were, with man, flnce all 
things which are God's are alfb man's, yea, even 
God Himfelf. S. Paul affirms moft confidently, — 
*^ All things are yours ; whether Paul, or Apollos, 
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or Cephas, or the world, or life, or death, or things 
prefent, or things to come, all are yours ; and ye are 
Chrift's; and Chrift is God's." (i Cor. in. 21-23.) 
Yours they are, not as yet indeed in pofTeffion, but for 
your ufe, and for this end, (ince all things were made 
that they might minifter to your falvation. The 
world and all created things are yours, for they all 
ferve the body and foul. Life is yours, fo that you 
may devote it to the fole Will of God. Death is yours, 
that by it, as through a door, you may pais into 
Paradife. Prefent things are yours, pro{perous and 
adverfe alike, for you ufe them to advance in virtue. 
Future things, too, are yours, fince you will enjoy them 
at your pleafure. All things work together for your 
good. {Rom. VIII. 28.) The Lord has granted you 
your heart's defire. (Pj. xxi. 2.) 

I . The fon of Themiftodes ufed to boaft that the 
entire Athenian republic was governed by him, fince 
all the citizens willed what he willed. And while 
people were wondering at this vaunting fpeech of the 
young man, he added, — " That which I will my mother 
wills alfo (for fhe loved her fon moft tenderly), and 
that which my mother wills my father, Themiftodes, 
alfb wiUs ; and it is well known that whatever pleafes 
my father at once pleafes all Athens. And in this 
way," he faid, "the Athenian republic is quietly brought 
under my government" And in the fame way, but 
with a better right, a man whofe will is perfeft may 
fay, — " That which I will the whole hoft of heaven 
wills alfo \ for that which I will God wills, (fince I 
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never will anything but that which He wills,) and that 
which God wills all the orders of the blefled, and all 
the degrees of the angels will alfo." To fuch a man 
as this the Father repeats thefe moft foothing words, — 
" All that I have is thine.^' But the wicked are rebels 
ftill ; and yet the time will come when they alfo will 
be made fubjed to the righteous : — " The righteous 
fliall have domination over them in the morning." 
(Pj. xlix. 14.) As long as the night of this life lafts 
monftrous afts of wickednefs are perpetrated, and are 
not difcovered ; the Divine Will is refifted, and God 
keeps filence ; but " in the morning/' in the laft day 
when all fhall rife again, then '' the righteous fhall have 
domination over them." All the power of the wicked 
fhall confume away like a worn-out garment ; and then 
will it be faid afrefh, — " All that I have is thine.'' 
Moft truly does S. Paul fay, — " He that is joined to 
the Lord is one fpirit," (i Cor. vi. 17 ;) through this 
confent of the will, from which man derives tranquillity 
of confcience, and fanftity of life, fo as ever to flourifti 
and bloom. 

Brocardus relates a wonderful ftory about certain 
places in the Holy Land, folemnly aflerting that no- 
thing is told by him but what he faw with his own 
eyes : — " Before one of the gates of Jerufalem," he 
fays, *' there is the fpot, diftant about a Ipear-caft from 
the city, where our Lord addrefTed the multitude, and 
at this fame place is pointed out a ftone on which that 
woman ftood who cried out, in the midft of our Lord s 
addrefs, * Blefled is the womb that bare Thee, and 
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the paps which Thou haft fucked.* {Luke xi. ay.) 
This hill is never covered with fand, although in the 
neighbourhood it flies about like fnow driven with the 
wind, and fettles on everything elfe. And befides this, 
both in fummer and winter, this grafly fpot, by fome 
wonderful property, preferves its verdure perfeft.** 
Now there is great refemblance between this ever- 
verdant hill, as I may fo fay, and the man who receives 
the Divine Will into his inmoft heart, fo as to exclaim, 
— " I defire that Thou, O my Lord, fhouldeft addrefe 
me here ; to Thee will I liften.'* So perfedt a mind as 
this is never buried beneath the fandy waves of troubles, 
nor can anything ever come fo much amifs to a man 
of a di{pofition like this, as to prevent his faying, — 
** Thou dealeft gently with me, O Lord, and fpareft 
me too much ; I have merited feverer treatment ; I 
feel thefe afilidions indeed, however light they may 
be: but not what I feely but what Thou willefty I 
regard ; and becaufe Thou permitteft thefe things, I 
have no defire fb much as to open my mouth againft 
them. Whatever I fee pleafes Thee pleafes me. I 
am perfeftly fatisfied with all Thy Decrees. I am 
fully prepared to obey every indication of Thy Will. 
Bid, command, ordain, change, as Thou willeft. Too 
foolifh fliould I be, and wicked, if I were to require to 
reftrain Thee, or place a limit to Thine Ordinances !*' 
Such a man as this a perfedt army of misfortunes will 
never be able to vanquifh ; nor will the lofe of any- 
thing tear him away from God. Here at leaft he is 
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invincible ; he flourifhes both in fummer and winter, 
in adverfity as well as in profperity. 

2. When Jehu the general met Jehonadab, he ad- 
drefsed him kindly and faid, — " Is thine heart right, 
as my heart is with thy heart? And Jehonadab 
anfwered. It is. If it be, give me thine hand ; and he 
took him up to him into the chariot." (2 Kings x. 15.) 
And that which Jehu did, Chrift the King of all the 
world did alfo. He came to Samaria, which, by its 
very name, fignifies this world bridling with thorns ; 
and for this purpofe He came, that He might deftroy all 
the family of wicked Ahab, and the falfe priefts of Baal, 
that is to fay, that He might root out pride, luft, idolatry, 
and every kind of fin. And here Chrift found Jehona- 
dab, a man of good will, to whom He put the queftion, 
— " Is thine heart right, as My Heart is with thy 
heart ? If it be, give Me thine hand, and mount into 
My Chariot, and come with Me." To fuch an one 
God ftretches out the right Hand of His Grace, and 
raifes him up into the lofty Chariot of His Will ; and 
in this he is borne along. For, — " Come with Me,*' 
He fays, " and I will lead you by the way of the Crofs ; 
this is the very path to life, even that life which is 
eternal. Fear not ; fit by My fide, I will not fufiFer 
you to fall ; by this narrow path will I conduft you to 
Heaven. Come with Me, that you may ever be with 
Me, and by My fide." This is that fafeft of all places 
in the world which Job fo exceedingly longed for when 
he faid, — " Lay down now, put me in a furety with 
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Thee; who is he that will ftrike hands with me?" 
{Job XVII. 3.) I fliall endure, he means, and come 
out fafe from a thoufand blows, being perfedly fecure 
in Thy keeping. When a man has once reached this 
Chariot of the Divine Will, it is eafy for him to in- 
iinuate himfelf into the clofeft intimacy with Chrift, 
yea, and to become a kinfman of Chrift, and to be 
united to Him by the clofeft ties of relationfhip ; for 
our Lord Himfelf declares, — " Whofoever ftiall do the 
Will of My Father Which is in Heaven, the fame is 
My brother, and fifter, and mother." {Matt. xii. 
50.) And here Euthymius very rightly exclaims, — 
"O admirable virtue which exalts thofe who att^ 
to it to fuch a height of honour as to make them the 
very kinfmen of Chrift !" Of a truth the union of 
the human will with the Divine is the fupreme 
good in life. 

A faintly man ufed to fay, — ^' Whatever vou 
WISH TO BE, THAT YOU ARE !" For fo great is the 
power belonging to our will, when united to the Divine, 
that whatever we ferioufly and with our whole inten- 
tion defire to be, we may be. No one ardently wifhes 
to be lowly, patient, modeft, or liberal, who may not 
be that which he defires to be, — " Whatever you 
DESIRE TO BE, THAT YOU ARE." The fame holy man 
further adds : — " If it is not in your power to do, or 
offer, great things, yet have at leaft a great willy and 
ftretch this to infinity. Are you poor ? You can ftill 
be of that mind, that, if riches were yours, you would 
beftow them liberally on the needy. Is your flrength 
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fmall ? Still you may fo ofFer yourfelf, that, if you had 
a thoufand fouls and a thoufand heads, you would not 
refufe to lay down the thoufand fouls, and heads, and 
lives for Chrift. Are you afflifted ? And do you think 
yourfelf wretched ? Unite your will to the Divine, 
and you will be perfeftly happy. That man is truly 
wretched who knows not how to rule himfelf, and for 
pofTeffion of whom vices contend, as cities do for the 
birth-place of Homer ; who, by a moft difgraceful 
alternation, is one while the flaveof ambition, at another, 
of avarice, at another, of anger or envy, at another, of 
drunkennefs or lull. Scarcely ever is he his own, and 
much lefs God's, becaufe he is never able to rule him- 
felf. The poet fings of Hercules, — " When he had 
made all things his flaves, he himfelf fell a flave to 
defire and anger.** And we may fay nearly the fame of 
fuch a man as I am defcribing. Although he poflefles 
all things, yet he wants himfelf ; he is not his own, but 
is the flave of money or paflion, and many other vices. 
" He that is flow to anger is better than the mighty ; 
and he that ruleth his fpirit than he that taketh a city." 
{Prov. XVI. 32.) If you defire to bring all things into 
fubjedion to yourfelf, fubmit yourfelf to the Divine 
Will. You will rule many, if the Divine Will rules 
you. 

3. In all ages of the world God has ever had certain 
from among men whom He has chofen to Himfelf to 
be His friends, whom He might admit to intimacy, to 
whom He might unfold many of His fecret defigns, 
and to whom He might manifeft Himfelf by daily 
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favours. , And of thefe fbme are, as it were, of the firft 
order of nearnefs to Him, others of the fecond, and 
others of the third. That is to fay, fome are more 
clofely united to God than others. Men of this kind 
we call *' Saints." 

Now the very firft ftep to faintlinefs of life is to 
furrender onefelf abfolutely to the Divine Will in all 
things. That man attains to the greateft fanftity of 
life who defcends deepeft into the Divine Will. And 
io bleiled Paul, defiring this one thing in his converts, 
lays, — " We ceafe not to pray for you, and to defire 
that ye might be filled with the knowledge of His Will.'* 
{Col. I. 9.) It is not enough for him that the Divine 
Will fhould be recognized by his children in the Faith, 
but he defires that they fhould be ^^ filled** with this 
knowledge. He defires that they fhould defcend as 
deeply as poffible into the Divine Will. For Paul 
knew that when he had obtained this from them they 
would advance very rapidly, and without difficulty, in 
the purfuit of all kinds of virtue. 

How fitting, moreover, is it that that which from 
eternity has been pleafing to God fhould be pleafing alfo 
to man. When Harpagus* had dined off the flefh of 
his own fon, and King Aftyages (who had prepared 
that banquet) ordered the remaining limbs, fuch as the 
head, and arms, and feet, to be brought forward, and 
inquired, — " How did you like it ?" He replied, — 

• Harpagus was moft cruelly compelled by Aftyages to eat the 
flefh of his own fon, becaufe he had difobeyed his orders in not 
putting to death the infant Cyrus. — Ed. 
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^^ Whatever the King does I like:' Ah! miferable 
wretch ! is it fo great a matter to you to throw ofF the 
man that you may pleafe a beaft ? And fhould not we 
Chriftians the rather fay this one thing imder all cir- 
cumftances, — " Whatever God does pleajes me ?*' 

The grofs flattery of the Romans ufed formerly 
to fubfcribe to the petitions which were prefented to 
the Emperor, — " The moft devoted fervant of your 
Deity and Majefty." Chriftians, too, prefent petitions 
when they pray. And therefore let every one always 
add, both to his prayers and works, — " To Thy Deity 
and Will, O my God, I am moft devoted." To devote 
one's whole will to the Divine Will, and clofely to 
bind it there, is the fupreme good in life, and is in 
reality heaven out of heaven, as I ftiall now proceed 
to ftiow. 
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CHAPTER VI. 

That Conformity of the Human Will to the Divine is 
Heaven out of Heaven^ and true Happinefs of Life. 

WELL is thee, and happy ihalt thou 
be," (Pj. cxxviii. 2,) whoever thou art, 
that haft perfe^y attained to this con- 
formity of thine own will with the 
Divine, and haft eagerly embraced everything as from 
the Hand of God. This will be thy happinefs in this 
lower world : thou wilt experience a perpetual joy, 
and a gladnefs known only to a few ; for this happi- 
nefs they enjoy who are united to God in the clofeft 
friendfliip. *' O well is thee, and happy ftialt thou 
be," for fure is that faying of S. Paul, — ** The king- 
dom of God is not meat and drink ; but righteoufnefs, 
and peace, and joy in the Holy Ghoft. For he that 
in thefe things ferveth Chrift is acceptable to God, and 
approved of men." {Rom. xiv. 17, 18.) For as in 
Heaven there is no change, and no yefterday or to- 
day (if I may fo fpeak), but a continual and equable 
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inflowing of eternal pleafure, which is itfelf unvarying, 
and yet not wholly enjoyed at one and the fame time ; 
** for a thoufand years in Thy fight are but as yefter- 
day, feeing it is pafled as a watch in the night," (Pj. 
xc. 4 : ) fo, in like manner, thofe alfo who have attained 
to this union of their own will with the Divine are 
now well-nigh unchangeable, and whatever forrowful 
viciflitude befalls them they reftrain by the empire of 
reafbn. All their meat, and drink, and delight, is the 
Good-pleafure of God ; and fo reftleflhefe and anxiety 
depart, or elfe from thefe there would daily fpring 
firft one kind of trouble and then another without 
number. Their will is fo fweetly lulled into repofe by 
the Will of God, that, fince they fee that all things 
proceed from Him, and that His moft holy Will is 
fulfilled in all things, even their very troubles and 
forrows bring with them a portion of joy, for in thefe 
troubles and forrows they difcover the Divine Will, 
and more furely fo than in the greateft prosperity. 
And fo if haply there is anything which afiails their 
deep tranquillity, there is certainly nothing which can 
overthrow it. " They that put their truft in the 
Lord fliall be even as the Mount Sion; which may 
not be removed, but ftandeth faft for ever." (Ps. 
cxxv. I.) 

I . And this was the ground of that unruffled peace 
with which the ancient Fathers were fuftained, and, as it 
were, beatified. They were not exempt indeed from an 
accumulation of various troubles. Difeafes very often 
harafl*ed their bodies, and anxieties afi^ailed their minds ; 
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for in proportion as each one became more faintly, 
the forer was he for the moft part afflifted. Whence, 
then, did they derive fuch unvarying ferenity of mind ? 
Whence fuch great firmnefs and cheerfulnefs of exterior ? 
How was it that they kept fuch a perpetual pafchal 
feaft, fabbath, as it were, after fabbath? From no 
other caufe, in truth, than from the moft perfed obla- 
tion of felf to the Divine Will. It was with vain and 
edgelefs attack that calamity of every kind rufhed 
upon him whom the Divine Will had thus forearmed: — 
" There fliall no evil happen to the juft." {Prov. 
XII. 21,) Thefe faintly men, therefore, were both 
happy and blefled, for in all things they recognized 
and worfliipped the Will of God, and fo on this alone 
they repofed, and by it were gladdened and fuftained. 
It chanced that two people were converfing upon this 
fubjed, when one of them faid, — " If it really is the 
cafe that all things which happen proceed from the 
Divine Will, and in fuch a way that not even a fingle 
(parrow falls to the ground, as Chrift teftifies, without 
God having foreknown it from all eternity, and willed 
it, we fhall be happy, and fliall be incapable of ever 
being unhappy, if we receive this/' " Yes, perfectly 
happy fliall we be," fdd the other, " and fliall even 
now almoft dwell in Heaven ; but few are able to re- 
ceive this in all its fulnefs ; not becaufe it is hard of 
reception, but becaufe they do not apply their mind. 
This alfo may doubtlefs be a reafon, viz. becaufe this 
truth is fo feldom and fo obfcurely laid down in fer- 
mons. Oftentimes learned fubjeds, and thofe which 
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are pleafing to the ear, are dlfcourfed of; but fuch 
topics are comparatively ufelefs, and to be acquainted 
with them is fcarcely any help at all towards heaven. 
This muft be taught and enforced, this muft be con- 
ftantly inculcated, viz, the way in which each perfon 
may beft devote himfelf, and all that belongs to him, 
to the Divine Will, and may become poflefled of a 
heaven this fide of Heaven. 

S. Catherine of Sienna, a virgin remarkable for her 
lanftity, was wont to fay that men of upright minds 
were as like as poffible to our Saviour, for as He never 
loft His tranquillity of foul, even in His utmoft agony, 
fo neither do they lofe it, fince it confifts in the con- 
formity of their own will to the Divine. Nor does it 
hinder this tranquil happinefs that their fufierings are 
great, for fuch things oftentimes increafe it. Job was 
none the lefs imited to God when fufFering the bittereft 
afflidions than he was when furrounded with pleafure ; 
nay, I would even go fo far as to affirm that Job when 
in want, and covered with fores on a dunghill, was 
far more clofely united to God than he was when living 
in fplendour. The calmnefs of a mind united to the 
Divine Will cannot be obfcured by any clouds of fbr- 
row. The leaves of the Turnfol never fade, according 
to Pliny ; and fo concerning fuch a man you may fay, 
— " His leaf alfo fhall not wither," {Ps. i. 4,) but he 
fhall flourifh for ever. 

2. Once upon a time one of the Perfians, boafling to 
theGreeksabout the multitude of his own people, faid, — 
" To-morrow we fhall hide the fun with our arrows." To 
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whom the Greek playfully replied, — "lam glad to hear 
it, for we fhall fight the better in the fhade." And fo the 
man who is truly devoted to the Divine Will exclaims, 
— " Let the whole power of hell aflail me, let enemies 
advance, and let them hide the fun with their darts, 
yet (hall not my heart fail me, for I fhall fight all the 
better under this fliade," " As the Will of God is 
in heaven, fo let him do." (i Mace. iii. 60.) 

Caflian {ColL xii. 13.) relates that a man of Alex- 
andria, who was of a great age, was furrounded by 
idolaters, like a Iamb by wolves. They all united in 
pinching, and pufhing, and driving him hither and 
thither ; heaping on him a thoufand curfes and a thou- 
fand injuries, and treating him like a ball which is tofled 
from hand to hand. At length one of them afked 
him in mockery what miracles his Chrift, Whom he 
vaunted fo much, had fhown ? Whereupon the old 
man calmly replied, — " He wrought this miracle, that 
I fhould endure the injuries which you heap upon me, 
without lofing my tranquillity of mind, and fhould 
be ready to endure even greater injuries for love of 
Him, if you were to proceed to inflid them." And 
this is in truth a great miracle, and one which even 
now is daily performed by thofe who furrender them- 
felves entirely to the Divine Will. Such as thefe 
know how to fland fearlefs in the midfl of whirlwinds 
and tempefls, and ereft among ruins; and to look 
down upon all human things as beneath their feet. 
The old miracles are revived ; the bufh which Mofes 
faw, and which burnt with fire, but was not confumed ; 
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the three Hebrew Children who fell down bound in the 
flames at Babylon, and yet remained uninjured and 
untouched. And fo, no doubt, many forrowful things 
befall good men ; and here it is not that they lack the 
fenfe of feeling, but impatience. Every kind of adver- 
iity they view as a trial of themfelves, and refer it all 
to the Divine Will, And fo they do not dread hard- 
fliips and difficulties, nor do they murmur at all about 
God and the Divine Permiffions. Whatever happens 
they believe it to be for their good, and turn it to a 
good account, and refer everything to the Divine Will 
and Providence. 

They fay that Mount Olympus in Macedonia is of 
fuch a wonderful height that neither wind, nor rain, 
nor fnow, ever reach its fummit. "Olympus rifes 
above the clouds." (Lucan, Phar/aL 2.) There 
the fky is clear and bright, beyond all the fierce 
conflifts of tempefts. But this fpot allows no birds 
or other living creatures to reft upon it, for the 
exceeding rarity of the atmofphere prevents refpira- 
tion. The knowledge of this fad was arrived at 
as follows. There were certain people who attempted 
the afcent every year, and who ufed to carry with 
them wet fponges faftened to their noftrik, which 
made the air denfer, and thus promoted refpiration ; 
and when they had afcended the peak of the mountain 
they wrote certain letters on the duft, and after the 
lapfe of a year they found that they had not been dif- 
turbed, but were juft as if they had been recently 
written ; and this was a convincing proof that neither 

o 
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rain or wind ever vifited that fpot. And fuch is the 
condition of the man who has reached this mod exalted 
height of union with the Divine Will. He is a 
Mountain, an Olympus, higher than the clouds, above 
ftorms, out of the reach of wild beads, unapproachable 
by winds. Here the clouds of forrow are hurried 
along beneath him. Here is profound and mod de- 
licious repofe in the fole Will of God. *' In peace,*' 
(ays S. Auguftine, " is perfedion, where there is no- 
thing which oppofes } and therefore the fons of God 
are men of peace, iince there is nothing in them which 
drives agdnd God. And this is the peace which is 
given on earth to men of good-will : this is the life of 
a complete and perfeftly wife man." Admirably has 
Dorotheus {Serm. de Obed.) fdd, that the man who in 
all things endeavours to follow the Divine Will is 
borne along in a chariot, together with all the erodes 
which otherwife would have been borne by him ; while 
others, who do not underdand this diort and eafy way 
of travelling, follow behind on foot, and either drag 
along heavy erodes in a gloomy way, or carry them 
with pain and difficulty. 

3. That this perfeft union with the Divine Will is 
ithe fupreme happinefe out of heaven Philo (J)e Sacerd. 
Muner.) tedifies, when he fays, — " While the quedion 
is about offering gifts to God, regard is had to the 
benefit of thofe who offer. For as long as they are 
accudomed to cut ofl^ a part of their daily food for 
God, they never fall into forgetfulnefs of Him ; and 
nothing in this world can happen more fortunately for 
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a man than this." And to this fentiment a Theo- 
logian and preacher of our own day fubfcribes. ** I 
have fometimes thought," he lays, ** whether any art 
could be devifed by which a man might be perfedly 
happy out of the heavenly condition of the Blefled ; 
and I am perfuaded that there is this one way — if he 
Surrenders him/elf entirely to his Creator and His moft 
Holy Will, keeping back no part of himfelf." 

And great afliftance in making this truth known 
does the god Cynocephalus* render, who is a beaft in 
the formation of its hands and feet, but like a man in 
the reft of the body. It is the peculiarity of this 
creature that it is governed by the moon through fome 
fecret influence. For when the moon grows old the 
eyes of the Cynocephalus fail fo much that when it has 
come to its laft quarter, and has difappeared, the eyes 
of the beaft ftare wide open, without any power of fight, 
and in a fimilar way all the fundions of its body fail. 
But when the moon is young, and re-adjufts its golden 
orb, the eyes of the animal expand, and its whole body 
regains its ftrength, fo that, being re-created, as it were, 
and reftored to its former condition, it raifes itielf up 
on its hinder-feet, and with a wonderful proftration of 
body, and with hands raifed up in veneration to the 
ring of the moon, it worfhips that heavenly body with 
fuppliant gefture. And by this worfliip the animal 



* He was an Egyptian deity, better known by the name of An- 
ubis, and was reprefented under the form of a man with the head 
of a dogy becaufe, when Ofiris went on his expedition againfl India, 
Anubis accompanied him, and clothed himfelf in a (heep's fkin.— Ed. 
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protefts and proclaims that it afcribes all its happinefs 
to the moon, fince it owes all that it poflefles to the 
liberality of that heavenly body. And fo it happens, 
that, when the moon reaches the full, a ring fhines 
round the head of the Cynocephalus like a crown. A 
very wonderful union between a planet and a brute, 
that the animal knows how to return thanks to its 
nourifher with fuch great figns of fubmiflion, and with 
fuch an humble form of worfhip, and to offer itfelf as 
a flave ! And what are we doing, Chriftian friends, 
if we are either lefe wife, or inferior to an animal 
void of reafbn ? God is moft perfeft Light ; yet, as far 
as we are concerned, that Light either waxes or wanes 
according as we prepare ourfelves to receive it. When 
it fades within us our eyes become dim; we pine 
away, and fall to the ground, and faint, and perifh : 
but when it increafes we are illuminated, and grow, 
and are ftrong and healthy. Let us, therefore, fubmit 
ourfelves as perfeftly as poffible to this Lord, and to 
His moft Holy Will, being ready to obey its every 
indication. This procures for us a crown, and not 
only that of eternal glory, but an illuftrious one even 
in this fleeting life. We are transformed into God, 
when our will is transformed into the Divine. 

And how I wifti, Chriftian friends, how I wifh, that 
day and night you would do nothing elfe, and care for 
nothing elfe, than that your will ftiould in all things be 
the Will of God, and that the Divine Will fhould 
transfufe itfelf into yours ! It is the worthieft of tafks 
for you to ftrain every nerve that you may only will 
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or not will that -which God wills or wills not. Believe 
me, it is good for us thus to cleave to God ; it is good 
for us thus to be joined to the Divine Will, and to 
place our truft in the Lord God. This is true bleiTed- 
nefs. This is Heaven out of Heaven. 
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HE invitation of the Divine Heart is ** Follow 
Me" (JSequere)^ but the pride of the human 
heart, fitly reprefented by the peacock's feathers, 
replies with fcorn, ** I will not ferve Thee " 
{Non ferviam). Thus the chain which bound it to the Divine 
Will is broken, and man is left to be drawn whitherfoever 
the devil may entice him. 

This reparation of the human will from the Divine is 
further reprefented by the fun of God's grace being obfcured 
by a cloud, fo that its rays ceafe to fall on the heliotropium, 
which now droops and withers. ^^ I have called, and ye 
refufed " {Vocavi et renuijiis)^ is the lamentation of our moft 
merciful Saviour, at the fight of the mifery wrought by the 
rebellious will of man. 
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The Heliotropium. 



Book IV. 



CHAPTER I. 




The Chief Hindrances to Conformity of the Human IViU 
with the Divine. 

flHEN the keys of a houfe or a city are 
entrufted to any one, there is at the fame 
time committed to him the power of en- 
, tering that houfe or city at his pleafure ; 
but fomedmes Chrift is long feelcing for the keys to 
the inmoft chambers of the heart before He obtuns 
them, and gains free acce^ thither. So little nobility 
of feeling do we fhow to that moft boundful of all 
guefts ! 

Ludovic Blofius* tells a ftory of S. Gertrude the 

* Born 1506, died [$66. He was page to the Emperor Charles V, 
Upon one occalion a lance nas run into him, and a brokeo piece of 
it remained in the wound. When the liirgeon came to cut it out he 
inSfted upon the incifion being oude in the fbnn of a croli. He 
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virgin, which is well worthy of being known. Our 
Lord appeared to her, and faid, — " In this hand I carry 
health, in the other difeafe; choofe, my daughter, 
which you like beft.*' And what could Gertrude do ? 
Should ihe choofe health, it would feem like prefump- 
tion. Should fhe prefer difeafe to health, it would be 
put down to exceffive modefty. It certainly is the 
cuftom among men that, when a friend offers a choice 
of this kind to a friend, he fhould choofe the worfl of 
the two, in order to fhow his modefly, and on this 
principle Gertrude ought to have chofen difeafe, in 
order to efcape the torments of the other world. And 
fhe would not have made a foolifh choice, after the 
example of S. Catherine of Sienna,* who preferred a 
chaplet of thorns far before a crown of gold. But 
Gertrude, with greater wifdom, and to her greater 
profit, chofe neither, but folding her hands in the form 
of a crofs upon her breafl, and throwing herfelf upon 
her knees, exclaimed, — " O my Lord, this only I 
defire of Thee in all my prayers, that Thou wouldefl 
not regard my will, but Thine Own; and fo I am 
ready to receive either; neither do I choofe. To 
Thee, O Lord, it belongs to decide whether Thou 



afterwards afTumed the religious habit, and wrote many valuable de- 
votional works, fome of which were firft given to the world under 
the pfeudonym of Dacryanus Abbas. He refufed the Archbifhopric 
of Cam bray. — Ed. 

♦ One day in a vifion our Lord prefented her with two crowns, 
one of gold and the other of thorns, bidding her choofe which (he 
pleafed. She chofe the latter, and, preffing it to her breafl, exclaimed, 
— ** I defire, O Lord, to live here always conformed to Thy Paifion, 
and to find my repofe and delight in pain and fufiering." — £d. 
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wouldeft leave with me this or that." To whom 
Chrift replied, — " Whoever defires to be often vifited 
by Me, let him ofFer to Me the key of his willj and 
never afk it back from Me«" And Gertrude, being thus 
inftrufted, compofed a little prayer, which fhe arranged 
according to the following form, — " Not my willy but 
Thine be done^ O my moft loving Jesus ! " And this 
fhe continued to repeat, according to her rule, three- 
hundred and fixty-five times a day. And this little 
prayer feems preferable to a thoufand other prayers. 
He will have done well indeed who has frequently re- 
peated it day and night, and with all the more eameft- 
nefs when adverfity prefles upon him with the greateil 
vehemence. No one can be fo engrofled with bufinefs, 
or laden with cares, but that ten, twenty, tiiirty, or 
even a hundred times every hour, he may repeat this 
fhort form, — " Not my willy but Thine be done^ O my moft 
loving J zsvs !" 

But it feems perchance to fome one to be no light 
matter always to obtain from himfelf this to wilL 
At times the will refifls, and refufes to be driven to 
perform things which are fb meanly thought of, and 
(o hard to bear. It is neceflary, therefore, that he who 
defires that his own will fhould be as clofely imited as 
pofTible to the Divine fhould offer himfelf as being 
ready and prepared to do thofe things efpecially from 
which his corrupt nature fhrinks. The rebellious will 
mufl be forced, therefore, to do that, above all other 
things, which it hates the mofl. 

I . And firfl of all, let the man who is devoted to 
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the Divine Will offer himfelf to the lojs of all things ^ and 
fay, — " O my Lord, I offer myfelf to Thee, being juft 
as ready for poverty as I am for riches (it is hard in- 
deed, but falutary), nor do I refufe to bear even that 
poverty of foul which deprives me of confolations, and 
leaves me barren of every feeling of fweetnefs. If it 
thus feem good to Thee, O my God, let my heart be- 
come like the moft barren ground. Thou, O Lord, 
haft pledged me, not in coftly and fragrant wine, 
but in wormwood, and in wine mingled with myrrh. 
To thy favour, then, will I refpond even from this 
bitter cup. I know, O Lord, that Thy cellar abounds 
in choiceft wine, and the moft generous Hippocrafs ;* 
but, in order to try Thy fervants. Thou art wont to 
pledge them in this dead and acid drink. Therefore 
I will drain, O good Jesus, the cup Thou fhalt pre- 
fent to me, however bitter it may be." 

Once upon a time God made a clear manifeftation of 
Himfelf to one of His chofen friends, and foothed his 
foul with confolations of various kinds. It was as though 
he were perpetually ftanding on Mount Tabor, before 
the radiant prefence of Chrift. " And why is this ? " 
he ufed to (ay to himfelf. " Do we not live in a place 
of forrow and mourning, and does the time demand 
fuch fweet confolations ? " And fo he prayed againft 
this great comfort of foul. God granted his prayer, 

♦ An old receipt for this beverage runs as follows : — Infufe cloves, 
ginger, cinnamon, and nutmegs in Canary and fugar. To the infu- 
fion add milk, a lemon, and fome flips of rofemary ; but no quanti- 
ties are mentioned. — Ed. 
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and for the (pace of five years exercifed him with many 
cares and difficulties. At laft He fent an Angel to 
replace the man's mourning by confolation ; but he, 
with perfed: compofure, and fteadfaftnefe of purpofe, 
faid, — *' I feek for no other confolation but this alone, 
that I may know that it pleafos Gpd that I fhould be 
afflifted with forrow. The Divine Will is to me the 
greateft alleviation of all griefs. Only let me pleafo 
God, and I care not whether I am healthy or fick.*' 

S. Chryfoftom {In Matt. Horn. viii. 4.) juftly extols 
the virtue of S. Jofeph, the betrothed hufband of the 
Blefled Virgin, in this particular:— " When he had 
heard thefe things,'' he fays, '* he was not offended, 
neither did he fay, — ' The thing is hard to underftand. 
Didft thou not fay juft now that He fhould fave His 
people? And now He faves not even Himfelf; but 
we muft fly, and go far from home, and be a long time 
away. The fafts are contrary to the promife.* Nay, 
none of thefe things doth he fay (for the man was 
faithful), neither is he curious about the time of his 
return ; and this though the Angel had put it indefi- 
nitely thus, — * Be thou there until I tell thee.' But 
neverthelefe, not even at this did he fhudder, but fub- 
mits and obeys, undergoing all the trials with joy." 
Jofeph was perfeftly prepared for commencing his 
flight, for leaving his country, and for enduring want 
of every kind. The Divine Will foothes all miferies. 

When an offering of onefelf to poverty has been 
made, we muft then proceed further. 

2. To the firft oblation, then, of felf let there fuc- 
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cecd a fecond to be lightly efteemed. And this S. Paul 
enjoins, when he fays, — " In all things approving 
ourlelves as the minifters of God, in much patience, 
in afflidtions, in neceflities, in diftrefles, in ftripes, in 
imprifonments, in tumults, in labours, in watchings, in 
faftings ; by honour and difhonour, by evil report and 
good report ; as deceivers, and yet true ; as unknown, 
and yet well known ; as dying, and behold we live ; 
as chaftened, and not killed ; as forrowful, yet alway 
rejoicing ; as poor, yet making many rich ; as having 
nothing, and yet pofleffing all things." (2 Cor. vi. 
4-10.) Let the man who is devoted to the Divine 
Will (ay, — '* Lord, I offer myfelf to Thee for any 
ignominy and contempt ; and that efpecially for which 
I have afforded no caufe. For Thy fake I do not 
fhrink from being negleAed, defpifed, caft down, and 
even trodden under foot." This pill is hard and large, 
but yet it muft be fwallowed, fince it comes from 
Chrift's Difpenfary. Chrift Himfelf not only expofed 
Himfelf to every kind of injury, but He endured them 
alfo as the mod abjed of men. He was " made a 
curfe for us : for it is written, Curfed is every one that 
hangeth on a tree." {GaL in. 13.) How many of 
the Saints were thought in the old time to be the 
wickedeft of men; and they knew how they were 
efteemed, but endured it, however much they may 
have felt the pain. It is one thing to be efteemed 
wicked, another to he fo ; and this laft we all of us 
learn in our cradles without a matter, while few only 
know the former ; and thofe only know it perfeftly 
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who receive all contempt from the Hand of God, and 
from the Divine Will, juft as they would receive great 
honours. 

It feems to me that the Mother of our Lord, the 
Blefled Virgin Mary, was united to the Divine Will 
with all her heart, wheiv Jofeph her betrothed hufband, 
being alarmed at her being great with child, was think- 
ing about putting her away. And was not the Virgin 
filent ? Had fhe not committed to the Divine Will 
whatever opinion might be formed about her ? And 
by this illuftrious example many of the Saints were 
moved ; for although they were accufed of the moft 
heinous crimes, yet they held their peace, and bore the 
ignominy, and committed themfelves entirely, with all 
their ignominy, to God. 

S. Emmeramnus, Bifhop of Ratifbon,* was not 
only accufed of a moft abominable crime, but was alio 
tormented with the utmoft cruelty ; for, at the com- 
mand of Lambert, who was the (on of the prince, he 
was faftened to a ladder, and having been thus pre- 
pared for torture, his fingers and toes were cut off, 
then his ears, nofe, arms, and feet ; at laft his tongue 
was pulled out, and not long after his foul followed. 
And could this holy Bifhop, and fo many other inno- 
cent people, endure with calmnefs the extremity of 
ignominy ? How comes it then that we, who are 
guilty of a thoufand offences, bear with fuch impatience 
contempt fo trifling, and an adt of injury which is 

* He was martyred a.d. 653, and is commemorated Sept. 22. — Ed. 
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of the fmalleft poffible magnitude? If the Will of 
God, from which all thefe things fpring, is really dear 
to us, we fhall not eafily be difturbed by any contempt 
however grievous ; yea, rather each one will be the 
greateft poffible defpifer of himfelf. 

After our Lord had rifen fr6m the dead. He faid to 
Magdalen, who was about to embrace his feet with the 
deepeft reverence, — " Touch Me not ; for I am not yet 
afcended to My Father." {John xx. 17.) Juft as if 
He had faid, — " You will often fee Me, Magdalen, 
and you will not be denied that privilege of touching 
and kifling Me, which was granted to many of the 
women of Jerufalem, who ventured to do it as well 
as you."* Chrift, indeed, now that His fufFerings 
were all over, and He had endured death, might 
juftly have forbidden that He fhould be touched ; but 
becaufe He had not as yet afcended to Heaven, the 
home of immortality. He not only permitted Himfelf 
to be touched by His beloved Difciples, but by women 
alfo. And yet we, vile and contemptible men of earth 
that we are, who not merely have never afcended to the 
habitations of the Blefled, but have not as yet defcended 
either into the grave, — we, I fay, who are ftill mortal. 



• Drcxclius departs from the fenfc ufually attached to the words, 
** Touch Me not," which is thus given by S. Leo : — " I will not 
have you come to Me corporally, or recognize Me by carnal fenfc. 
I prepare greater things for you," &c. Our author prefers to under- 
ftand the words as meaning chat when S. Mary Magdalen fell at our 
Lord's feet, and was unable to fatiate herfelf with kiffing them. He 
forbade her to delay, intimating that there were yet forty days during 
which He might be feen by her and the reft. — Ed. 
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and expofed to all forts of miferies, neverthelefe cry out 
fo often, — " Touch me not ! touch me not ! " In our 
frenzy we often allow our tongue to run on in a thou- 
fand foolifh ways. But what monftrous ignorance of 
the Divine Will poflefles us, my Chriftian friends, and 
makes us fo fenfitive as not to be able to endure to be 
addrefled with even a fingle phrafe lefs honourable than 
we think our due ? He who underftands the myftery of 
the Divine Will, voluntarily offers himfelf to contempt 
of every kind, and exclaims, — " O my Lord, I am moft 
worthy to be defpifed, and caft out by all ; and there- 
fore, when I fee that I am fufFering that which long 
ago I have merited, I will not take it amifs ! I know, 
O Lord, that no one will ever defpife me who has not 
firft of all received the power to do fo from Thee. I 
will not, therefore, complain; but will make myfelf 
viler than I am, and will be lowly in my own eyes." 

3. When the foul is now prepared for Poverty and 
Contempt, there follows a third Oblation of felf — to 
every kind of Jicknejs. Hanging-lamps of filver and 
other metals are made with fuch ikill, and>are fupplied 
with fo clever a fattening at the joints, that wherever 
and however they are carried they are never upfet, but 
always remain lighted, and always look upwards towards 
the fky ; and whoever is truly devoted to the Divine 
Will is like a lamp of this kind ; for, however roughly 
and improperly he is handled, he ftill looks towards 
God and the Divine Will, always {landing upright 
before his Maker, to Whom he frequently oflfers 
himfelf thus :— " If Thou willeft, O Lord, that my 

p 
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body ihould be worn out and feeble, or if Thou wiUeft 
that I fhould be a living corpfe, deprived of all ftrength, 
wafting away with difeafe, afflided with pains, or con- 
fined for years to my bed, behold, I am ready and pre- 
pared ! If it fo pleafe Thee, even the moft weary 
ficknefs will be more pleafing to me than health, how- 
ever lafting ; and it will be equally my pleafure either 
to be well, according to Thy Will, or to fell into fick- 
nefs, and to give thanks for it," That which the great 
mafter of virtue, John Avila, taught, in the following 
words, is very well worthy to be noted : — " It avails 
more," he ufed to fay, *' to thank God once in time of 
tribulation, than fix thoufand times in profperity." For 
moft people know how to thank God when it goes 
well with them, but few indeed in adverfity ! 

Ludovic Blofius relates that a virgin, remarkable for 
her faintlinefs of life, on being afked by what afts of 
difcipline flie had arrived at fuch perfeftion, replied, — 
*' Never have I been fo much overwhelmed by grief as 
to be prevented from aflcing to endure greater forrows 
for love of God, thinking myfelf unworthy of gifts fo 
fingidar." 

Such force, then, muft be applied to the will, as 
that it fliould learn to be indififerent about good and 
bad health, and to be prepared for either. But we 
muft proceed. 

4. Fourthly, let the will of man voluntarily offer 
itfelf to death of every kind, and let it not look for a 
quick paffage or a protrafted life otherwife than as 
it pleafes God. Let, then, one who loves the Divine 
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Will exclaim^ — " I defire neither to live long, nor to 
die foon, but in either cafe to obey Thee, O good Jesu, 
Nor do I prefcribe by what kind of death I would 
defire to die. By whatever kind Thou flialt will to 
call me to Thyfelf, by that am I ready to go. But only, 
O my Lord, would I defire to pray againft fudden 
death ; yet not even here do I wiih to ftrive againft 
Thy Will, If Thou willeft that I fhould depart by a 
fudden ftroke, fo be it done, as Thou willeft. By Thy 
grace I will ever ftrive to live in Thy grace. I know 
that, * though the righteous be prevented with death, 
yet fhall he be in reft.' (JVtfd. iv. 7.) And fo I 
neither flirink from early death, nor defire it to come 
late ; neither do I fliudder at a miferable death, or one 
which my eyes loathe to look upon. We are conftrained 
to believe that many fall aileep in death moft placidly^ 
and yet are hurried away to hell, while many depart by 
a horrible and painful death, and are received into 
heaven. This judgment is too deep to be capable of 
being difclofed to human eyefight. And therefore 
will I cheerfully welcome both an eafy and a painful 
pafiage, as it fliall ieem fit to God. For whether we 
live or die we are the Lord's. * None* of us liveth 
to himfelf, and no man dieth to himfelf.' '' {Rom. 
xrv. 7.) 

S. Martin, Biftiop of Tours, when about to yield up 
his foul, faid, — " If I am ftill necefllary to Thy people, 
O Lord, I refufe not labour. Thy Will be done !*' 
And fo the Church, extolling his virtue, fays — ^' O 
wonderful man ! who waft not overcome by toil, and 
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who couldeft not be conquered by death, who neither 
fearedft to die, nor refufedft to live !'' 

To LIVE and to die, then, muft both be embraced 
and received according to the ordinance of the Divine 
Will. Does God will that we fhould live ? Let us 
live, whether it be in happinefs or mifery ; only let us 
be afpiring towards happinefs. Does He will that we 
fhould die ? Let us meet death with a foul which is 
thoroughly prepared for it ; and, as an old writer ad- 
monifhesus, let us atleaflnot advance fluggifhly towards 
death, fince it is that which fummons us to immortal 
life. 

^ But how few are there, alas ! who die without a 
miirmur ! Who does not depart this life flruggling 
againfl death, and full of forrow ? But this is not to 
commit onefelf entirely to the Divine Will ; nor to be 
content with the time allotted to us. It is our duty 
to keep in readinefs the things which are allowed to us 
for an uncertain period, and, when called upon, to 
yield them up without complaint. It is the part of 
an imprincipled debtor to reproach one to whom he 
owes money. The days will always be few if you 
count them. * Refleft that the chief good does not 
confifl in time. As far as you can, turn it to good ac- 
count. It does not help your happinefs at all that the 
day of death is poflponed, fince life is not made 
happier^ but only longer by the delay. How much 
better is it not to count the years of others, but to value 
one's own in a kindly fpirit, and reckon them as gain. 
You ought not to complain about that which is taken 
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away, but to return thanks for that which is given. 
Since, therefore, it pleafes the Divine Will that I fhould 
now die, now will I die, and now will I die with cheer- 
fulnefs. 

5. Fifthly, let the man who is devoted to the Divine 
Will yield himfelf to God as being perfeftly ready to 
endure all things which can happen either in time or in 
eternity, and this without the fmalleft exception or re- 
ferve. The eaglet, if it is worthy of its race, is faid to 
gaze upon the fun with fteadfaft eye ; and the human 
will, if it is perfeft, bums in fuch a way for the Divine, 
that it voluntarily offers itfelf to endure all thingSy nor 
does it make any exception. And who in this can be 
nobler than Paul, who followed the Divine Will through 
naked fwords, glittering fpears, fhowers of ftones, and 
ftormy feas, through whirlwinds, and the fierceft tem- 
pefts, through places pathlefs and remote; nothing 
could clofe the way fo as to hinder him from following 
the Divine Will ? No, not the fear of prifons, not the 
fcourging with rods thrice repeated, not the cloud of 
ftones, not the dread of fhipwreck, not the whole hofl; 
of perils, not the daily need of dying! So inflamed 
wasS. Paul with the Spirit of God, that, if you had 
bidden him go into the fire, he would have gone. 
" Since I could wifh," he fays, " that myfelf were 
accurfed from Chrift for my brethren." {^Rom. ix. 3.) 
What fayeft thou, O Paul," inquires S. Chryfoftom, 
haft thou not already faid, ' Who fliall feparate us 
from the love of Chrift ? ' " Even fo, Chryfoftom ; 
but becaufe Paul loved Chrift alone he defired to be 
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plucked away from Chrift and His fweet companion- 
fhip, but only on this condition, that more people 
fhould be brought to love Him ; and fo Paul, under 
the dominion of blind love, as it were, defired to be 
feparated, not indeed from the love of Chrift, but from 
bleflednefs and glory with Chrift. Behold, how ftead- 
feftly this eagle fixed his eyes on the fun of the Divine 
Will ! Of fuch importance, moreover, is this fo 
energetic a conformity to the Divine Will, that, in 
comparifon with it, it is of little matter if even a 
thoufand worlds fhould finile. With moft of the holy 
martyrs there was but little difficulty in pledging 
tyrants in their own life-blood as a thing of the moft 
infignificant value. In the midft of their tortures 
they abounded with Divine confolations, and fo they 
eafily defpifed their fuffisrings, and even death itfelf. 
S. Lawrence reclined on the red-hot gridiron like a 
weary traveller on a bench. S. Andrew faluted the 
crofs as if it were a royal couch. S. Stephen welcomed 
the Ihower of ftones like drops of dew. The man, then, 
who daily faints beneath the weight of fo many troubles, 
and feels that he is flowly dying, and who neverthelefs 
yields himfelf up to the power of the Divine Will, and 
offers himfelf as perfeftly ready to endure all things, 
achieves a great matter indeed, provided, as I have 
faid, that in all things he is equally ready to follow 
the Will of God. And fo it ought to be ; for all the 
faculties both of body and foul, and thofe things which 
we call the gifts of fortune, we receive from God ; and 
how, then, can we make any exception in reftoring them ? 
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That commoneft of fayings in the fchools, ** No rule is 
without an exception, " is utterly inapplicable here, for 
the rule of the Divine Will is without any exception. 
S. Bernard fets before us an illuftrious example of this 
when he bids us liften to the man whom God found 
after His Own Heart : — " My God," he fays, " my 
heart is ready, my heart is ready ; ready for adverfity, 
ready for profperity, ready for abafement, ready for 
exaltation, ready for all that Thou fhalt command. 
Doft Thou will to make me a Ihepherd ? Doft Thou 
will to fet me up as the king of Thy people ? My 
God, my heart is ready, my heart is ready. But if He 
fhallfay to me, ' I have no delight in thee, ' behold, here 
I am! let Him do to me as feemeth good unto Him.*" 
(2 Sam. XV. 26.) An abafement of foul andfurrender 
of his own will worthy of fuch a devout prince! 
For obferve, if God fays, I have no delight in thee ; 
I will that you ftiould not be king ; I will that you 
fliould not live, — " Behold, here I am 1" fays David ; 
" let Him do to me as feemeth good unto Him.'' If 
God's command had been, I will that you fliall 
again be an exile and fugitive, and in place of a wicked 
father-in-law (hall have a moft abandoned fon, who 
fhall feek his father's crown and life ; ftill David fays, 
— " Beholdyhere lam!'' But if God were to command, 
I will that you fhould again live in caves and dens 
of wild beafts, that you fhould again become a men- 
dicant, and every day be in peril of your life ; yet flill 
David fays, — " Beholdy here I am!" But if God were 
to fay, I will that you, inflead of receiving your 
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revenues, fhould, in the time of your calamity, be de- 
emed with reproaches, even by your fubjefts, and 
ihould have ftones caft at you, and ihould be curfed 
with dreadful imprecations ; not even this do I refufe, 
(ays David, — '* Let Him do to me as/eemeth good unto 
Him** What heroic valour in that moft holy prince, 
by which alone he would have been acceptable to God, 
more efpecially when he faid this weeping, and covered 
with fackcloth ! So great a thing did the man after 
God's Own Heart efteem it to pleqfe God that he would 
moft gladly have purchafed this grace at the expenfe of 
his liberty, children, riches, kingdom, nay, and his very 
life itfelf ! 

Only let David be able to obey the Divine Will, and 
with the greateft alacrity could he fay, in reference to 
all fuch things as thefe, — "My God, my heart is 
ready ^ my heart is ready.** 




the Human Will with the Divine. 





CHAPTER II. 

To what BefiruStisn Man's own Will draws him, if it 
does not allow itjelf to he broken. 



SNCE upon a time fome of the dregs of 
fociety, and a large gang of thieves, 
night-prowlers> and burglars, prefented 
a petition to the judges, praying 
them to do away with gibbets, fb that fome regard 
might be ihown to the eyes and nofcs of paflers-by. 
The judges replied that, if they delired the praAice of 
hanging to be done away, they muft themfelves firft 
of all put a (lop to the habit of ftealing, and that they, 
for thdr part, would not hefitate Xa remove crofles and 
gibbets if their petitioners would firil put an end to 
felonies. Upon this, one of the thieves more daring 
than the reft replied, — " Venerable firs, we are not the 
originators of felonies. That, therefore, which we did 
not introduce we cannot do away with." To which 
the j udges anfwered, — " Neither did we invent gibbets, 
good firs, and therefore we will not abolifli them." 
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Xhe firft parents of die human race were deteAed 
in an aft of wrong. This is the origin of all afts 
of wickedneis ; hence arifes the contagion of fin, and 
hence, too, the punilhment of hell. And we who 
are diftant deicendants of this race of thieves complain 
that hell is ordained for us, and therefore we often pre- 
fent petitions to God, and afk, — *' Only, O Lord, caft 
us not down into the outer darknefs ! If Thou, O 
Lord, wouldeft deftroy the flames of hell. Thou 
wouldeft immediately deliver us from fear.** But God 
replies moft juftly, — '* You, on your part, remove 
your guilt, and I, on My part, willextinguifh the fire of 
hell. Let your fins come to an end, and the fierce- 
nefs of thefe flames fhall be mitigated." But we con- 
tinue, — '* Nay, but, O Lord, we are not the originators 
of wickednefs, and why do we fuflFer for the fault of 
others, and for that which is born with us ! This is 
original fin." But again God anfwers, — " Neither am 
I the caufe of hell, but pride and difobedience are. Nor 
was it the original defign of hell to torment men, but 
devils, for hell-fire is * prepared for the devil and his 
angels.* {Matt. xxv. 41.) You cannot, there- 
fore, complain that you are involved in the evils of 
others." 

S. Bernard, illuftrious among the faithful fervants of 
God, long ago proclaimed, in words as few as they 
are clear, in what way the fire of hell may very eafily 
be extinguifhed. Thefe are his words {Serm. 3, de 
Re/ur. Dom.) : — " Let there be an end of your own willy 
and there will be nojuch thing as helV^ And he affigns 
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the following forcible reafon : — '* For what does God 
hate or punifli but one's own will ? Againft what will 
hell-fire rage, but againft one's own will ? Even now, 
when we fufFer from cold or hunger, or any fuch thing, 
what is injured but our own will ? But, if we voluntarily 
endure thefe things, there is then a community of will 
eftabliftied (that is to fay, between God Who fends fuch 
things, and man who endures them). Moreover, with 
what fury one's own will fights againft the Lord of all 
Might let thofe who are the flaves of their own will hear 
and tremble. For, in the firft place, when it becomes 
its own mafter, it withdraws and feparates itfelf from 
the Government of Him Whom, as its Author, it is 
bound by right to ferve. But will it be content with 
this aft of injuftice ? By no means. It adds another 
ftill, and, as far as lies in its power, feizes and plucks 
away by force everything which belongs to God. For 
what limit does human cupidity propofe to itfelf? 
Would not the man who gains a trifling fum by lending 
his money at intereft, try in the fame way to gain the 
whole world, if it were not utterly impoflible, and if 
his capacity only equalled his inclination ? I aflSirm, 
with confidence, that the entire world would not be 
enough to fatisfy a man who is guided by his own 
will ; but how I wifh that he would be contented even 
with that, and would not (horrible to {peak of!) vent 
his rage againft the very Author of all things ! Thus 
he becomes like fome cruel animal, the fierceft of wild 
beafts, the moft ravenous of ftie-wolves, the moft favage 
of lioneiTes. This is the moft loathfome leprofy of 
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foul, on account of which he ought to wafli himfelf in 
Jordan, and follow the example of Him Who came not 
to do His Own Will. Whence alfo, during His Paf- 
fion. He exclaimed, — " Not my Will, but Thine, be 
done." " Let one's own will come to an end, and there 
will be no hell ! " It is not, therefore, a childifh and idle 
queftion, — "Can the flames of hell be extinguiflied, 
and in what way ? " They certainly can. They are 
not vain prayers to afk God to deftroy hell. He is 
ready to do it. He demands but this one thing as the 
reward for His labour, — " Let man's own will come to 
an endy and there will be no hell!** But who can fo 
far ftimulate all men as that each fhould furrender his 
own will, and caufe it to reft entirely on the Divine ? 
Do you, my friend, if you are in earneft, do you mat- 
ter your own will, and you have at once removed that 
place to which you would otherwif^ have been bound, 
and where you would have been tormented in hell, 
juft as much as if hell itfelf were deftroyed, and its 
flames were extinguiflied. " Let one's own will come 
to an endy and there will be no helL" " The eye," fays 
one, " is the door and meflenger of the heart. Clofe 
the eye, and there will be no defire of having. Let 
the will come to an end, and, lo ! hell is clofed ! " 

2. How many there are, alas ! who endure manifold 
and great fuflferings, but againft their own will, and in 
a fpirit of refiftance ; for they do not furrender their 
own will to the Divine. God wills that they fliould 
fuflFer, and moft clearly declares this to be His Will, 
when He fends their fuflferings upon them ; and this 



the Human Will with the Divine. 221 

with juft as much certainty as if a voice were to come 
from Heaven and fay, — "I will that you fhould 
fufFer." But even thus they would not be willing to 
fuflFer ; and, if they could only have done fo, would 
long fince have thrown off the burden which they bear. 
Behold, then, man's own will entirely wanting in con- 
formity to the Divine ! 

Parents know what a work of labour it is to educate 
diofe children in whom wilfulnefs is not early crufhed. 
How many times muft they cry out every day, — 
'* Hold your tongue ; be quiet ; attend to this ; leave 
that alone." Sometimes they are fb reftleis, and 
make fuch a difturbance in the houfe, that even a 
mother of the greateft gentlenefs becomes angry; 
and, feizing a ftick, or anything elfe that fhe finds 
in her anger, vents her rage firft on one, then on 
another, and upon whichever child happens to be 
neareft. Sometimes fhe fhows her rage in words only, 
and cries out, — " You are no children of mine ! I 
do not own you ; I fee nothing that belongs to me in 
you : you do not take after the difpofition either of 
your father or mother. Away with you, you good-for- 
nothings ! " And God deals with us in the fame way as 
parents treat their reftlefs and wilful children. How 
often does He threaten a drunkard or a luftful man ? 
How often does He fet before the one, by means of 
filent accufations, his drunkennefs, and before the 
other his wanton life ? How often does He difTuade 
from fuch vices, and fay, — " See how you are injuring 
your body and foul ! You are exhaufting your pocket 
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and ftrength ; you are forfating My grace and hea^ 
You know, indeed, that fuch things are forbidder 
Me. You know that it is My Will that you flic 
utterly fhrink from all fuch vUenels as this ; nor 
you ignorant how thoroughly I abominate and deb 
will which ftruggles thus agunft Mine." At laft 
moft gentle Father feizes a rod, and pumihes 
wickednefs of His child in fuch a way that he i 
feel that he is being punifhed. But when this 
many times been done, and the child does not e£ 
tuaily amend, or abandon his vicious habits, then 
length the Father becomes angry, and fays, — " V 
fhould I fmite you any more ? In vain have I fmit 
My children, for they refiifed to receive correftio 
** The multiplying brood of the imgodly fliall 
thrive, nor take deep rooting from baftard Hips, i 
lay any fall foundation.'* (JViJdom iv. 3.) Dcpi 
ye mcked ones ; I will give you up unto your o 
heart's lulls, and let you follow your own imagt: 
tions. (Pj. Lxxxi. 13.) And this is the moft griev< 
form of the Father's anger, and more to be dreac 
than any puniihment. 

And in the {ame way God deals with a proud a 
arrogant man, and rebukes him thus:—" You pie 
nather Me, nor men ; although, defpifing Me, y 
very greatly defire to pleafe them. You are laugh 
at by the very perfons who you hoped would i 
prove of your arrogance. You long ago knew & 
Will. You know that I cannot endure any one w 
is proud, no, not even an Angel ; and much le 
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therefore, a man. Who knows not that I refift the 
proud in a Angular way ? And yet you perfevere in 
your haughtinefs ! ** And in the fame way God, by 
His fecret impulfes, draws on to amendment the co- 
vetous man, the angry, the jealous, and the flanderer, 
and in various ways fets forth His Will for them to 
follow. God leads each by the way which is befi 
adapted to him. It was faid before the face of Saul, 
the king of Ifrael, — ^^ When thou waft little in thine 
own fight, waft thou not made the head of the tribes of 
lirael, and the Lord anointed thee king over Ifrael ? 
Wherefore then didft thou not obey the voice of the 
Lord, but didft fly upon the fpoil, and didft evil in the 
fight of the Lord ? Becaufe thou haft rejefted the word 
of the Lord, He hath alfb rejefted thee from being 
king." (i Sam. xv. 17. 19. 23.) 

Whoever, therefore, you are who ftill refift the 
Divine Will, come, I pray, come, and I will take you 
not to the fchool of eagles, but to that of ravens, and 
receive, I pray you, a leflbn from them. 

3. Why, I would afk, did God will that Elijah the 
Tifhbite fhould receive his food from ravens, who 
became, as it were, the minifters to his* wants ? What is 
the meaning of this ? The moft thievifti of birds carry 
dinner and fupper to one who lives in the defert, with 
faithful and ready obedience. God, then, willed this, 
my good friend, in order to teach you how even dumb 
creatures, in fpite of their natural propenfities, obey 
His Will. What is more wonderful than that meat 
fliould be carried by a raven, who is exceedingly greedy 
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of flefh^ and moft rapacious at the fame time, although 
he might have devoured it a hundred times over as he 
went if the Will of God had not ordered otherwife ? 
But fome one may objeft here, — It is eafy enough for 
God to compel any animal to do His bidding. They 
do not, however, obey becaufe they are willing, but 
becaufe they are bound to do fo. It is as you fay, and 
even on this ground it would be right that you fhould 
be perfedly obedient to the Divine Will, becaufe God 
does not drive you on with compulfory commands, but 
with voluntary. He wills that you fhould ferve Him 
with a free fervicey and fhould, therefore, obtain the 
greater reward. 

But let us turn afide, I pray, from the fchool of 
the ravens into the cave of the Winds, where even 
their fury is fubfervient to command. Our Lord 
" rebuked the winds and the fea, and there was a great 
calm. But the men marvelled, faying. What manner 
of man is this, that even the winds and the fea obey 
Him ! " {Matt. viii. 26, 27.) Did not the very rocks 
mourn over the forrowful fpedacle of our dying Lord, 
tefKfying their grief by rents, which had never been 
feen before ? {Matt, xxvii. 51.) Man alone becomes 
petrified into a rock, and too often perfifls in that 
wilful courfe which he has commenced. " The heart 
is deceitful above all things, and defperately wicked : 
WHO CAN KNOW IT?" {Jer. XVII. 9.) Yea, who 
CAN KNOW IT? Once begin to examine this whirl- 
pool, and you will difcover there the moft hidden 
thoughts, which ilrive againfl God with fuch fecret 
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murmurings as, — " Doft Thou will, O Lord, that I 
fliould love my enemies? That I fhould fubmit 
myfelf to all ? That I fhould renounce my pleafures ? 
It is a hard command, and my will inclines me other- 
wife. What, then, ihall I do ? I will ufe a little dif- 
fimulation, and will not ftrive againft my own will 
over-ftrongly ; neither will I obey Thine over-much." 
O infcrutable and wicked heart of man 1 

A ftory is told of M. Aurelius Marius* how 
that one day he was made emperor, held the reins of 
government for the next, and on the third was flain by 
a common foldier, who, as he plunged his fword into 
his breaft, exclaimed, — " This is a {word which you 
yourfelf have made ! " for Marius had rifen from a 
blackfmith's forge to the imperial crown. And in the 
fame way the man who refifts the Divine Will very 
juftly hears the taunt, — " This is the fword which you 
yourfelf have made. You ftab yourfelf with your own 
weapon, that is to fay, with your own will." There 
is a reafon underneath, fays Csefarius, why the will is 
fo prone to fin ; for the Devil has two agents more 
wicked even thanhimfelf, — the Flefhand the World, — 
and by thefe the will is urged on. The Flefh lufts, the 
Devil inflames luft, and the World interpofes itfelf^ 
fo that when lufts are kindled they may not be ex- 

* He was a native of Gaul, and, from the mean employment of 
a blackfmith, became one of the generals of Gallienus, and at lail 
caufed himfelf to be faluted emperor. He has often been celebrated 
for his great ilrength ; and it is reported that he could ftop, with one 
of his fingers only, the wheel of a chariot in its moft rapid courfe. 
—Ed. 

Q 
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tinguiflied. Many are the fins which fpring fh)m the 
Fleih. Manifold are the baits which the World pre- 
(ents. Numberleis are the wiles which the Devil 
employs. And (o that is fulfilled which was formerly 
ihown to Jeremiah the prophet, — "Seeft thou not 
what they do in the cities of Judah, and in the ftreets 
of Jerufalem ? The children gather wood, and the fa- 
thers kindle the fire, and the women knead their dough, 
to make cakes to the queen of heaven, and to pour 
out drink-ofiferings unto other gods, that they may pro- 
voke Me to anger/* {7^* vii. 17, 18.) And for 
whom are thefe cakes kneaded ? For the queen of 
heaven, or the moon ; for the fun is the king of 
heaven ; and the human wU is very like the moon, for 
it delights in continual changes. In honour of this 
queen cakes are made. The Flefh, like a loving child, 
fupplies faggots of wood, that is to fay, lufts ; and the 
Devil, the fether of pride, ftirs the fire. Vanity, its 
mother, prefents a lump compofed of various in- 
gredients ; fhe heaps in fnares, beguiling words, foft 
invitations to fin and pleafures ; and fb a delicious 
cake is made, and a noble facrifice is prepared, — not 
for God, but for one's own will. 

4. S. Auguftine, in his expofition of the hundredth 
P{alm,*mofl:beautifidly fets before us this perverfenefe 
of the human will as follows : — " The heart of a man 
who wiflieth not anything contrary to anything that 
God wifiieth is called flraight. Attend. Some one 

• P/. CI. Eng, Ver. — Ed. 
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prayeth that (bmething may not happen ; he prayeth, 
and it is not hindered. Let him afk as much as he 
can ; but fomething happeneth contrary to his own 
will ; let him fubmit himfelf to the Will of God, let 
him not refift the Great Will. For our Lord Him- 
felf thus explaineth it, fhowing our weaknefs in Him- 
felf, when He was about to fufFer, faying, — * My Soul 
is fbrrowful even unto death.' But what were thofe 
words fave the found of our weaknefs ? Many as yet 
weak are faddened by coming death; but let them 
have a ftraight heart ; let them avoid death as far as 
they can ; but if they cannot, let them fay what our 
Lord Himfelf faid, not on His Own account, but on 
ours. For what faid He ? — * O My Father, if it be 
poifible, let this cup pafs from Me.' Behold, thou haft 
the human will exprefTed ; now fee the righteous heart^^ 

* Neverthelefs, not as I will, but as Thou, Father, 
wilt.' If, therefore, the righteous heart followeth 
God, the crooked heart refifteth God. Suppofe fome- 
thing untoward happeneth to him, he crieth out, — 

* God, what have I done unto Thee ? What fin have 
I committed ?' He wifheth himfelf to appear juft ; 
God unjuft. What is fo crooked as this ? It is not 
enough that thou art crooked thyfelf ; thou muft think 
thy rule crooked alfo. Reform thyfelf, and thou 
findeft Him flraight in departing from Whom thou 
haft made thyfelf crooked. He doeth juftly, thou 
unjuftly ; and for this reafon thou art perverfe, fince 
thou calleft man juft, and God unjuft. What man 
doft thou call juft ? Thyfelf. For when thou fayeft 
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— * What have I done unto Thee ?l thou thinkeft 
thyfelf juft. But let God anfwer thee,—* Thou 
Ipeakeft truth ; thou haft done nothing to I^e ; thou 
haft done all things unto thyfelf ; for if thou hadft done 
anything for Me, thou wouldeft have done good ; for 
whatever is done well is done unto Me, becaufe it is 
done according to My commandment. But whatever 
of evil is done, is done unto thee, not Me ; for the 
wicked man doth nothing except for his own fake, 
fince it is not what I command." And the fame moft 
holy bifhop (In Ps. cxxv. 2.) {peaks again of this per- 
verfity of will as follows, — " * Therefore God is good 
unto Ifrael/ But unto whom ? * Even unto fuch 
as are of a clean heart/ Who are of a clean heart ? 
They who do not cenfure God ; who direft their own 
will by the Will of God, and do not endeavour to 
bend the Will of God into conformity with their own 
will. It is a ihort commandment, that man make 
ftraight his heart. Doft thou wifh to have thy heart 
ftraight ? Do thou do what God willeth ; do not 
wifh God to do that which thou doft will. * * * They 
who are right in heart, and who follow the Will of 
God, not their own will, refleft upon this. But they 
who wifli to follow God, allow Him to go before, and 
themfelves to follow ; not themfelves to go before, and 
Him to follow. And in all things they find Him good, 
whether chaftening, or confoling, or exercifing, or 
crowning, or cleanfing, or enlightening, as the Apoftle 
faith, — ' We know that all things work together for 
good to them that love God.' " (Rom. viii. 28.) 
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And worthy offepring of the eagle are fuch as thefe, 
who, with fteadfaft eye, gaze upon the fun, and who 
earneftly incline their own will to the Divine ! But 
far different is it with thofe who often difpute with 
God. At one time the feverity of the weather dif- 
pleafes them ; at another, a ftorm of rain. Sometimes 
they complain that it is too cold ; at other times, that it 
is too hot. One while God does not give them enough 
for their wants ; at another time He permits this or 
that wicked man to be exalted; while at another He does 
not puniih their enemies, as it feems to them that they 
deferve to be punifhed. Thus, they are perpetually 
making excufes, and are conftantly full of complaints. 
God does nothing of which they entirely approve. 
This is that crooked heart ; this is that will of one's 
own, about which S. Bernard muft aKb be heard after 
S. Auguftine. 

5. " One's own will," fays S. Bernard {Serm. 71, /» 
Cant.), " is a great evil ; for by this it comes to pafs 
that your bleflings are no bleflings to you, becaufe He 
Who feeds among the lilies will tafte nothing at all 
which is polluted by contaft with one's own will." And 
in another place (4SVr»i. 2, de Rejur. Dom.) : — " But all 
fuch evils of a fimilar and diflimilar kind fpring from 
the (ingle root of one's own will ; for this has two 
blood-thirfly, infatiable daughters, who cry out, ' Give 
us more, give us more ; ' fince never is the foul fa- 
tiated with vanity, nor the body with pleafure, as it is 
written {Eccles. i. 8.) — * The eye is not fatisfied with 
feeing, nor the ear filled with hearing.' Fly this blood- 
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thirfty one, and you have forfaken all, for (he draws 
all things to herfelf ! Throw her down, and how 
manifold a yoke have you caft away ! Man's own 
will, fubverting the heart, and clofing the eyes of rea- 
(bn, is an unquiet evil, which, ever prefling on the 
fpirit, devifes things which fhould not be thought of/* 
And again {Serm. ^omodo Voluntas noftraj £sfr.): — 
*' Whence come offences, whence arifes confufion, but 
that we follow our own will, and rafhly determine in 
our heart what we wiih ; but in cafe our purpoie hap- 
pens to be fruftrated or hindered, we are immediately 
ready to give way to impatience, and murmuring, and 
offence, not refle(5ting that all things work together for 
good to thofe who are called to be Saints according to 
God's purpofe, and that that which feems to us to be 
chance is the Voice of God pointing out to us His 
Will." And once more {De Dupl. Bapt.) :— " Let us 
beware of our own will, therefore, as we fhould of a 
moil poifbnous and mifchievous viper, which is able by 
itfelf to deftroy our fouls." 

John the Abbot, when he was very near death, was 
afked, as Caflian teftifies {Inftit. v. 28), by thofe who 
flood round his bed, to give them fbme fhort piece of 
advice as a parting bequefl. Whereupon he faid, with 
a figh, — " I never did my own will, and never taught 
any one to do what I had not firfl done myfelf." But 
there are few fuch men as this now-a-days ; fcarcely 
one out of a hundred thoufand. But countlefs is the 
number of thofe who, when dying, might rather fay, — 
" As far as I was able, I have lived for my own grati- 
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fication. I have yielded myfelf entirely to my own 
will. I have taught much, and given many precepts 
which I myfelf have not performed/' That moft ex- 
cellent old man, Pimenius, replied to one who aiked 
him in what way devils fought againft us, — '* Devils do 
not fight much with us, becaufe we do their wills ; but 
our wills become devils to us, and harafs us. And 
this is illuftrated by the following apologue : — The 
trees on Mount Lebanon converfed together, and faid, 
* How large and high we are, and yet we are cut down 
by a fmall piece of iron ; and, what is worfe, the wea- 
pons with which the mifchief is done to us are taken 
from ourfelvlb; for, to enable the iron axe-head to 
wound us, it receives its handle from ourfelves.* And 
fuch a tree is man. The inftigation of the devil is the 
iron, and the human will is the handle." 

And how much better preacher was Job on the 
dunghill than Adam in Paradife! '^As the Lord 
pleafed, fo is it done," faid the former. " I heard 
Thy Voice, and hid myfelf,'* faid the latter. 
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CHAPTER III. 

In what way Matfs own fTill is to ^ brought into 
SubjeHion to the Divine in all kinds of Adverjity. 

^J HE will neither of an Angel nor a man 
I can be good, unlefs it is in union with 
the Divine Will ; but the greater the 
harmony is, the better and more per- 
fe& will it be ; and the lefs it is, fo much the woHe 
and more mifcrable. The fole Will of God is the 
meafure and rule of all wills in heaven and earth ; nor 
can any will ever be called right, unlefs it is direfled 
according to this ftandard. 

I . When the Pfalmift fo frequently praifes /he right 
in heart, S. Auguftine very learnedly, and very appa- 
litely to our prefent fubjeA, explains this reditude of 
heart, and fays (/» Ps. xxxiii. Exp. a, i), — " Ye fee 
how many dilpute againft God, how many are dif- 
plealed with His works. For when He would do con- 
trary to the will of men, becaufe He is the Lord, and 
knoweth what He doth, and regardeth not fo much 
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our will as our benefit ; they who would have rather 
their own will to be fulfilled than God's, would bend 
God to their will, not make right their will unto God. 
* Praife,' faith he, * is comely to the upright.' Who 
are the upright ? They who direft their heart accord- 
ing to the Will of God, and whom, if human frailty 
difturb them. Divine Juftice confoleth. For, although 
in their mortal heart they may privately wifh fomething 
which may fuit their own immediate cafe, or intereft, 
or their prefent neceflity, yet, when they have under- 
ftood and learned that God willeth otherwife, • they 
prefer the Will of the Better to their own will, the 
Will of the Omnipotent to the will of the weak, the 
Will of God to the will of man ; for, far as God difiTers 
from man, fo far the Will of God from the will of 
man. To have a proper will, it is difficult that this 
fhould not happen to thee : but think ftraightway Who 
is above thee ; think of Him above thee, thyfelf below 
Him ; Him the Creator, thyfelf the creature ; Him 
the Lord, thyfelf the fervant ; Him Omnipotent, thy- 
felf weak ; correfting thyfelf, fubmitting to His Will, 
and faying, — * Neverthelefs, not as I will, but as 
Thou wilt.' 

" Wherein art thou fevered from God who now 
willeft that which God willeth ? Then fhalt thou be 
upright, and praife fhall be comely to thee, for praife 
is comely to the upright ; but if thou art crooked, 
thou praifefl God when it is well with thee, blaf- 
phemefl when it is ill. Which ill, indeed, if it be 
jufly is not ill ; but jufl it is, fince it is done by Him 
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Who can do nothing unjuft. And To thou wilt be a 
fooliih boy in the houfe of thy Father, loving thy 
Father if He fondle thee, and hating Him when He 
fcourgeth thee ; as if He were not, both when fond- 
ling and when fcourging, preparing for thee the inhe- 
ritance. But fee how praife is comely to the upright. 
Hear the voice of the upright praifing from another 
Pfalm {Ps. xxxrv. i) : — ' I will blefs the Lord at all 
times, His praiie fhall continually be in my mouth.* 
What is ' at all times ?' That is, continually. And 
what is ' I will blefs ?' That is, ' His praife (hall be 
in my mouth.' At all times and continually, whether 
in profperity, or in adverfity ; for if in profperity, and 
not in adverfity, how at all times ? How continually ? 
And we have heard many fuch words from many. 
When any good fortune befalls them they exult, they 
rejoice, they fing to Grod, they praife God ; nor are 
they to be difapproved, nay, we muft rejoice in them ; 
for many praife Him not even then. But they who 
have now begun to praife God, on account of their 
profperity, muft be taught to acknowledge their Father 
alfo when fcourging them, and not to murmur againft 
His Hand when He correfts them, left, remaining ever 
perverfe, they deferve to be difinherited ; fo that being 
now made upright (what is upright ? fo that nothing 
which God doth difpleafe them), they may be able to 
praife God even in adverfity, and to fay, ' The Lord gave, 
and the Lord hath taken away ;' as the Lord pleafed 
fo is it come to pafs : blefTed be the Name of the Lord. 
To fuch upright, praife is comely ; not to them that 
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will firft praife, and afterwards blame. Learn to give 
thanks unto God both in proiperity and in tribulation. 
Learn to have in thy heart what every man hath in his 
tongue ; — The will of God be done. The common fpeech 
of the people is moftly faving dodrine. Who faith not 
daily,— /Fi&tf/ God willeth that let Him do ?'' 

2. This beautiful diflertation of S. Auguftine in a 
wonderful way both explains and confirms the entire doc- 
trine concerning the Divine Will, which, on this ac- 
count, fhould have the greater claim on our attention, 
fince the holieft and wifeft of men have ever defired 
that it fhould be underftood as thoroughly as poflible 
by all, more particularly fince the entire Chriftian life 
hinges on it. But I cannot yet leave Auguftine, that 
cleareft of writers, whofe words are quite worthy of 
being quoted as they fl:and. This faintly Bifhop of 
Hippo, then, points out in the following words {In Ps. 
XXXVI. 16) in what way, even in adverfity, we muft 
not depart a hair's breadth from the Divine Will: — 
" As I have faid, thofe are of a right heart who 
follow in this life the Will of God. The Will of God 
is fomedmes that thou fhouldeft be whole, fometimes 
that thou fhouldeft be fick. If when thou art whole 
God's Will be fweet, and when thou art fick God's 
Will be bitter ; thou art not of a right heart. Where- 
fore ? Becaufe thou wilt not make right thy will ac- 
cording to God's Will, but wilt bend God's Will to 
thine. That is right, but thou art crooked ; thy will 
muft be made right to That, not That made crooked 
to thee ; and thou wilt have a right heart Is it well 
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with thcc in this world ? God be blefled Who com- 
fbrteth thcc. Doth it go hardly wth thee ? God be 
blcfledy becaufe He chafteneth and proveth thee ; and 
ib wilt thou be of a right heart, faying, — * I will blefs 
the Lord at all times ; His praife (hall ever be in my 
mouth. ' " 

And not only did S. Auguftine, the Bifhop of 
Hippo, teach this doftrine, but David alio, the King 
of Ifrael, in a remarkable way, both by precept and 
example. For when he was flying from his rebellious 
(on Abfalom, and the priefts had taken up the Ark of 
the Covenant as a defence in their flight, he ordered it 
to be carried back into the city, and faid, — " If I (hall 
find favour in the eyes of the Lx)rd, He will bring me 
again, and (how me both it and His habitation. But if 
He thus fay, I have no delight in thee ; behold, here 
I am ! /(?/ Him do to me as Jeemeth good unto HimJ *' 
(2 Sam. XV. 25, 26.) See how that once powerful 
king was felf-confcious and compofed even in his 
miferable flight, and extremity of trouble, and with 
what earneft gaze he looked towards the Divine Will ! 
" I (hall return,'* he fays, " if it plea(es God ; but if 
He thus fay, I have no delight in thee, let Him do to 
me as Jeemeth good unto Him'^ 

If, Chriftian friends, we were as willing to embrace 
this doArine with our underftanding and reafon, as we 
eaiily might, there would fcarcely be any further diffi- 
culty in enduring misfortunes ; nor would any evil of 
fuch huge proportions prefs upon us, but we might 
bear it calmly and readily. Our Lord, before His 
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Paffion, fpoke words in the Garden of Gethfemane 
about the Will of His Father and His Own, which 
prove that there is nothing which more completely 
nerves the foul to endure calamities of any kind than 
the union of the human will with the Divine. How 
manifeft was this in our Lord Himfelf ! Before His 
prayer He was fearful, fad, arid pale ; He trembled at 
and fhrank from the (hadow of approaching death. 
But after His prayer, after fo great reverence had been 
ihown to His Father's Will, He exclaimed, as if His 
ftrength were renewed, — " Rife up, let us go/' {Matt. 
XIV. 42.) Let us meet om* enemies of our own accord 
and welcome them : let us make an end of this bloody 
tragedy ! And here alfo S. Auguftine (Jn Ps. xxxiii. 
Exp. 2, 2.) remarks with great beauty : — " Where- 
upon Chrift having put on Man, and propofing a rule 
to us, teaching us to live, and granting us to live, 
ihowed alfo man's private will ; whereby He figured 
both His Own and ours, becaufe He is our Head, 
and we, as ye know, belong to Him as real mem- 
bers. 'Father,' faith He, 'if it be poffible, let 
this cup pa/s from Me' This was the human will, 
wifhing fomething proper to itfelf, and, as it were, 
private. But becaufe He willed man to be right in 
heart, that whatever in him was fomewhat crooked. 
He might make ftraight to Him Who is ever Right, 
' Neverthelefs,' faith He, ' not as I willy but as Thou 
wilt' He fhowed, as it were, man's proper will; 
He Ihowed thee, and correfted thee. Behold, faith 
He, Thyfelf in Me ; for Thou alfo canft will fome- 
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thing proper to Thyfelf, though God will other- 
wife." 

3. S. Catherine of Sienna fays of herfelf, — " Chrift 
has inftruded me that I fhould prepare for myfelf a 
fecret chamber within myfelf." And what kind of 
chamber is that ? The union of the human will with the 
Divine. At the firft entrance it feems to be but a 
narrow dwelling-place ; but he who defires to accuftom 
himfelf to it will find out at length that it is larger than 
heaven^ and more fecure even than the beft fortified 
camp ; for here no troubles can ever force an en- 
trance. This is an afylum of perfeft fafety from every 
calamity. The fpirits neither of the upper or lower 
world are able to harm him who in all things keeps 
his own will in harmony with the Divine. This 
is his fingle law — ^As God wills, so let Him 
DO. Beautifully does S. Auguftine fay {In Ps. lxii. 
11): — "There cometh my pain, there will come 
my reft alfo ; there cometh my tribulation, there will 
come my cleanfing alfo. For doth gold glitter in 
the furnace of the refiner? In a necklace it will 
glitter ; in an ornament it will glitter. Let it fuflFer, 
however, the furnace, in order that being cleanfed 
from drofe it may come into light. This is the fur- 
nace, there is the chafiF, there gold, there fire ; into this 
bloweth the refiner : in the furnace burneth the chafiF, 
and the gold is cleanfed ; the one into afhes is turned, 
of drofs the other is cleanfed. The furnace is the 
world, the chafi^ unrighteous men, the gold juft men ; 
the fire tribulation, the refiner God. That, therefore. 
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which the refiner willeth, I do. Wherever the Maker 
fetteth me, I endure it. I am commanded to endure ; 
He knoweth how to cleanfe. Though there burn the 
chafF to fet me on fire, and as if to confume me ; that 
into afhes is burned ; I of drofs am cleanfed. Where- 
fore ? Becaufe to God fhall my foul be made fubjeft." 

Lo ! true fubjeftion of the human will to the Divine 
is the origin of every blefling. Moft rightly did that 
pious author (Luiz of Granada) fay, — "There is 
no greater facrifice, and none more pleafing to God, 
than in every tribulation to conform onefelf to the Good 
pleafure of the Divine Will." 

And here that illuftrious patriarch Abraham is very 
greatly to be praifed ; for, in order to make it known 
to the whole world that he did everything according to 
the command of the Divine Will, God, as though 
fbmetimes changing His Will, exercifed him firft with 
one command, then with another, and theie to all ap- 
pearance contradiftory, and manifefUy fevere. But 
Abraham ever fhowed himfelf perfedUy obedient to 
every indication of the Divine Will ; and this one thing 
he endeavoured to do with all his might, to yield his 
whole felf, and all that belonged to him, as cheerfully 
as poffible to the one and only Will of God. 

The Jews obferve that Abraham was feverely tried 
ten times, as to whether he would conflantly will that 
which God willed. Let me enumerate the difiFerent 
trials: — 

(i.) He is commanded to leave his country and 
kindred, and go into a flrange land. 
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(2.) Onaccount of fcarcity of corn, he is again driven 
into Egypt as a wanderer. 

(3.) In Egypt he runs the riik of his life with Pharaoh 

» 

the king : his wife alfo imperils her chaftity, and is 
parted from her hufband. 

(4.) On account of the conftant quarrels of the fer- 
vants, he feparates from Lot, whom he loved moft 
tenderly as a ion. 

(5.) In order to deliver Lot, when he had been taken 
prifoner in war, he arms his fervants againft the four 
kings. 

(6.) He is conftrained, at the earned defire of Sarah, 
to caft out from his houfe Hagar, his faithful fervant 
and concubine. 

(7.) He is commanded to be circumcifed when now 
an old man. 

(8.) Abimelech, King of Gerar, takes his wife again. 

(9.) A fecond time he is commanded to drive away 
from his houfe Hagar, with her (on Ifhmael. 

(10.) He is told to flay, with his own hand, his only 
and moft beloved fbn Ifaac, who had been miraculoufly 
born, and who had been brought up in hope of ful- 
filling the promife of a pofterity. 

What an accumulation of calamities ! befides many 
others, not lefs bitter, although not fb well known. 
And yet Abraham remained Abraham ; that is to fay, 
like himfelf, and a moft conflant obferver of the Di- 
vine Will. He thoroughly underftood that the 
Divine Will was the greateft alleviation of all his 
miferies. 
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And here it is to be obferved that Mount Moriah, 
on which it was appointed that Ifaac fhould be offered 
as a viftim to God, has pafled into a proverb, — " As 
it is faid to this day. In the mount the Lord will fee.*' 
{Gen. XXII. 14. Vulg.) And this hill "the Lord 
will fee" muft be climbed by all who are in afflidHon. 
Let all who are in trouble and adverfity afllire them- 
felves that God from all eternity forefaw all thofe 
things which are happening to them, and alfo decreed 
that they fhould be done at the very time in which 
they are done ; and that this fame Divine Providence 
will always be ready to help them and theirs. 

4. Let this example teach us, moreover, that deaths 
and calamities of all kinds are fent from God. For 
as God fends war upon that province, and peflilence 
upon this, fo He fends to one man gout, to another 
difeafe in the kidneys, and to a third fever ; but this 
war and that peflilence, this gout or difeafe in the 
kidneys, or fever, are fent by God and the Divine 
Will. This is a fure and certain faft. But how is 
this or that province to conduft itfelf in reference to 
the war or peflilence ? And how are men to behave in 
reference to their difeafes ? Have they the power of 
not willing that which God wills ? No, they have not. 
But is there, then, no opportunity for defence ? Only 
if God allows it. What did Abraham do when about 
to facrifice Ifaac on Mount Moriah ? He looked round, 
and faw a ram caught in a thicket ; and he was offered 
up in place of Ifaac. And, in the fame way, let the 
kingdom which is fcourged with war, the province in- 

R 
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fefted with peftilence, or the man who is harafTed with 
gout^ look round for a lawful remedy, and employ it 
to avert the war, to remove the peftilence, to alleviate 
the gout. 

If God wills that the one fhould be averted, the 
next removed, and the other mitigated, He will fecretly 
fend a ram ; that is to fay. He will fupply the means 
either of alleviation, or of reftoring things to their 
former condition. But if there is no remedy, or if it 
is ufed without fuccefs, it is then perfeftly clear that 
God wills that Ifaac fhould be facrificed, that the king- 
dom fhould be devaftated by war, that the province 
fhould be wafted by the peftilence, and that the man 
fhould be tortured by the gout. And the way of 
reafbning is the fame in reference to poverty, and con- 
tempt, and all other calamities and miferies. So that 
when God points out a way of relief, Ifaac is fet free ; 
but if not, he muft be flain. And therefore in all fuch 
things let the human will fubmit itfelf with perfeA 
refignation to the Divine. 

S. Remigius, Biftiop of Rheims, forefaw that there 
would be great fcarcity of corn the next year ; and 
accordingly he coUefted a large fupply of grain for the 
fupport of the people. But fome of the very perfons 
for whofe benefit the holy man had refolved to do this 
were men of drunken and recklefs habits, who faid over 
their cups, — " What is our old Jubilee about ? (for he 
had already been a prieft for more than fifty years.) 
What does he intend to do ? Is he going to build a 
new city ? What do fo many heaps of corn mean ? 
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He feems to wifh to monopoHfe the market. Come 
and let us lay a trap for the old man, and play ofF a 
trick upon him." It was eafy enough to ftimulate men 
whofe evil feelings were roufed, and who were already 
hurrying on too faft. And fo thefe madmen rufhed 
headlong from the houfe, and one of them exclaimed, 
while applying a lighted torch to the meafures of corn, — 
^*Let us fee how faft hungry Vulcan will devour 
Ceres !'* This aft of wanton daring was foon told to 
Remigius the Bifhop, and he at once mounted his 
horfe, and haftened with all fpeed to the burning heaps 
of com. But when he arrived the flames had already 
forced their way through the whole of the wheat, and 
could not be extinguifhed by any amount of labour. 
And what could the fbrrowful Bifhop now do ? Should 
he kill himfelf with grief, and either give way to wild 
lamentations, or utter all kinds of curfes againft the 
doers of the mifchief ? He did this, — he difmounted 
from his horfe, and, becaufe it was winter, he ap- 
proached as clofe as he could to the conflagration, as if 
to warm himfelf, remarking at the fame time, — " A 
fire is always pleafant, particularly to an old man.'* 
Behold, then, the foul of a perfeft man, entirely de- 
voted to the Divine Will, and therefore enjoying 
fupreme tranquillity in every condition of life ! He 
would have wifhed indeed, as far as lay in his power, 
to check the fire which had broken out, but becaufe 
there were no means or poffibility of fubduing the 
flames which ftill continued to fpread, he committed 
what had happened entirely to the Divine Will, 
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and with unruffled brow repeated thofe words of Job, — 
" The Lord gave, and the Lord hath taken away ; 
blefTed be the name of the Lord." {Job i. 21.) 

And in the fame way muft we aft under all other 
circumftances. When fome evil is imminent or already 
prefent, and we are not able to check it by lawful 
means, let us fay from the bottom of our foul, — ** The 
Will of God be done !" Let Ifaac be facrificed, if 
the ram is not fent in his ftead. Let my fon be (lain, 
if God fo commands. Periih my houfe, periih my 
goods, periih everything, if only the Will of God be 
done. 

5. One who plays upon the harp tightens or loofons 
the firings until they give the proper found ; and fo 
it is neceflary that the man who defires to yield him- 
felf entirely to the Will of God fhould exercife, and 
keep imder, and bind his own will until it is reduced to 
obedience, and fhould teach it, moreover, how it con- 
duces to all happinefs, if it conforms itfelf in all things 
to the Divine Will ; as blefTed David exclaims, — *' My 
foul truly waiteth flill upon God : (fhall not my foul 
be fubjeft to God?" Vulg.) for of Him cometh my 
falvation." (JPs. lxii. i.) The literal tranflation of 
this verfe from the Hebrew is, — '^ Yet fhall my foul 
keep filence to God, for from Him is my falvation." 
And this exaftly harmonizes with my meaning ; for 
this was the intention of King David, — '^ Whatever 
befalls me, whether it be profperous or adverfe, I ftill 
refifl not the Divine Will ; I do not try to diflurb the 
Ordinances of God. Even if things turn out never 
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fo unpropitioufly, yet I do not murmur. I keep 
filence biefore every Permiffion of God, being perfeftly 
contented at all times with the Divine difpofal of 
events. Affliftions of all kinds may be mitigated by 
being borne with calmnefs.*' 

Whoever, then, imitates this wifeft of kings (and it 
will be eafy enough for any one to do fo, if he only 
defires it) will endure all kinds of adverfity and 
calamity with quiet and unruffled mind. Never will 
fo much as a (ingle word efcape him, as if he com- 
plained of his troubles being too frequent and too 
grievous. The Divine Will will be to him an allevi- 
ation of all diftrefles. Nor can he ever be fo com- 
pletely overwhelmed with mifery as not to be able to 
exclaim with that moft devout writer (S. Thomas a 
Kempis, 1. iii. 50) : — " Holy Father, thus haft Thou 
ordained, and thus haft Thou willed ; and this is done 
as Thou haft commanded. Nothing is done on earth 
without Thy Counfel and Providence, and without 
caufe. Behold, O beloved Father, I am in Thy 
Hands ; I bend beneath the rod of Thy corredlion ! 
Strike my back and my neck that I may bend my 
crookednefs to Thy Will; that I may walk ac- 
cording to all Thy commandments, and may above 
all things ever feek for the Will of Thy Good- 
pleafure." 

And they who refufe this difcipline will always be 
unhappy, " ever learning and never able to come to 
the knowledge of the Truth." (2 ^im. in. 7.) But 
they who centre all their energies in knowing the Will 
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of God, and following it, will endure advcrfity of all 
kinds not merely with patience, but with joyfulnefs 
and thankfgiving. Well has that illuftrious preacher 
fiiid (John Tauler) : — " Efteem every day to be loft 
in which you have not, for the love of God^ broken 
your own will.** 
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CHAPTER IV. 

Amoft remarkable Inftance of a Man who refu/ed to 
Jubmit his own Will to the Divine. 

^HE Prophet Jonah was a ftrildng ex- 
ample of a man who with great re- 
ludance delayed to yield himfelf to the 
control of the Will of God, and was on 
that account afflided for fo long and in fuch various 
ways, until he fubmitted his entire will to the Divine. 
I. Let us hear what command the Divine Will 
gave to Jonah. " Arife, go to Nineveh." (^Jonah i. 
2.) This was the firft part of the command. The 
lecond was, — " And cry againft it." (Ver. 2.) Jonah 
arofe indeed, and left the place where he was, but he 
went not to Nineveh. He " rofe up to flee unto 
Tarfhifti from the Prefence of the Lord." (Ver. 3.) 
And here was a two-fold afl: of difobedience — not 
merely not to preach in the city in which he was 
bidden, but not lb much as to go to it. Quickly, 
however, did God follow him as an Avenger, and 
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fought with wind and fea, and every inclemency of 
the iky, againft the rebellious will of Jonah. '* The 
Lord fent out a great wind into the fea, and there 
was a mighty temped; in the fea^ fo that the (hip 
was like to be broken." (Ver. 4.) But not even 
yet did the fugitive perceive that the tempeft was 
clofing around him, for " Jonah was gone down into 
the iides of the fhip ; and he lay, and was faft afleep.'' 
(Ver. 5.) Nothing however is worfe, nothing is more 
perilous than falie fecurity ; and fo the angry fea grew 
rougher and rougher, and the clouds which gathered 
on all fides obfcured the light of day. The failors 
hurried tremblingly to their duties ; they furled the 
fails before the tempeft, and threw out into the fea 
whatever feemed to burden the fhip. But when the 
ftorm ftill continued, they determined to have recourfe 
to lots, — "And the lot fell upon Jonah." (Ver. 7.) 
When, therefore, they queftioned him, he replied, — 
"I am an Hebrew ; and I fear the Lord, the God 
of heaven. Which hath made the fea and the dry 
land." (Ver. 9.) But is it fo, Jonah ? Do you really 
fear God ? Then why do you not obey the Will of 
God ? Many people {peak in this way. *' We fear 
God," they fay, but all the while they negleft the 
Will of God. But this, my good friends, is not to 
fear God — to cry out againft His Will. Nor would 
the fea be quieted by thefe words of Jonah, but raging 
more and more, it increafed in fury, and caufed huge 
mountains of waves to roll againft the ftiip. And fo 
Jonah is at laft thrown out into the fea ; but he firft 
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confefled his fin, faying, — " I know that for my fake 
this great tempeft is upon you." (Ver. 12.) How 
honeftly and truthfully have you fpoken, Jonah ! 
Your own will ftirred up all this rage of the iky, this 
battle of the winds, this wondrous difturbance of the 
ftormy fea ; it is the fble caufe of all this ! You were 
commanded to go to Nineveh, not to Tarfhifh. But 
a mafter is waiting for you in the fea who will teach 
you to will, and to will not, the fame as God. '* S6 
they took up Jonah, and caft him forth into the fea ; 
and the fea ceafed from her raging. Now the Lord 
had prepared a great fifh to fwallow up Jonah." (Ver. 
15. 17.) Such are the fruits of following one's own 
will ! In this way muft we be taught to receive the 
eafy yoke of the Divine Will. And thus Jonah, who 
was now fhut up in the living body of a whale, and 
who went down almoft to the loweft depths, while 
balancing uncertainly between the living and the dead, 
exclaimed, — " When my foul fainted within me, I re- 
membered the Lord." (Chap. 11. 7.) Yes, at length 
we come to ourfelves, and begin to will that which 
for a long time we refolutely willed not. And now, 
Jonah, are you willing to go to Nineveh? I am 
willing to go. Are you willing to preach to the 
Ninevites ? I will preach to them. Are you willing 
to perform the vows which you made in the belly of 
this monfter ? I will perform them. " And the Lord 
fpake unto the fifh, and it vomited out Jonah upon 
the dry land." (Chap. 11. 10.) The former com- 
mands of the Divine Will are then repisated : — " Arife, 
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go unto Nineveh, that great city, and preach unto it 
the preaching that I bid thee. So Jonah arofe, and 
went unto Nineveh, according to the word of the 
Lord." (Chap. in. 2, 3.) Jonah has now caft out 
his own will ; he now altogether wills that which God 
wills ; he now haftens with all his might to the place 
whither he was at firft commanded to go ; he now lifts 
up his voice, and exhorts the people to repentance ; 
he now fubmits himfelf to, and obeys, the Divine com- 
mands. Would that he may continue to do this to 
the end, and not return to his own will ! 

2. Alas 1 for the ficklenefs and inconftancy of the 
human will I That which a moment ago was God's, 
now begins to be his own again ! '^ But it difpleafed 
Jonah exceedingly, and he was very angry." (Chap. 
IV. I.) And here are the worft figns of man's own 
will again contending with the Divine. He who brings 
his own will into harmony with the Divine is never fo 
far difturbed by troubles as to break forth into rage, 
and vent his indication againft God. And what is it, I 
pray you, Jonah, which again drives your will, fo lately 
in perfeft harmony with the Divine Will, into fuch a 
ftate of difagreement with it ? Hear the frefli caufe 
of variance : — '^ Was not this my faying," he exclaimed, 
** when I was yet inmy country ? Therefore, I fled before 
untoTarfhifh, for I knew that Thou art a gracious God, 
and merciful, flow to anger, and of great kindnefs, and 
repenteth Thee of the evil." (Chap. iv. 2.) This, 
then, is the point of variance between the Will of God 
and that of Jonah. God willed to fpare the Nine- 
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vites ; Jonah willed that they fhould be punlfhed ; and 
he fays that his foul had forewarned him that it was 
vain for him to utter threats, fince the execution of 
vengeance would not follow upon them, for that God 
was eafily appeafed. It feemed, then, that nothing was 
left but to pray to God, — '* Therefore now, O Lord, 
take, I befeech Thee, my life from me ; for it is better 
for me to die than to live/' (Chap. iv. 3.) It may 
be better for you^ Jonah, but perhaps not Jo f leafing 
to God. But your own will does not take this into 
account ; it thinks only of what is pleafing to itfelf ; 
but whether this pleafes God or not, it has little care. 
" So Jonah went out of the city, and fat on the eaft 
fide of the city, and there made him a booth, and fat 
under it in the fhadow, till he might fee what would 
become of the city." (Chap. iv. 5.) And not even 
yet is his will at reft. He leaves the city, that he might 
the more conveniently behold its deftruftion. But 
why does Jonah leave it ? Why does he not continue 
to exhort the citizens to lafting penitence ? What need 
is there of his making for himfelf a new habitation 
with a creeping plant ? A thoufand houfes in the city 
would have received the welcome preacher of peni- 
tence. But this did not pleafe his will, for which not 
only the largeft cities, but the world itfelf, are fome- 
times too narrow. Jonah thought that immediately 
after he had left the city fire would be rained from 
heaven, and the city be utterly overthrown ; for thus 
God had commanded the prophet to threaten, — " Yet 
forty days, and Nineveh fhall be overthrown." (Chap. 
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III. 4.) And for this reafon Jonah places himfelf in 
fafety, and quiedy waits to fee whether God will give 
any effeft to His threatenings ; or whether He will fo 
quickly blot out all the iniquity that had been com- 
mitted, and fpare that moft abandoned city. For a 
long time he waited to fee the expefted fight from 
heaven ; but when the iky continued calm, and no 
flames flafhed from it, or ftones burft forth from it ; 
when vengeance feemed entirely to fleep ; when the 
pleafure alio which he derived from his gourd began to 
fade ; when the fun ftruck fiercely upon his head ; and 
when the great heat caufed him to faint, then at laft, 
Jonah, bearing fo great patience of God with utter im- 
patience, and growing very angry, "wiflied in himfelf 
to die, and faid. It is better for me to die than to live.'* 
(Chap. IV. 8.) And when he was afked whether he 
thought this anger right, he prefumptuoufly replied, 
'' I do well to be angry, even unto death.'* (Chap. 

IV, 9.) Confider, I pray you, the caufe of fuch im- 
potent rage. Jonah poured out fo much bittemefe, 
and well-nigh fainted for grief, " becaufe it had not 
be^en him as he looked for." (i Mace. vi. 8.) 

O Jonah, what implicit faith does your will exhibit, 
but chiefly in itfelf and its own inftinfts ! Why are 
you fo troubled at the Divine pity and patience ? Do 
you not know that it is God's property to pity and 
^are? Do you wifh to inveft Him with the im- 
patience of man, fo that when He is injured He 
fhould ftrike at once; and when provoked, fhould 
immediately fend forth His thunderbolts ? This favours 
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of man's nature, and not of the Divine. Such is our 
difpofition, that when fcarcely touched we aflail the 
perfon who touches us with blows and kicks ; when 
hardly injured at all, we ftrike with the moft paflionate 
blows ; for nothing, in truth, are we better prepared 
than for vengeance. We run, or rather we fly, when 
we are going to punifh. But not fuch is God. " The 
Lord is gracious and merciful, long-fufFering, and of 
great goodnefe. The Lord is loving unto every man, 
and His mercy is over all His works." (Pj. cxlv, 
8, 9.) " Neither doth God re^ft any perfon ; yet 
doth He devife means that Hisbaniihed be not expelled 
from Him.** (2 Sam. xiv. 14.) But why, O Jonah, 
do you grieve fo much that your palace of gourds is 
deftroyed by a worm ? You neither taught the worm 
to gnaw, nor the gourd to grow. The Lord gave it 
to you, and the Lord has taken it away from you ; 
why then do you fliow your wrath againft Him ? But 
if the deftrudtion of that (hading gourd is a matter of 
fuch grief to you, Ihould not the overthrow of a city, 
which is as large as a kingdom, caufe you forrow ? And 
therefore, my good Jonah, conform your own will 
entirely to the Divine Will. Has the gourd perifhed ? 
You will that it fhould have perifhed Is Nineveh 
preferved ? You alfo will that it fhould be preferved. 
Nor is there any further reafon why you fhould grieve, 
except on account of your own will not having been 
brought into immediate fubjeftion to the Divine, 

3. Behold, Chriflians, what is the efFeft of being 
under the influence of one's own judgment and will. 
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and into how great errors this one thing draws even 
the faintlieft men ! We can efFeA nothing fo long as 
we have not entirely fubdued our own will. While 
this rifes up and oppofes the Divine Will, no gifts, 
or vows, or prayers, or facrifices are acceptable to God. 
Pleafing to God is fafting, pleafing are alms, pleafing 
is earneftnefs in prayer, but only Jo far as each is in 
harmony with the Divine Will. One's own will, in- 
deed, knows how to be liberal in ofFerings of money, 
to iet apart times for fading, to have recourfe to 
prayer ; but all thefe afts are utterly hateful to God if 
they are not conformed to the Divine Will. And fo 
God, when forbidding fafts (wonderful indeed to relate) 
and facrifices, and other things acceptable to Himfelf, 
fays, — " Ye fhall not faft as ye do this day.'* (JJaiah 
Lviii. 4.) And what, then, was the fault of this faft 
of the Jews ? It favoured too much of their own will. 
" Behold, in the day of your faft ye find pleafure, and 
exafl: all your labours." (Ver. 3.) I love the faft, 
but I hate man's own will, which fpoils the faft. If 
any one fets before a man who diflikes onions a difti of 
the moft coftly food, but which taftes of garlick, it 
will neither pleafe him, nor ftimulate the jaded ftomach. 
It will excite a naufea, and not a defire for food. And 
in the fame way fafting is like food of delicate flavour, 
and is commended by the angel, — *' Prayer is good 
with fafting." (^Tobit xii. 8.) But if the onion and 
garlick of one's own will are mingled with it, then 
away with it, for this food from the heavenly table is 
turned to loathing. S. Chryfoftom fays, — " He who 
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fins and fafts does not faft for the glory of God, nor 
humble himfelf, but fpares his fubftance." Man's own 
will defiles and deftroys everything. 

And this conftitutes the extreme mifery of thofe who 
are caft down to hell, that they rage with fuch per- 
verfity of will, that throughout all eternity it will never 
be in harmony with the Divine Will. The damned 
will never will that which God wills, nor will they be 
able to will it, S. Auguftine fays with great force : — 
" Such will be their will, that they will ever have within 
themfelves the puniihment of their wickednefs, but will 
never be able to entertain a fingle feeling of goodnefs ; 
for as thofe who ftiall reign with Chrift will have no 
traces of evil will left in them, fo thofe who fhall be 
condemned to the punifhment of eternal fire with the 
devil and his angels, as they have no period of reft 
remaning, willalfo be incapable of having a good will." 
And what could there be more full of terror than hell, 
even if there were in it only this fingle punifhment, — 
to be for all eternity utterly alienated from the moft 
holy Will of God, and never to be able to be brought 
into harmony with it ? Therefore, O my God, fo that 
I may forfake my own will, teach me to do Thy 
Will! 
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CHAPTER V. 

Wh<U Things chiefly ftrengthen the Peroerjity of 
one's own fFill. 

Amongst thofe grievous fins with 

which our Lord upbraids the city of 

I Jerufalcmthereisthis, — " O Jerufalem, 

^S^ ^^Mi Jerufalem, thou that Idlleft the pro- 
phets, and Aonell them which are Tent unto thee, how 
often would I have gathered thy children together, 
even as a hen gathereth her chickens under her wings, 
and ye would not." (A/a«. xxiir. 37.) Seetheobftinacy 
of man*s own will — the origin of all fins ! I willed^ 
fays God, but you willed not. 

The Abbot Paftor ufed to fay {poroth. Serm. 5),— 
" Our own will is an iron wall, fiiutting us out, and 
feparating us from God. • And ye would not.' Hence 
thofe tears !" And in the fame way S. Auguftine fays 
{Conf. vm. 5), — " I fighed, being bound, not with the 
iron of others, hut with my ow» iron will. My ' to 
will' was holding me like an enemy, and had forged 
a chain for me, and had bound me." 
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But the three following things wonderfully 
ftrengthen one's own will. 

I. Evil cuftom. S. Auguftine {Conf. viii. 5, 11) 
explains this when he fays, — " From a perverfe will, in 
footh, luft is formed, and while obedience is yielded 
to luft, cuftom is formed ; and when no refiftance is 
offered to cuftom, neceffity is formed ; and by means 
of thefe links, woven one into the other (whence I 
called them a ' chain'), a hard flavery held me faft 
bound. But the new will which had begun to arife in 
me, that I might worftiip Thee freely, O my God, and 
defire to enjoy Thee, was not as yet capable of over- 
coming that former will, which had become fo ftrong 
by habit. And fo my two wills, one the old, and the 
other the new, the former carnal, the latter fpiritual^ 
were at war between themfelves, and by their difcord 
caufed diftraftion to my mind ; and the worfe will, 
which was habitual to me, had more power over me 
than the better, to which I was not accuftomed." 

And fo, when faults turn vatohabits^ no further room 
is left for remedy. For this is the charafteriftic of all 
fins, that, unlefs they are ejected as quickly as poftible, 
they are feldom, and only with difficulty, expelled when 
they have acquired ftrength. S. Gregory {Mor. iv» 
25.) feys with truth,—" When a fin has become A^- 
bitualy the foul refifts it the more feebly, even if it defire 
to do fo, becauie it is faftened to the mind by as many 
chains, as it is bound by the recurrence of evil habit." 
It is eafy to reftrain thofe who are of tender years, but 
hard thofe who have grown old in a habit. " Woe to 

s 
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the pot who(e (cum is therein, and whofe fcum b not 
gone out of it!" {Ezek. xxiv. 6.) ''Over hard, in- 
deed, and undefirable does finful habit make the way 
of virtue," (S.jEKOMEy Ep. 14. ad Celant.) Moft truly 
alio does S. Chryfoftom fay (Horn, vii, in 1 Cor.), — 
*' There is nothing {o firmly eftablifhed among human 
things as the tyranny of an inveterate habit." And 
fo S. Auguftine (Sertn. xrv, de Verb. Dom.) admo- 
niihes us, and fays, — '* Let the finner revive as foon 
as poffible ; let him not defcend into the depth of the 
fepulchre ; let him not lay above himfelf the weight 
of habit" 

Once upon a time Plato feverely rebuked a young 
man who was playing with dice ; whereupon the youth 
(aid iharply to his rebuker, — " What trifling things 
you find fault with!" But Plato immediately re- 
plied, — " That is not trifling which has become a 
habit." When the Cretans wifti to ufe the moft 
withering form of curfing, againft thofe whom they 
violently hate, they pray that they may take pleaiure 
in evil cuftom ; and fo, by a kind of wifti which does 
not found intemperate, they find a mofl; eflTeftual way 
of gratifying their revenge. For fruitleflly to defire 
fbmething, and continually to dwell on the thought of 
it, is a kind of pleafure which is but one fl:ep removed 
from deflrudlion. 

2. The fecond thing which exceedingly fl:rengthens 
one's own will is want of patience. Such is our im- 
petuofity, for the mofl: part, that, when we do not ob- 
tain what we want at a particular time, we are at once 
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driven to impatience, and fbmetimes even to madnefs. 
Yes, fuch we are ; utterly impatient of delay ! How 
often may one hear a man who is deititute of patience 
fay, — " I wifli to have it now ; I want it inftantly ; I 
cannot wait ; I cannot endure to be put off; unlefs it 
is done immediately, I fhall be in defpain" And fo 
Saul, the king of Ifrael, could not wait for Samuel^ 
even for the one or two fliort hours which remained ; 
and therefore his foolifh ad was charged upon him in 
the prefence of all the people, (i Sam. xiii. 13.) And 
in the fame way it very often happens with ourfelves in 
our dealings with God, that, if we do not at once obtain 
that which we wifli to have, we fall from our refolu- 
tion, and give way to forrow and lamentation. Our 
prayers are very often like that requeft of the dancing 
girl : — "I will that thou give me forthwith." {Mark vi. 
25. Vulg.) And thus we often fo far exhauft all hope 
and patience as to rufh headlong into impatience and 
deipair. ** Be of good cheer, O my children, and cry 
unto the Lord, and He fhall deliver you from the power 
and hand of the enemy." {Baruch iv. 21.) 

It is a mark of great virtue not to wifh that your 
defires fliould be granted at once. Unwearying pa- 
tience is of the greateft power, for it can bring into 
leaf and flower even that barreneft of trees, which has 
been tended for three whole years. Hence the follow-^ 
ing counfel of the §onof Sirach : — " Conftantly endurej 
and make not hafte in time of trouble. Cleave unto 
God, and depart not away, that thou maycft be in- 
creafed at thy laft end. Whatfoever is brought upon 
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thee take cheerfully, and be patient when thou art 
changed to a low eftate. Look at the generations of old, 
and fee : did ever any truft in the Lord and was con- 
founded ? or did any abide in His fear and was for- 
faken ? Woe unto you that have loft patience ! And 
what will ye do when the Lord fliall vifit you ? They 
that fear the Lord will prepare their hearts, and humble 
their fouls in His fight." {Eccles. ii. 2 and foil.) But 
man's own will ever ftrives in a contrary direftion, and 
imperioufly demands what it defires, in this way : — 
** Give me at once ; let it be done forthwith ; imme- 
diately grant it ; let there be no delay ; and let there 
be an end to all heiitation.'' And therefore we ftand 
in conftant need of the caution, — " Sit ftill, until thou 
know how the matter will fall." {Ruth in. 18.) 
" Though it tarry, wait for it ; becaufe it will furely 
come; it will not tarry." {Hab. 11. 3.) 

While our Lord was hanging on the crofs His enemies 
urged Him in various ways that He might not will to 
fee the end of His fufFerings. " If Thou be the Son of 
God," they fay, " come down from the crofs." {Matt. 
xxvii. 40.) And well does S. Chryfoftom reply, — 
" On this account He came not down from the Crofs, 
becaufe He was the Son of God. The patience of 
Chrift was waiting till it might be permitted to Him to 
fay, — * It IS FINISHED.' And that which we fee done in 
the Head we muft imitate in the members alfo. The 
Will of the Father muft be obeyed, even to our lateft 
breath." 

And here Ludovic Bloiius fpeaks fo beautifully that 
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I would fain quote what he fays in his own words : — 
" Happy, therefore, is the man," he exclaims, ** who, 
when fufFering under trouble and pain, does not feek 
for a way of efcape, but endures them to the end, and 
to the very laft extremity, not even wifhing to come 
down from the Crois, unlefs God fhall releafe him, and 
take him down. Happy indeed is he who fo defcends 
into the abyfs of the Divine Good-pleafure, and fo re- 
figns himfelf to the terrible and fecret Judgments of 
God, as to be ready to remain in pains and afflidions 
of this fort, not merely for a fingle week, or a fingle 
month, but to the Day of Judgment, or even for 
eternity ; not refufing to undergo the torments of hell 
itfelf, if God fo will. And this kind of refignation, in 
truth, far furpafles every other kind. In comparifbn 
with this it is nothing to give up even a thoufand 
worlds." 

3. The third thing whereby one's own will acquires 
undue ftrength is perpetual Jicklenefs. It is not enough 
to go round with the Moon, and to aflume firft one 
appearance, and then another ; but we change every 
day, and every hour. One thing pleafes us in the 
morning, and another in the evening. To-day we 
will ; to-morrow we will not. We are never the 
fame, and are inconfiftent with ourfelves, fo widely do 
we wander in different paths. Every day we change 
our plans and wifhes. Like clouds we are driven 
hither and thither by any wind that blows. And this 
is one of the mod common charaAeriftics of our own 
will that, when it refufes to be bound to that firmed 
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of pillars — the Divine Will — it furrenders itfelf to vain 
and tranfitory things, with which it cannot help un- 
dergoing many a change. And through this inftability 
of our own will, which is of fuch magnitude, we defire 
indeed to reiift our daily vexations ; and yet by this 
very means we often create for ourfelves vexation out 
of vexation, whilft we fo anxioufly ftrive to avoid it. 
Thus it is that we roll the ftone of Sifyphus, and fill 
the pitcher of the Danaids, while we will and will not 
the fame thing, oftentimes in the fame hour. Our 
will, and that which depends upon it, all oiu* faintlinefs 
of character, is not an impregnable tower built on the 
fummit of a mountain, or planted on a lofty rock, but 
a houfe of mud, which gives way and coUapfes before 
every attack. Granted that you are upright, that you 
begin this or that bufinefs well, that you manage this 
or that affair admirably — and I would not deny it — 
but how long, and how conftantly will you do this ? 
Alas ! how eafily do we change at the whifpering of 
every wind, and are often caft down in a difgraceful 
way ! We are, in truth, manifold in form, and are at 
times utterly unlike ourfelves ; neither do we play the 
part of one man, but of many. 

Free-will, therefore, makes us our own ; an evil 
will makes us the Devil's, a good will God's. ** For 
they," fays S. Bernard {De Grat. et Lib. Arbit.\ " who 
wifh to be their own, that like gods they may know 
good and evil, become not merely their own, but the 
Devil's. It is our own will, in truth, which makes 
us the flaves of the Devil, and not his power. But 
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our will will not be perfeA until it is brought into 
entire fubjedion to its Creator. Afluredly it is better 
for us not to exift at all than to remain our own.^ 
S. Auguftine fays that the young of eagles go through 
the following kind of ordeal : — they are fuipended in 
the talons of the male bird^ and are then expofed to 
the full rays of the fun. The one who looks ftead- 
faftly at the fun is acknowledged as a true offspring, 
while the one who is unfteady in his gaze is allowed 
to fall. And we vile men of earth are more truly 
under the power of the will of God than the eaglets 
are in the talons of their parent. We depend on God 
more than a ray does on the fun, or heat on fire. 
God has more power over us than the potter has over 
the clay, and yet from this Sun of ours — the Divine 
Will — we wilfully turn away. Are we bidden to for- 
give an enemy ? We refufe to do fo. Or, to reftrain 
our unbridled luft ? We are juft as imwilling. To 
fubdue our impotent rage? And this, too, we are 
unwilling to attempt. To abftain from this or that 
evil habit ? We are very flow, indeed, in wiftiing to 
do it ; or, in other words, we quietly refufe to do it. 
O progeny, not of eagles, but of owls, who follow not 
the Sun of the Divine Will, but the darknefs of their 
own will ! But hence fprings every kind of evil, and 
every kind of punifhment. 

Ludovic Blofius relates that our Lord once revealed 
Himfelf to a certain holy Virgin, and faid,^" I defire 
that you fliould know that almoft all the punifhments 
by which men are afflifted in the world confift in their 
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own will ; for if the will were duly ordered and con- 
formed to My Will, it would be free from punifhment. 
For although the man who is endowed with this holy 
and well-ordered will may feel toil and pain, yet, what- 
ever he willingly fufiers for love of Me, he endures 
without punilhment as it were ; for he bears it with 
entire readine&, considering and knowing that it is 
My Will and Permiflion that he fhould (ufier. In 
every bodily fuflfering his mind is free, fince his will is 
in all things conformed to, and united with Mine. 
And ib, when his own will has been laid afide, the 
foul of that man is tranquil and rejoices in peace." 
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CHAPTER VI. 

That nothing belonging to one's own Will is to he retained^ 
as well in Difficulties of all kinds, as in Death itjelf. 

|N things of trifling importance we yield 
, our will without much difficulty to the 
Divine Will; but in thofe which are 
of greater moment, as, for example, 
lofs of riches, honour, or life, then (hifts and excufes 
occur to us ; there are delays and impediments \ there 
is great perverfity of our refraftory will ; and here our 
own TO WILL, and not to will, ftand in oppofition 
to God's TO WILL and not to will. 

But why do we wretched mortals ftrive in vain ? 
The Divine Will ftands, and will for ever ftand, like 
an immoveable rock. We Aall not draw that to us, 
but that will draw us to itfelf. We (hould laugh if a 
man, who had faftened his boat to a rock, were to 
continue pulling at the rope, and fencying that the 
rock was approaching him, when all the while he him- 
felf was drawing nearer and nearer to the rock. And 
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is not our folly greater ? fince^ although bound to that 
rock of the Divine Will, we defire, by our dragging 
and ftruggling, that it ihould follow us, and not we 
follow it. 

I. There are fome who inftruft both themfelves and 
others in the Divine Law, and fuch as thefe confecrate 
their underftanding indeed to God. But where is 
their w/7/, that moft precious of all gifts ? This they 
keep for themfelves, making an unequal partition with 
God. Admirably, in the old time, was one thus ac- 
cuftomed to pray for another : — " God be gracioiis 
unto you, and give you all an heart to ferve Him, and 
to do His Will, with a good courage and a willing 
mind." (a Mace. i. 2,3.) They, indeed, worfhip God 
with a very narrow heart, and a thoroughly unwilling 
mind, who in any fimple and eafy matter yield their 
own will ; but when there is to be a rifk of goods, or 
fome point of honour, or when their life is hingeing 
on the aft, they, in fuch a cafe, retain the right over 
their own will with the utmoft tenacity, and remain 
their own. Ah ! you are not volunteers fuch as thofe 
of old, who of their own will enrolled themfelves for 
fervice, promifing to fight for their mafters ; and for 
this reafon they were invefted with the rights of citi- 
zenfhip, and were rewarded with their liberty. But if 
thofe who are fo contumacious and refraftory againft 
the Divine Will would willingly yield themfelves, and 
voluntarily fubmit their own will to that Supreme 
Will, of a certainty they would obtain a right to 
Heaven, and would be free to all eternity. Amongft 
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thofe volunteers, David, the king of Ifrael, is confpi-^ 
cuous. " Unto Thee,'* he fays, " O God, will I 
pay my vows, unto Thee will I give thanks." {Ps. 

LVI. 12.) 

There is nothing under Heaven fo free as the will 
of man. All other things obey the Creator with mar- 
vellous fubjedion. Man alone poflefTes fuch liberty, 
that he wills whatever pleafes him, even though it be 
repugnant to Heaven, to hell, and to God. There is 
nothing {o much in our own power as the will : it is 
competent for man, as often as he pleafes, to fay no, 
and to refufe, even when God Himfelf aflents. And 
this is the prolific fource of all fins, when God fays,— 
" I will that this fhall be done," and man dares to 
fpeak againft it, and fay, — " I will not do this ;" or 
when God fays, — " I will not that this ihould be 
done," and man fays, — " I will to do it ;" and as often 
as God fays, — " This is my Will," and man, never- 
thelefs, replies, — " But it is not mine." And on this 
account God complains moft grievoufly. " Of old 
time," He fays, " thou haft broken My yoke and burft 
my bands, and faidft, I will not ferve Thee." {Jer. 11* 
ao.) This is the very root of all fins. Let there not be 
this impious " I will," and there will be no fin. That, 
in truth, is the moft excellent medicine which cures 
the difeafe in fuch a way as to pluck out alfo the root 
of the difbrden Now the proper remedy of fin is 
Penitence, which then only is true when it repreflfes 
this rebellious ftruggle, and thoroughly fubjeAs the 
human will to the Divine. But the firft aft of the 
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will is TO LOVE, as it is of the ears to hear, and of the 
eyes to fee. He who loves anything in earned yields 
his heart and will to it with pleafure ; nor does any 
labour, or pain, or danger feparate him from it ; and 
fo the will, which truly yields itfelf to God, efteems all 
things as nothing in-comparifon with God, and cheer- 
fully embraces as well what is bitter as what is pleafant 
and iweet, according as it knows it to be pleafing to 
the Supreme Will. And this was King David's ftate 
of mind when he faid, — " Unto Thee, O God, will 
I pay my vows." " I know not how to thank Thee, O 
my Lord, becaufe I feel in myfelf this happinefs and 
readinefs towards Thy Will. May the promifes made 
to Thee by me be kept in my inmoft heart, left they 
come to nothing.** Let the will of a Chriftian man, 
then, be fuch a cellar, that from it may eafily be taken 
whatever pleafes the tafte of his Lord. Let it be a 
rich ftore-room, which is furnifhed with every kind of 
food and drink. If the mafter wiflies for oil, or honey, 
or perfumes, or wine, whether it be Chian, Thafian,* 
or Cretan, oil, and honey, and perfumes are produced, 
and wine which is not cheap and common, but fuch as 
he has ordered to be brought. If the mafter defires a 
partridge or a fatted capon, the partridge or capon is 
at once produced. If he wifties for bread which is 
jfiiow-white, and of the firft quality, the bread is ready ; 
if he afks for anything elfe, whatever he wifties for flies 



* The Chian and Thafian occupied the firfl and fccond places 
among the wines of the ancients. — Ed. 
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to him at once. And fuch let our will be. Let it be 
both an oil-ftore, a honey- chamber, and wine-cellar, as 
well as a ftore-room of every kind of houfehold ftuiF, 
fo that whatever pleafes the palate of our Mafter may 
be produced from thence ; and let this be done in fuch 
a way, indeed, that if God defires a foul ready for 
poverty, difeafe, ignominy, or death. He may find one 
fo perfeAly prepared for Himfelf as to fay, — ** In thee, 
O man, are My vows." 

2. There was once a Bifliop whofe name was, '* What 
God wills." And let this be both the name and the 
fingle ftudy of all Chriftians — what God wills. It is the 
fign of an ill-difpofed man only to fay, " What God 
wills," when neither laborious or weighty commands 
are given. He excels all, who, when poverty op- 
prefles, when difeafe harafles, when contempt afTails, 
when death calls him, ftill pronounces with mod wil- 
ling mind — what God wills ! If He wills that riches, 
or health, or reputation, or even life itfelf fhould be 
taken away — what God wills I So let it be done ! 
Neither does he queiUon why he muft die now, or at 
this particular place, or with this particular kind of 
difeafe, but he is thoroughly prepared for everything ; 
this one thing alone he conftantly repeats — what God 
wills! Moft forcibly has Seneca faid {Ep. 30), — 
" What do you require in order to be good? To 
WILL to be fo." 

3. Of how great importance the conformity of our 
will to the Divine is in a mortal ficknefs, Ludovic 
Blofius teaches very admirably in the following way : 
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— " Let each peribn who is dying reft on the merits of 
our Saviour Jesus Chrift, rather than on his own. 
Let him truft in His goodneis, and in the prayers of 
the Blefled Virgin Mary, and the Saints, and EleA of 
God. Let him let before his eyes the moft bitter 
Paffion and Death of Chrift, and remember that inef- 
fable Love which conftrained Him to fuffer iiich 
humiliation, and into thofe gaping Wounds, and into 
that fathomle& deep of His unbounded Pity, let him 
caft himfelf, and hide himfelf, with all his fins and 
ihortcomings. For the greater glory of God let him 
ofler himfelf, as a living facrifice, to the Lord, ib as 
patiently to bear, according to His moft acceptable 
Will, and from fincere love to Him, every bitter pain 
of weaknefs, and even death itfelf ; yea, and whatever 
the Lord fliall fee fit to fend upon him in time or 
eternity. If he ftiall be able really to do this — if, I 
fay, from pure love he fliall have oflTered himfelf with 
a ready mind, and with entire refignation of felf, to 
endure every punifliment, for the honour of the Divine 
Juftice — that man fliall neither enter hell, nor any 
place of torment, even if in his fingle perfon he fliall 
have committed all the fins of the whole world.'* No 
exercife, then, can be more beneficial in the laft con* 
dition than that one fliould refign himfelf afrefli to 
the Divine Will ; humbly, lovingly, and entirely 
trufting in the boundlefs Mercy and Goodnefs of God. 
For it is impofllble but that he who departs this life 
with fuch true and perfeft refignation, and with a holy 
truft in God, fliould at once attain • to the heavenly 
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kingdom. For as no punifhment at all, nor any fire 
of torment can afFedt God, fo neither can they touch 
the man who is thus united to God by conformity of 
will, and by love. In fuch a ftate of foul did that 
juftified thief die upon the crofs, who did not afk from 
the Lord ialvation for his body, but dying willingly 
for his fins, and for the glory of God, refigned him- 
felf entirely to the Divine Will, and oflTered himfelf 
wholly to Chrift, that He fhould do to him whatever 
He willed. For nothing but Mercy and Grace did he 
feek when he faid, — " Lord, remember me when Thou 
comefl: into Thy Kingdom." {Luke xxiii. 42.) But 
if at the near approach of death the infirmity of our 
nature mourns or trembles, fuch mourning and trem<^ 
bling muft be caft down before God by means of 
refignation, and fure truft in Him muft be excited. 
Let the Death of Chrift afifuage the pain of your death. 
He has gone before you, and fo, too, has a countlefs 
hoft of His Eledk. Let it not grieve you, then, to 
follow. The body which you are about to lay afide 
is but a vile garment. What matter if it turn to 
corruption, and be hidden for a time in the earth ? 
Hereafter, this &me body of yours will rife again, and 
then it will be immortal, incorruptible, glorious, and 
clothed with light. You fhould refledk alfo how re- 
figned and ready for death were thofe elder faints, 
Abraham, Ifaac, Jacob, Mofes, David, and others like 
them, when the Door of the kingdom of heaven was 
not as yet open. And fo wt read, at the end of 
Deuteronomy, that the Lord faid to Mofes when he 



272 Chief Hindrances to Conformity rf 

had afcended the mount : — ^*^ This is the land which I 
(ware unto Abraham, unto liaac, and unto Jacob, 
&ying, I will ^ve it unto thy feed : I have caufed 
thee to iee it with diine eyes, but thou fhalt not go 
over thither. So Mofes the fervant of the Lord died 
there in the land of Moab, according to the Word of 
the Lord.** {Deut. xxxrv. 4, 5.) See, with what a 
refigned mind Moies, the friend of the Moft High, 
welcomed death, according to the Good-pleafure of 
God He eroded not over indeed into that viiible 
land, but he was received into the invifible and better 
Land, that is to iky, into the fecret abode of peace, and 
the Limbus in which the fouls of the righteous u(ed 
then to reft in great tranquillity. But now an entrance 
to the heavenly country is opened to us by Chrift our 
Lord. 

And therefore, my excellent Chriftian friend, when 
you feel death to be near, or even before you are con- 
fcious of its approach, unite your will as perfeAly as 
podible to the Divine Will, and commit yourfelf en- 
tirely to it ; and neither think nor fpeak anything but 

this one thing — when itjeems good to God, 

4. But that WHENEVER comes amifs to nearly all 

men. They know, indeed, that they muft die, and 

they defire to die, but not yet. They wifh to pay the 

debt they owe to nature, but not yet. They are anxious 

to be received into Paradife, but not yet. And in this 

way we wretched ones are fo mad as to defire to ceafe 

to be wretched, but not yet^ and to wifh to be happy 

and blefled, but not yet. But why, miferable man, are 



Human Will with the Divine. 273 

you erefting for yourfelf fo high a gallows, as to have 
many fteps, by means of which you may know that 
you are proceeding the more leifurely to death ? Why 
do you wifh for fo many years to be added to your 
life, in which to look forward to your death with the 
lingering torment of thought ? Go you muft, whether 
it be to-day, or to-morrow. But I know what de- 
ceives many. When Death knocks at the door, they 
think that an importunate creditor has arrived before 
the time. Fools! That is the time, whenever it 
feems good to the Lord of death. Why do you try 
to avoid it ? Why do you plead your unripe years ? 
Why do you afk for delay ? For a long time paft 
you have been ripe for death. Delay, if granted, will 
make you none the more prepared or ready ; for even 
after this you will wifh to prolong the time, being 
perhaps all the lefs prepared, as the delay granted 
to you has been greater. A refpite from death has 
made not a few all the worfe. It is a bad preparation 
for death to be unwilling to die. He has gained half 
who wills it, whenever He wills it. Who can will 
nothing that is evil. Therefore, away with hefitation, 
and fay to your foul. Whenever and however it 
feems good to God, fo let it be done ! 

5. Job, who was well verfed in bearing troubles, pleafed 
God more, as S. Chryfoftom teftifies, by a few words 
only, than by all his alms, bountiful as they were ; for 
when he, who was fo forely afflifted on all fides, could 
fay, — " As it pleafed the Lord, fo is it done, blefled 
be the Name of the Lord," {Job i. ai. Vulg.) — he 

T 
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commended himfelf to the Divine Will more than 
when he made the moft bounteous offerings ; for, as 
we learn fix)m S. Bonaventura {De Grad. Virt. 24): — 
<^ It is a fign of greater perfeAion to endure adver- 
fity with patience, than to devote ourfeives zealoufly 
to good works ; iince God ftands not in need of our 
works." (P/. XVI. 2.) 

He, therefore, who fincerely feeks the Divine Will, 
efteems it alike whether he be whole or iick, iince the 
Will of God is our entire good. In iickneis, then, 
we muft only (b far truft the phyfician and his medi- 
cines as that all the while our entire confidence be 
placed in the Providence and Will of God. And 
when King Afa did not do this, he was juftly rebuked, 
for " in his difeafe he fought not to the Lord, but to 
the phyficians." (2 Cbron. xvi. 12.) Far better did 
Hezekiah aft, who afcribed the cure of his diieafe 
neither to the figs, nor to him who caufed them to be 
applied, but to God. But if medicines are of no avail, 
or if the phyfician does not thoroughly underftand the 
violent nature of the diforder, or if, for fome reafbn or 
other, an error is committed, and the health is not im- 
proved, let not blame immediately be laid on this or 
that perfon, but let all be afcribed to the Divine Pro- 
vidence and Will, and let there be no other thought 
than God wills not that I (hould be reftored to health ; 
or He wills that I fhould recover flowly. 

Lyduvina, a very holy virgin, who was harafled by 
all forts of pains, till (he became a miferable objeft to 
look upon, and, as it were, the habitation of almoft all 
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difeafes, neverthelefs fixed her will fo firmly on the 
Lord, that it pleafed her to think and fpeak and do 
nothing with premeditation which (he thought would 
be difpleafing to God. It is related that (he very often 
faid with patient Job, — " * Then fhould I yet have com- 
fort ; yea, I would harden myfelf in forrow, let Him 
not fpare,' {Job vi. 10,) fince the performance of 
His Will is to me the fweeteft confblation." 

That man has found a remedy of perfeft efiicacy, for 
all difiiculdes and calamities^ who has ever yielded 
himfelf to the Divine Will. 




THE HELIOTROPIUM. 

Book V. 

Concerning the Aids in conforming the 
Human Will to the Divine. 



•* The Lord is with us : fear them not." 

Numb, XIV. 9. 





jRISE and haften" {Surge^ propera)^ is the in- 
vitation of the Divine Heart ; ** Lo, here I am '* 
[Eccey adfum) ! is the reply of the human hearty 
ready to (how moft entire obedience. 
The miniftration of Angels is fet forth by the figure 
which fupports the human heart as it approaches to union 
with the Divine, as well as by the figure which advances 
with the watering-pot to minifter refrefhment to the plants 
which has revived, and is now receiving, the beams of the 
fun upon its open flower. 

Patiently and conftantly to endure adverfity is the trueft 
Chriftian nobility ; and to encourage us to the pradlice of 
thefe virtues Mofes is fet before us, fupported on the one 
fide by the rock of patience, and on the other by that of 
conftancy. 
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The Heliotropium. 
Book V. 

CHAPTER I. 

That there can be no Conformity of the Human Will- 
to the Divine without great Truji in God. 

) HE oblation of felf to the Divine Will 
will never be perfed unlefs in all things 
we thoroughly truft in God. For how 
can I be in ^reement with another in 
if I do not truft in him ? And how can I 
truft in him, if I do not believe that he will faithfully 
and diligently care for what belongs to me ? I muft 
now, therefore, treat of placing Truft in God. 

1. To one who defires to know what the Holy 
Scriptures fay about this virtue, an eminent writer 
(Luiz of Granada) replies; — "Scarcely a fingle chap- 
ter can be found in the Sacred Writings in which God 
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does not promife His help, and Grace, and Provi- 
dence to thofe who truft in Htm.^* David, that holy 
king, who is a moft admirable inftruder in this kind 
of Truft, ftrenuoufly enforces this fingle virtue in 
almoft all the Pfalms. " And let all them that put 
their truft in Thee rejoice ; they fliall ever be giving 
of thanks, becaufe Thou defendeft them." (Pj. v. 12.) 
" I will love Thee, O Lord, my Strength ; the Lord 
is my ftony Rock, and my Defence, my Saviour, my 
God, and my Might; in Whom I will truft, my 
Buckler, the Horn alfo of my falvation, and my 
Refuge." {Ps. xviii. i.) " The Lord is my Light, 
and my Salvation ; whom then (hall I fear? The Lord 
is the Strength of my life ; of whom then fliall I be 
afraid ? Though an hoft of men were laid againft me, 
yet fliall not my heart be afraid; and though there 
rofe up war againft me, yet will I put my truft in 
Him." (Pj. XXVII. I. 3.) " Whofo dwelleth under 
the defence of the Moft High fliall abide under the 
ftiadow of the Almighty." {Ps. xci. i.) " They that 
put their truft in the Lord fliall be even as the Mount 
Sion; which may not be removed, but ftandeth faft 
for ever." {Ps. cxxv. i.) " In Thee, O Lord, have 
I put my truft, let me never be put to confufion; 
deliver me in Thy righteoufnefs." {Ps. xxxi. i.) 

The heart of this king was capacious, and very full 
of a mighty Truft in God. He gave forth, in truth, 
thofe Divine ftreams from which he had already drunk. 

And this fame Truft in God the wifeft and holieft 
of men have ever commended very highly. Solomon, 
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that prodigy of wifdom, fays, — " Truft in the Lord 
with all thine heart." (Prov. iii. 5.) It is not any 
kind of truft which he requires, but that which pro- 
ceeds from the entire heart. And fb alfo the chief of 
the Apoftles, — " Cafting all your care upon Him, for 
He careth for you." (i Pet. v. 7.) And the Pfalmift, 
— " O caft thy burden upon the Lord, and He fhall 
nourifh thee." (Pj. lv. 23.) Solomon, too, gives this 
advice, — " In all thy ways acknowledge Him, and He 
fhall diredl thy paths." {Prov. in. 6.) " It is better 
to truft in the Lord, than to put any confidence in 
man." {Ps. cxviii. 8.) "Blefled is the man that 
trufteth in the Lord, and whofe hope the Lord is. 
For he fhall be as a tree planted by the waters, and 
that fpreadeth out her roots by the river, and fhall not 
fee when heat cometh, but her leaf fhall be green ; and 
fhall not be careful in the year of drought, neither 
fhall ceafe from yielding fruit." {Jer. xvii. 7, 8.) 
" And thus confider ye throughout all ages, that none 
that put their truft in Him fhall be overcome." 
(i Mace. II. 61.) " BlefTed are all they that put their 
truft in Him." {Ps. 11. 13.) For this Truft con- 
ftrains God to do good to you if you put your Truft 
in Him. Therefore, truft in God, and abide in your 
own appointed place, contented with your lot. Cheer- 
fully embrace your condition, however lowly, and 
refrain from ftretching yourfelf beyond the meafure 
of the rule which God has apportioned to you. 
Remember " that man fhall not live by bread alone,** 
(^Luke IV. 4 ;) " that God is able from thefe ftoncs to 
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raife up children unto Abraham," {Matt. 11 1. 9 ;) 
and that " there is no reftraint to the Lord, to fave by- 
many or by few." (i Sam. xiv. 6.) 

2. Amaziah, King of Judah, hired an army for a 
hundred talents of filver, by the payment of which 
fum he brought to his ftandard a hundred thouiand 
men. And when he had done this, — " There came a 
man of God to him, faying, O King, let not the army 
of Ifi-ael go with thee ; for the Lord is not with Ifrael, 
to wit, with all the children of Ephraim. But if thou 
wilt go, do it, be ftrong for the battle: God fhall 
make thee fall before the enemy ; for God hath power 
to help, and to caft down. And Amaziah faid to the 
man of God, But what fhall we do for the hundred 
talents which I have given to the army of Ifrael? 
And the man of God anfwered. The Lord is able to 
give thee much more than this." (2 Chron. xxv. 
7-9.) Amaziah trufted in God and obeyed, and 
flew twenty thoufend of his enemies. So great a thing 
is It to truft in God, and not in human ftrength. 

Sir Thomas More, a man of remarkable faintlinefe 
and learning, when he was in prifon replied to the 
arguments of his daughter Margaret in nearly thefe 
words: — " Nothing," he faid, " can happen which God 
does not will. Moreover, what He wills, however 
much it may appear to us to be evily is in reality the 
beft thing that can happen. I will not diflruft the 
Goodnefs of God, my Margaret, however weak and 
frail I may feel myfelf to be. Yea, if I perceived 
myfelf to be in fuch a ftate of terror and dread that I 
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fhould feem likely to fall immediately^ ftill I would 
remember that St. Peter through little f^th began to 
{ink with a (ingle blaft of wind, and I would do what 
he did, I would call upon Chrift and fay, ' Lord, fave 
me/ And I truft that He would ftretch forth His 
Hand and take hold of me, and would not fufFer me 
to fink. But if He fhould permit me even further to 
enaft the part of Peter, and to fall entirely, and to 
deny Him with oaths and curfes, yet I ftill hope He 
would look upon me with the eye of His bounteous 
Mercy, and would raife me up again, fo that I might 
confeis the Truth afrefh, unburden my confcience, 
and manfully endure the pain and fhame of my former 
denial. In one word, I hold it as moft certain that 
without my own fault God will not forfake me.** 
And this was faid like a wife and Chriftian man ; for 
Divine Providence mingles itfelf with all things, and 
we know that while numberlefs people are reftrained 
by it from falling, none are impelled by it to fall. 
" Though he fall, he fhall not be caft away ; for the 
Lord upholdeth him with His Hand." {Ps. xxxvii. 
24.) And how can he be injured who falls upon fb 
foft a couch ? Wherefore, before all things we muft 
truft in God. 

3. And what does our Lord inculcate in fo many 
ways, and urge upon us, but this very Truft in God ? 
How varioufly does our Divine Mafter reafbn upon 
this fubjed from birds, and flowers, and the hairs of 
our head, to encourage us to this Truft. Thus, when 
bringing before us the ravens, and lilies, and fparrows. 
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He (kys, — "Confider the ravens: for they neither fow 
nor reap; which neither have ftorehoufe nor bam ; and 
God feedeth them : how much more are ye better than 
the fowls ? And which of you with taldng thought can 
add to his ftature one cubit ? If ye then be not able 
to do that thing which is leaft^ why take ye thought 
for the reft ? Confider the lilies how they grow : they 
toil notj they (pin not ; and yet I fay unto you that 
Solomon in all his glory was not arrayed like one of 
thefe. If then God fo clothe the grafs^ which is to-day 
in the field, and to-morrow is caft into the oven ; how 
much more will He clothe you, O ye of little fdth ?** 
(JJike XII. 24-28.) And by how many illuftrations 
did our Lord urge His difciples, in order to teach them 
to truft entirely in God ? Thus, too, when He was 
about to feed the five thoufand in the wildernefs. He 
inquired of Philip whence they can buy bread. "And 
this He faid to prove him.'* {John vi. 6.) And fb 
alfo, when about to feed the four thoufand, He called 
the difciples into council upon the fame matter, and 
afked, — "How many loaves have ye?" But their 
Truft in Him was fmall, and fb they replied, — " From 
whence can a man fatisfy thefe men here with bread in 
the wildernefs ?" {Mark viii. 4.) Oh, Sirs, God can 
do it, who wills that in all things we (hould truft in 
Him without wavering. Divine Providence cannot 
be deceived, and it wills not to deceive any one. God 
will abide by His promifes. 

4. Toftatus, a biftiop, and a prodigy of learning, 
difcourfing on the Chronicles of the Kings, fays, — 
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" Such is the law of Adam, which man is bound to 
obferve with God ; viz. that when any one humbles 
himfelf before God, and worftiips Him to the utmoft 
of his power, God alfo will fhow His care for him.** 
For to whom do we cry, — " Our Father, Which 
art in Heaven?" Surely this munificent Father will 
abundantly provide for all. " But if," fays S. Jerome, 
<< fmall animals depart not from God, Who is their 
Creator, and if His Providence is over all things, and 
thofe among them which are deftined to perifti do not 
perifh without the Will of God, ought not you, who 
are immortal, to fear becaufe you live without regard 
to the Providence of God ? Why, then, do we not truft 
in Him with all our ftrength, and excite feelings worthy 
of fo great a Father ? Not even in the very fire ought 
we to defpair. Are we ftraitened in domeftic matters ? 
We have a rich Matter Who never fufiFers thofe who 
belong to Him to die of hunger. Do hofts of enemies 
rife againft us, whether ipringing from the earthy or 
excited by hell ? We have a Leader of greater power 
than thefe. Who with one blaft will fcatter the armies 
of the kingdom of darknefs. Do flanderous tongues 
harafs us, and load us with falfe accufadons ? Let us 

ft 

look at God, our Judge and Avenger, and we fhall not 
fear earthly things ; for God will not fuflFer Himfelf 
to be vanquiftied by man, or His bounty to be outdone 
by human truft. Does any one dare to truft in Him ? 
God will dare to give him greater bleflings. Does 
any one venture to hope for much ? God will over- 
pafs human hope, and from the rich treafure-houfe of 
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Heaven will beftow on him far greater bleflings than 
he thought of; fothat, in order to banifti human need, 
it is enough to have placed one's Truft in God, and to 
have had great hopes of His bounty. For the greater 
the hope is, the greater are the heavenly gifts. So that 
we may perceive that human hope and truft are not 
merely equalled by the Divine bounty, but in number- 
lefs ways are furpafTed by it. And a moft glorious 
ftruggle is this ! Man's great truft in God with the 
boundlefs liberality of God ; entered upon, as it were, 
with prodigal rivalry, on both fides, of truft and munifi- 
cence, juft as if man did not will to be conquered, 
while God is not able to be conquered. 

5. And here liften to S. Auguftine, Biftiop of Hippo, 
(Jn Ps. cxLvi.), who argues moft forcibly : — " God," 
he fays, " made the heaven, and the earth, and the fea, 
and all that is in them ; if, therefore, He made all that 
is in them. He made you alfo, fparrow, locuft, and 
worm ; there is none of thefe which He made not, 
and He has a care for them all. Forbear, therefore, 
to fay, * I belong not to God ; ' your foul belongs to 
God, and your body belongs to God, becaufe God 
made both your ibul and your body. You reply 
perhaps, * God does not take account of me among 
fuch a great multitude.* What ? God not take account 
of you, Who numbers even all the hairs of your head ? 
* But we are fometimes involved,* you fay, ' in fuch mif- 
fortunes, and are fo entirely ftripped of all coniblations 
and help, that it is not to be wondered at if our truft 
does (bmetimes falter.* ** Here, alfo, S. Auguftine fliall 
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anfwer for me. And I pray all you who read this, or 
hear it read, to treafure in your inmoft heart the reply 
of that moft holy man : — " Whatever, then," fays 
Auguftine {In Ps. cxlviii.), " happens to us here 
contrary to our will, you muft underftand that it does 
not happen except by the Will of God, by His Provi- 
dence, by His Ordinance, by His Good-pleafure, by 
His Laws. And if we underftand not why any- 
thing is done, let us afcribe it to His Providence, be- 
caufe it is not done without caufe." And that the 
matter may be made the clearer by examples, the fame 
holy Father fays (/» Ps. cxlviii.) : — " Who hath 
arranged the limbs of a flea and a gnat that they 
fhould have their proper order, life, motion ? Confider 
one little creature, even the very fmalleft, whatever 
thou wilt. If thou confidereft the order of its limbs, 
and the animation of life whereby it moveth, how 
doth it ihun death, love life, feek pleafures, avoid pain, 
exert divers fenfes, and vigoroufly ufc movements 
fuitable to itfelf ! Who gave its fting to the gnat for it 
to fuck blood with ? How narrow is the pipe whereby 
it fucketh ! Who arranged all this ? Who made all 
this ? Thou art amazed at the fmalleft things ; praife 
Him that is great." And fo fear God as the Judge, 
hope in Him as the Rewarder, and in none elfe ; and 
thus, riftng fuperior to all human affairs, put your truft 
in God alone, feeling fure that He is neither able nor 
willing to deceive. " Did ever any truft in the Lord 
and was confounded ?" (EccUs. 11. 10.) " Blefled are 
all they that put their truft in Him." (Ps. 11. 13.). 
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CHAPTER 11. 

H^herein Truft in God tonfifis. 

^OW fmall is the knowledge which wc 
wretched mortals hareofGod! Scarcely 
through a crevice even do we derive 
any Divine light. This much, indeed, 
we know, that God is the Supreme Good, and is lb 
boundlefsly fupreme that we may not lawfully feek or 
wilh for anything which we are not able to obtain from 
this fo great Good. In His time wc (hall certainly 
obtain all we defire, only let us not meanwhile fail in 
courage, but (landing firm, with perfeft Truft in God, 
let us believe that, — " It is good that a man Ihould 
hope, and quietly wait for the (alvation of the Lord." 
{Lam. III. 26.) The Lord is good to tJiofe who hope 
in Him, and to the foul which fecks Him. But 
wherein this Truft in God chiefly confifts we will now 
proceed to examine. 

I . Truft is fupcrior to hope in this way, that it is 
not hope of every kind, but that which is of the 
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greateft vigour and perfeftion. Seneca {Ep. 16.) well 
obferves this diftindlion when he fays, — '^ I have hope 
of you, but not truft as yet." Now it is neceffary 
that this Truft in God (hould embrace all human adtions, 
for under all circumftances, great and fmall alike, and 
in all the afiairs of life, we muft truft in God with the 
utmoft (incerity, believing that He will never fail thofe 
that put their truft in Him. 

King David founded a fchool, and '^ bade them 
teach the children of Judah the ufe of the bow ; be- 
hold, it is written in the book of Jaftier," (2 Sam. 
I. 18;) and in this art Jonathan, the king's fon, 
greatly excelled, for fo fure a markfman was he that 
he received this commendation from his beloved friend 
David, — '* The bow of Jonathan turned not back," 
(2 Sam. I. 22 ;) for his arrows were wont not to ftrike 
lightly, or merely graze the furface, but to pierce 
through the armour of his enemies. And fuch a bow 
is Truft in God ; it both hits and pierces the Heart of 
God with its arrows that never miis their mark. But 
of all the kings of Ifrael and Judah (there were thirty- 
nine in all) how many were able to ufe this bow? 
Three or four only out of the whole number ^ David, 
Hezekiah, Jofiah, with whom Jehofhaphat atfo might 
be reckoned, fince he abolifhed the facrifices in the 
high places. The heart of thefe kings was certainly 
perfeft with God, and ever full to overflowing with 
entire Truft in Him. 

When a vaft army of Moabites and Ammonites 
was threatening King Jehoihaphat, and he was utterly 

u 
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inferior in numbers to the enemy, with fure Truft he 
^^Jet himfelf to Jeek the Lord;" (2 Chron. xx. 3,) and 
when he had prayed at great length, he added to his 
prayer this moft excellent claufe, *^ neither know we 
what to do : but our eyes are upon Thee.*' (Ver. 1 2.) 
*' Then upon Jahaziel came the Spirit of the Lord in 
the midft of the congregation ; and he faid. Hearken 
ye, all Judah, and ye inhabitants of Jerufalem, and 
thou King Jehoftiaphat, Thus faith the Lord unto you. 
Be not afraid nor difmayed by reafon of this great 
multitude; for the battle is not yours, but God's. 
Ye fhall not need to fight in this battle ; ftand ye ftill, 
and fee the (alvation of the Lord with you, O Judah 
and Jerufalem : fear not, nor be difmayed ; to-morrow 
go out againft them : for the Lord will be with you." 
(Ver. 1 4, 1 5. 17.) Jehofhaphat was greatly encouraged 
by thefe words, and led his army againft the enemy ; 
but, left his foldiers ftiould be afraid to engage fo vaft 
a hoft, like a careful general he fortified their courage 
and faid, — ^^ Believe in the Lord your God, fo fliall ye 
be eftabliftied ; believeHis prophets, fo fhall ye profper.'' 
(Ver. 20.) And then, unlike what is ufually done in 
battles, " he appointed fingers unto the Lord, and that 
they fliould praife the beauty of holinefs, as they went 
out before the army, and to fay, Praife the Lord ; for 
His mercy endureth for ever." (Ver. 21.) Behold, 
the King advancing with his army to battle, like a 
Biihop with his Priefts going into the temple ! It is 
an unheard-of thing in war, and one which would 
move ridicule, to poft a band of fingers, who cannot 
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fight, in the van of the army. But God was with 
Jehofhaphat, who was engaging in the battle with fo 
fure a Truft in Him. And when they had begun, not 
indeed the foldiers to caft their darts, but the fingers 
to fing pfalms, the enemy turned one upon the other, 
and " every one helped to deftroy another." (Ver. 23.) 
And as the army of Jehoihaphat advanced they found 
the whole pldn ftrewed with dead bodies, nor had one 
efcaped. And in this great flaughter (poils were found 
(b precious and abundant that not even three days 
fufiiced for carrying them away. Behold, then, what 
power fincere Truft in God has ! It can eflfeft any- 
thing, and is invincible. 

2. And although in all adtions, as I have faid, Truft 
in God is needful, yet fpecially is it £> when either 
prayers are to be oflfered, or adverfity is to be endured. 

S. Bernard, (In Quad. Serm. 4,) difcourfing on 
prayer, fays that in the cafe of many it is either timid, 
or lukewarm, or prefumptuous. " Timid prayer," he 
goes on to fay, ^' does not reach to heaven, becaufe 
unreafonable fear holds back the foul, (b that the peti- 
tion is not able, I will not fay to afcend, but not (b 
much as to make a ftart. Lukewarm prayer becomes 
languid as it rifes, and fails, becaufe it has no vigour* 
Prefumptuous prayer afcends indeed, but rebounds, for 
it encounters refiftance ; and not merely does it not 
obtdn grace, but it alfb earns ofiFence. But prayer 
which is faithful, humble, and fervent, will without 
doubt reach to heaven, from whence it is certain that 
it cannot return empty." Before all things it is necef- 
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fary that prayer fliould be truftful. How many are 
there who before they begin to pn^y begin to defpair. 
" God will not hear me/' they fey ; "I fliall not 
obtain what I feek; I fhall cry to Him in vain." 
What a wretched ambaflador 1 He has fcarcely left 
home, when he faints through want of Truft. But 
our Lord inftruds us how Truft is to be fhown towards 
God in our prayers when He fays, — *^ There was in a 
city a judge, which feared not God, neither regarded 
man : and there was a widow in that city ; and flie 
came unto him, faying. Avenge me of mine adveriary. 
And he would not for a while : but afterwards he (aid 
within himfelf. Though I fear not God, nor regard 
man; yet becaufe this widow troubleth me, I will 
avenge her, left by her continual coming fhe weary 
me.'* {lAike xviii. a-5.) See the fturdy and almoft 
daring hope which inftilled into the widow the feeling, 
— " To-day you (hall have your fuit decided." When 
to-day's hope had difappointed her, to-morrow's hope 
encouraged her, — " It will be done to-morrow, or the 
day after to-morrow. This week, this month, or 
certainly this year, judgment will be delivered." Her 
perfevering truft at length prevailed ; and this our Lord 
ufes as an argument in the following way : — If prayer 
can efFeft (b much even with a man utterly void of 
juftice, of how great power will it be with Him Who 
is Mercy itfelf ? Our mind, like the widow, reckons 
up its adver(aries in overwhelming numbers. Why, 
then, does it delay to appeal to the Judge Who b per- 
fed in Juftice, and commit its entire caufe to Him with 
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unfaltering Truft ? " Shall not God avenge His Own 
eleft, which cry day and night unto Him, though He 
bear long with them?" (Luke xviii, 7.) Blefled 
David, commending this Truft above all things, fays, 
— ^* Commit thy way unto the Lord, and put thy truft 
in Him; and He fhall bring it to pafs.*' (Ps. xxxvii. 
5.) Why, then, do you ftand ftiivering with fear? 
Why are you diftruftful, O moft faint-hearted of 
mortals ? Does any one afTail you with curies or in- 
juries ? Complain of it to God, " and He Jhall bring 
it to pafs.'* Is your flefti full of fin ? Pray to God, 
" and He Jhall bring it to pqfs.^* Does the evil fpirit 
move againft you various engines of hell ? Call God 
to your aid, " and He Jhall bring it to paJsP What- 
ever you do, truft in God, " and He Jhall bring it to 
pqfsr 

3. And have you forgotten, O man of fmall &th, 
what our Lord relates for our inftruftion in this matter ? 
" Which of you," He fays, " fliall have a friend, and 
fliall go unto him at midnight, and fay unto him. 
Friend, lend me three loaves ; for a friend of mine 
in his journey is come to me, and I have nothing to 
fet before him ? And he from within fliall anfwer and 
fay, Trouble me not : the door is now fliut, and my 
children are with me in bed ; I cannot rife and give 
thee. I fay unto you. Though he will not rife and 
give him, becaufe he is his friend^ yet becaufe of his 
importimity he will rife and give him as many as he 
needeth. And I hy unto you, Aik, and it fhall be 
given you ; feek, and ye fhall find ; knock, and it fhall 
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be opened unto you. For every one that afketh re- 
ceiveth ; and he that feeketh findeth ; and to him that 
knocketh it (hall be opened." {Luke xi. 5-10.) There 
is nothing more pleafing to God than that we fhould 
addrefs Him with as great confidence as a friend does 
a friend.. Nor. will any one ever addrefs God un- 
feafonably. Look at the beggar, who for a fingle 
penny, or a cruft of bread, waits patiently before a 
houfe, or runs after the carriages as they roll by. And 
what is it fitting that we ihould do when we are fuitors 
for the bounty of the wealthieft of Kings ? Is there 
not need here of the moft patient Truft? John, the 
beloved Apoftle, fays, — " And this is the confidence 
that we have in Him, that, if we a(k anything accord- 
ing to His Will, He heareth us: and if we know 
that He hear us, whatfoever we aik, we know that 
we have the petitions that we defired of Him." (i 
John v. 14, 15.) " If a fon fhall afk bread of any of 
you that is a father, will he give him a ftone ? Or if 
he afk a fifh, will he for a fifh give him a ferpent ? Or 
if he fhall afk an egg, will he offer him a fcorpion ? 
If ye then," fays Chrifl, " being evil, know how to 
give good gifts unto your children : how much more 
fhall your Heavenly Father give the Holy Spirit to 
them that afk Him ?" {Luke xi. 11-13.) But it very 
often happens that we, in our miferable ignorance, afk 
not for bread, but for a flone ; not for a fifh, but 
for a ferpent ; for " we know not what we fhould 
pray for as we ought," {Rom. viii. 26 ;) and when 
God denies us that which would be for our harm, we 
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are angry with our moft Benignant Father, and com- 
plain, with anger, that our prayers are not heard. 
Madmen that we are ! do not parents often refufe an apple 
or a pear to a little child from whom a vaft inheritance 
of money will not be withheld ? Paul of Tarfus, when 
praying for the removal of the ^^ thorn in the flefli," 
thought he was offering a moft reafbnable petition ; but 
God did not grant his prayers. And as often as this 
happens it ought to be clear to us that what we pray 
for is not granted for our advantage, or that it is rightly 
deferred, in order to be granted at fome far more fitting 
time, and that, meanwhile, we may win God's favour 
by our perfevering truft. " God," fays S. Ifidore, 
" very often does not hear our prayers according to 
our will, but according to our falvation." Eternal 
Providence cannot but know what moft conduces to our 
welfare ; nor can Eternal Benevolence not will to grant 
what it knows is for our good. Moft accurately does 
it know the proper time when it ought to help each 
perfon. And fo nothing fhould ever be afked from 
God without perfeft fubjeftion or refignation of the 
will ; for " whatever we ajk according to His Willy He 
heareth us*' And therefore to all our prayers thefe 
words of our Lord muft be appended, — " Neverthelefs^ 
not My Willy but Thine be done.*' But, if we obftinately 
ftrive to wreft anything from God, it is to be feared 
left what, as a moft merciful Father, He has denied. He 
may, as a fevere Judge, permit for our evil ; and thus 
our " prayer be turned into Jin.** (Ps. cix. 6.) Let 
this be held by us as a moft infallible truth, that no 
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prayers offered with fitting refignation of will are vain, 
abfolutely none; for either that which is fought will 
be obtained, or fbmething better. And this it is which 
wonderfully inflames the confidence of every one who 
prays, becauie, '^ JVhatJoever we ajk according to His 
mil. He heareth usr 




Human Will to the Dhim. 





CHAPTER in. 

In what way Trufi in God is to be confirmd and 
encouraged in Aduerfity. 

f OOK at a pilot in a ftorm» a foldier on 
the field of battle^ an athlete in the arena. 
No one can tell what you are capable 
of, no, not even your ownlelf, unlefi 
you are exercifed with affliAions of various kinds. 
There is need of trial in order to become acquainted 
with onefclf. No one has ever learnt what he could 
do except by trying. Great men rejoice at times in 
adverfity> juft as brave fbtdiers exult in battle. Virtue is 
greedy of danger, and thinks of whither it is advandng, 
not of what it will have to endure, fince whatever it 
endures is a part of its glory. How can I tell what 
advance you have made in Truft towards God, if all 
things turn out as you defire? How can I tell what 
courage you have to bear poverty, if you are rolling in 
riches } How can I tell what conftancy you have to 
endure ignominy, and difgrace, and univerial hatred, if 
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you reach old age amid the approbation of all, and 
pais your life without an enemy ? In good truth, there 
is need of trial for the knowledge of Jelf. There is no 
great difficulty in ikying in proiperity, — ^^ The Lord 
is my Stony Rock and my Defence." If a b^gar 
b^ins for the firil time to fay, — " I am now eaiy in my 
mind ; this week, at leail, I ihall not be ilarved," when 
he has a bag burfling with bread, he ihows that he is 
a man deilitute of hope. " Hope that is ieen is not 
hope ; for what a man feeth, why doth he yet hope 
for ? But if we hope for that we iee not, then do we 
with patience wait for it." {Rom. viii. 24, 25.) Our 
Trufl, therefore, ihines moft conipicuouily at that time 
when flowing blood proclaims wounds, when waves 
beat into the frail ihip, when we are enclofed in diffi- 
culties ; this is the place, and this is the time for Truil. 
In what way, however, Truft can bell be ihown in the 
midfl of misfortunes we will now proceed to ihow. 

I. And here two points are to be laid down as a 
fundamental principle. In the firft place, let us be 
thoroughly affured that everywhere, and in every rank 
of life, there are miferies and calamities in abundance ; 
for that life is made up of thefe our Lord Himielf 
proclaimed, — " In the world ye ihall have tribulation : 
but be of good cheer, I have overcome the world." 
{John XVI. ^^.^ " All that will live godly in Chriil 
Jesus ihall fuiFer perfecution." (2 77/w. iii. 12.) 
Secondly, let us remember the declaration of S. Paul, — 
*' There hath no temptation taken you but fuch as is 
common to man : but God is faithful. Who will not 
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fufFer you to be tempted above that ye are able ; but 
will with the temptadoti alfo make a way to efcape, 
that ye may be able to bear it." (i Cor. x. 13.) 

And now that this two-fold foundation has been 
laid, S. Cyprian {Orat. 3, cont. Judaos^) is the firft to 
come and teach us Truft in God in adverfity, as 
fbllows : — " Your fervant, perchance, has committed 
an offence againft you, and deferves to be ftruck either 
with a hand or flick. You flrike the fellow with the 
lightefl poflible hand, when he at once begins to rave, 
refufes to ferve you any longer, runs out of the houfe> 
and complains to your enemy of I know not what 
injuries. Now fuppofe I fhould be inclined to plead 
this man's caufe, fhould I meet with a favourable re- 
ception from you? * This fervant,' you would fay, 
' has, in good truth, offended grievoufly in more than 
one particular. He deferved to be beaten, and feverely 
too ; but he has fhown refiftance under correction, and 
has rufhed from the houfe, which is a capital offence. 
If, however, he had fought for friends to plead for 
him, he might have feemed to have been angry with 
fome reafon ; but to hurry off to enemies, and to give 
vent in their prefence to numberlefs complaints againfl 
his mailer ; this, indeed, is an a6l which well deferves 
capital punifhment.' " 

And now, my Chriflian friend, behold yourfelf under 
this figure of the flave 1 If you are punifhed by God, 
and far more gently indeed (for this is the property of 
God) than you deferve, why do you refufe to fubmit 
to the punifhment ? And why do you give utterance to 
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fuch unbecoming words as, — ** Well, then, I will com- 
mit (bme oflence worthy of tranfportadon or imprifbn- 
ment ; I ^11 drink myfelf drunk to drown my cares ? 
Why fhould I not occafionally indulge my taftes, fince I 
am weighed down with fo many eirils from God?" 
This, my friends, is to hurry off to the enemies of GocL 
Why do you not rather go to His friends, and hope 
for pardon from their interceflion ? Truft in God, and 
\xgai afrefh to fhow yourfelf a good fervant. Where 
ihere is Truft in God, the will is united to God. It 
is moft difgracefril that when a Mafter, Who is (b good, 
defires to punifli a fenrant, who is (b bad, he fliould 
yet dare to (ay, — ^^ I will not be punifhed ; I have 
done nothing to deferve punifhment, or at kaft lb 
heavy a one." Away with all fuch (peeches as thefe t 
Truft in God ; and abide in your own proper place. 
S. Jerome, {Ad Fatiolam,) encouraging to this Truft, 
fays, — " Many are the wiles and fnares which furround 
us ; but let us fay. Though I walk in the midft of the 
fhadow of death I will not fear, for Thou art with me. 
If the armies of all the devils in hell are confederate 
againft me, yet fhall not my heart be afraid ; and though 
there rofe up war of all the wicked men in the world 
againft me, yet will I put my truft in Him. But if 
hofts of devils trouble you, and you begin to be 
inflamed towards different flns, and your thoughts (ay 
to you, *What fhall we do?' Eli/ha fhall anfwer, 
* Fear not : for they that be with us are more than 
they that be with them/" (2 Kings vi. 16.) Well 
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does S. Ambrofe (De Jo/eph.^) fay, — " There is mqfi 
help where there is mofl danger; for God is a Helper 
as neceflity arifes, and in tribulation." It is God Who 
turned the rock into a ftorehoufe of honey and oil that 
the people of Ifrael might " fuck honey out of the 
rock, and oil out of the flinty rock." {Deut. xxxii. 
13.) He refreflied (o many himdred thoufand men 
with a ftream of the pureft water, where not even a 
{parrow would have found enough to fatisfy its thirft. 
God has winged meflengers fo fwift that they even out- 
ftrip the wind, and fuch fuccour as this does He (end 
to His people. Let us, then, truft in God with all our 
heart, fince the Lord is with us. But ftill, is it not often 
our wifh to inquire, as Gideon aiked of the Angel, — ''If 
the Lord be with us, why then b all this befallen us ? and 
where be all the miracles which our fathers told us of?" 
{Judges VI. 13.) Wonderful things are told us con- 
cerning God's providential care over us ; we are com- 
manded to truft in Him in all things, but meanwhile 
we are tofled about hither and thither by the waves of 
manifold calamities. If, then, fay we, the Lord is with 
usy how is it that we are encountered by (b many mil^ 
fortunes, and are prefled down with (b many ills ? 

a. To this queftion S.Bernard will well reply. When 
endeavouring to conible the Abbot of S. Nicaflus at 
Rheims on account of the departure of Drogo from 
his monaftery, he fays {Ep. 32), — " Let not this tem- 
peft, terrible as it is, drown you. Let your humble 
prudence anxioufly fludy not to be overcome by evil. 
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but to overcome evil by good. You will overcome 
by bravely fixing your hope in God, and by patiently 
waiting for the end of this bufinefs. It is good for 
you to be humbled beneath the mighty Hand of God^ 
and to deiire on no account to refift His Supreme 
Difpofal." Let the devil indeed rage as he will, he 
hurts no one without Divine Permiflion, for he does 
not dare to touch even the fwine until Chrift gives him 
leave. (L«it^ viii. 32.) How, then, will he aflault you, 
or touch you, or harafs you, if Chrift does not permit 
him ? Why, therefore, do we fear Cerberus, who is 
now bound with a chain, and does no harm to any one 
unlefs he comes too near him ? 

In order that the Apoftles might make proof of 
themfelves and their Truft in God, our Lord led 
them with Himfelf into a fhip, and gave permiffion to 
the winds to ftir up the troubled fea. During the 
ftorm the difciples thought that they were now being 
{wallowed up by the waves, and, which was worft, 
" He was afleep." {Matt. viii. 24.) And fo they 
cry out, — " Lord, fave us ; we perifh." To whom Chrift 
replied, — " Why are ye fearful, O ye of little faith ?'* 
Why are you difturbed by fo much dread ? Where is 
your Truft in me ? What matters it that Man fleeps, 
if only God, who never fleeps, watches for you ? 

And from this we clearly gather that Truft in God 
nowhere fliines out more confpicuoufly than in the 
midft of dangers, and when all things are in direft 
confufion. In the midft of what ftorms and ruin did 
Job himfelf ftand perfeAly ered ! His enemies drove 
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away all his cattle, and upon that which remained fire fell 
from Heaven and confumed. One great ruin buried 
all his children beneath it; and Job himfelf, not (b 
much covered with wounds as reduced to one great 
fore, and bitterly affailed alfo by the tongue of his 
kindred and wife, loft everything except his noble 
Truft in God. And fo now banifhed to the dunghill, 
feated amid worms which burft out on all fides, and 
wiping off the corruption which ran down from him- 
felf, not with a cloth but with a potlherd, he ftill, like 
a triumphant wreftler, cried out, — " Though He flay 
me, yet will I truft in Him : He alio fliall be my 
falvation." (Job xiii. 15, 16.) And this moft de- 
ftruftive tempeft was followed by a profound calm and 
joyful tranquillity. Oh how often "does happier 
fortune follow on a beginning full of tears!** If, 
therefore, calamity aflails any one, let him increafe his 
Truft in God. For what, I would alk, are you accuf- 
tomed to do, my good friend, when a fudden fliower 
of rain overtakes you ? In the town I fuppofe you 
would enter fome houfe ; but if you are caught in the 
open country, you look round for fome fpreading tree 
under which you might flielter yourfelf from the rain. 
Behold, then, your roof, your tree, your fecure refuge, 
is Truft in God ; nor can there ever be fo opportune 
a fhelter in folitude, a roof in a ftorm, a fire or bath in 
time of cold, as will be to you in all adverfity this 
Truft in the Lord of the Univerfe ! In one word, 
whatever ftorms deicend upon you, you will ftand 
perfedly fecure beneath this well-roofed covering. 
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Truft in God, then, and as failors make ail prepara- 
tions for their voyage, but wait for a wind from God, 
(b, if you do not fail in your duty, God will take care 
of the reft. 

3. But you may fay, it is an evil greater than may 
be fuppofed, to be harafled, not merely by the wicked, 
but alio by thofe who are thought to be good : this it 
is which afflids and difquiets one. But there is nothing 
new here, my good friend. Even in the time of the 
Apoftles it was a common and well-known form of 
fin to bring forward a furious kind of law, and to 
adjuft on Fraud the mantle of Juftice ; nor was it at 
all unufual to receive injuries from friends and relatives, 
and from thofe to whom one had done the greatcft ads 
of kindneis. Nay, things were even worie than this, 
for kindnefies were turned into crime, and the blood 
of thofe for whom blood ought to be poured out was 
not fpared. Not only did Ahithophel, who was one 
of the coimfellors of David, perfecute him to the death, 
nor only Saul his father-in-law, but Abfalom alfb, his 
fbn. And by whom was our Lord put to death? 
Not only by impious idolaters, but alfo by His Own 
chofen people. By thefe '^ was I wounded in the /touje 
of my friends J* {Zech. xiii. 6.) What injuries, too, 
did not our Lord receive from His Own difciples? 
Ifcariot, whofe feet a few hours before He had wafhed, 
and to whom He had given His Body to eat, fold his 
Lord, moft ungrateful bearer of the purfe that he was, 
while Peter, fo full of love, denied Him, and the reft 
forfook Him. And why do we wonder ? *« A man's 
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foes fhall be they of his own houfehold/* (Matt. x. 
^S^ But the man who trufts in God gains an eafy 
viftory over all fuch things. 

But you may aflc how is this Truft in God, in time 
of adverfity, to be ftimulated ? See, then, I will fet 
before you briefly fix examples. 

Firft of all, when things go wrong with you, turn 
to God as foon as poflfible, and at the very mo- 
ment, and complain to Him of whatever is troubling 
you. And here nearly all of us err grievoufly ; when 
adverfity prefles upon us we fill the ears of many of 
our friends with numberlefs complaints : but God is 
the laft of all Whofe help we implore, utterly inverting 
the order of things. But far otherwiie did King 
David aft : — " I will lift up mine eyes unto the hills," 
he fays, " from whence cometh my Help. My Help 
Cometh even from the Lord ; Who hath made heaven 
and earth." (P/. cxxi. i, 2.) He who does not do 
this at the beginning of every calamity is fo overcome 
by anger, grief, or a fenfe of injury, as to be unable 
to control himfelf. As foon, therefore, as you feel 
that you are troubled, fay, — " Lord, what wilt Thou 
have me to do ? " And the interpreter of the Divine 
Will will anfwer you, — " Tarry thou the Lord's 
leifure ; be ftrong and He fliall comfort thine heart ; 
and put thou thy truft in the Lord." (Pj. xxvii. 
16.) 

Secondly, keep filence and bridle, at leaft, your 
mouth and tongue, if you cannot reftrain your mind. 
Receive this counfel from the wifeft of kings, — " I 
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fdd I will take heed to my ways, that I ofiend not in 
my tongue. I will keep my mouth as it were with a 
bridle, while the ungodly is in my fight. / held my 
tongue and /pake nothing ; I kept filence, yea, even from 
good words.*' {Ps. xxxix. 1-3.) Keep filence there- 
fore, for if in the midft of troubles and injuries you 
give rein to your tongue, know for a certainty that 
you wiU be hurried away headlong ; icarcely will you 
begin to /peak but you will offend; therefore, keep 
filence, and ipecially about your enemies. You are 
not able to (peak well about them ; then at leaft do not 
fpeak ill. Let your confdence be your comforter, and 
God that moft righteous Judge, Whofe eyes neither 
your adverfaries nor their machinations can eicape. 
Truft in God, I fay, and keep filence. 

Thirdly, when you have turned to God and 
have begun to keep filence, next furrender yourfelf 
wholly to the power of the Divine Will. Unite and 
devote your entire ielf as clofely as poflible to it ; but 
give thanks alfo to God, becaufe He thinks you 
worthy to fuflfer innocently, or, if you are guilty, that 
you may ftill regain your innocence by patience. In 
this embrace of the Divine Will, let man hold God in 
his arms, as it were, and fay with Jacob when wreftling 
with the angel, — "I will not let Thee go except 
Thou blefs me." {Gen. xxxii. 26.) If, when a ftiip 
is in peril on the water, two people, through fear of 
the impending danger, (hould fo embrace as that each 
fhould fold the other in his arms, they would necef- 
farily perifh together if the (hip were to be loft, for, in 
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proportion as the peril is greater, the clofer does their 
embrace become. And juft in this fame way muft 
the Divine Will be embraced, fo that man may cleave 
to God with an indiflbluble bond of union, and fay, — 
" I will not let Thee go, O my God ; I will drag Thee 
with me under the very waters ; we muft fink together ; 
even in the waves I will embrace Thee, the more 
trufting in Thee, the lefs I truft in myfelf.'* 

4. Fourthly, when the ftorm has a little fubfided, 
compofe yourfelf to prayer, call upon Chrift to plead 
your caufe, and commend all your affairs to Him, and 
do not think it enough to have done this once, or 
twice, but do it again and again, if need be, for many 
days and years. And do not ceafe till, by firm truft 
and conftant prayer, you open the Hand which God, 
like a man of prodigious ftrength, /hows to you fhut, 
with the fingers firmly preflTed together. When King 
Hezekiah had received the impious letter of Sen- 
nacherib he " went up into the houfe of the Lord, 
and fpread it before the Lord." (2 Kings xix. 14.) 
And do you too, whoever you be, that are afflided, 
fpread your letter alfo before God, and whatever 
complaints you have, lay them down before this moft 
Righteous Judge and Benignant Parent. If, however, 
you do not obtain what you feek, acknowledge the 
fecret Judgments of God and His Providence, which 
has been firmly fixed from eternity, and commend 
yourfelf entirely to it. You have done what laid in 
your power, and the Good God will take care of the 
reft. 
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Fifthly, avail yourfelf of the advice of a prudent 
and upright man. The fon of Sirach fays, — ** Do 
nothing without advice ; and when thou haft once done, 
repent not." (Eccles. xxxii. 19.) Take the greateft 
care alfo that you follow not your own feelings, and 
the impulfe of your own mind. You have at once 
loft meekneis, you have loft all patience, if you admit 
as counfellors feeling and impulfe, for the worft of all 
councilors without doubt are they. God began this 
web which excites your wonder, and He knows beft of 
all, in what way the weaving is to be carried out ; but 
if you unfeafbnably interfere, and repeat, — *' So I will, 
and fo I command, let my will ftand for reafbn,'* 
(Juv. Sat. VI. 222 ;) you will, as far as lies in your 
power, difturb the fweet arrangement of God, and, 
therefore, to no one but yourfelf muft you attribute 
the evil refult. 

Every misfortune arifes from that which Baruch 
mourns over when he (ays, — " We have finned before 
the Lord, and difobeyed Him, and have not hearkened 
unto the voice of the Lord our God, to walk in the 
commandments that He gave us openly." (^Baruch 
I. 17, 18.) Therefore, have Truft in God, for fo much 
the fecurer will you be againft every enemy in propor- 
tion as your Truft in Him is ftronger. 

Sixthly, but if you have ufed all diligence, and 
yet nothing turns out according to your wifhes, do not 
direft your anger againft God, or againft any creature, 
but rather refleft that God accurately knows all that 
you have fuffered, or that you will have to fufFer, and 
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that He wills that thefe fufFerings fhould be the trial 
of your conftancy. And for this reafbn let whatever 
pleafes God, pleafe you alfo. *' O Ifrael, happy are 
we; for things that are pleafing to God are made 
known unto us." {Baruch iv. 4.) 

5. But if God fhould not ceafe to chaften His 
children, and fhould exercife them firft with one kind 
of calamity and then another. He is only doing that 
which every good father and mother do. When 
parents chaflife their children, every now and then 
they afk, after one or two blows, — " Will you do it 
again ? " If the child is filent when beaten, the father 
continues to beat him, and if he flill refufes to anfwer, 
through obflinacy, the father continues the punifhment, 
flill afking, every now and then, — " Will you do it 
again ? '* And fo he goes on until the child fays, — " I 
will not do it any more." Then the father replies,— 
" Go, then, and take care that you do not do this 
again." And in this way God alfb is wont to punifh us, 
and inquire, — " Are you ready to fubmit yourfelf 
entirely to My Will, and to truft in Me in all things ?" 
And then, becaufe we are either filent through obfti- 
nacy, or do not reply in earneft that we will obey the 
Divine Will, God oftentimes continues the chaflife- 
ment, only waiting, however, till we fay from our 
hearts, — " I am ready, O my Father, I am ready to 
obey Thy Will in all things. What wilt Thou have 
me to do ? " 

But this^Truft in God, of which I am fpeaking, will 
not long abide, unlefs patience and perfeverance 
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ftrengthen it. In the temple of Sobmon there were two 
pillars, one of which was called Jachim, and the other 
Boaz> (i Kinp vii. li ;) and to thefe two columns 
patience and perfeverance are well compared. On 
thefe pillars Trull muft be fupported. Patience re- 
prelTes excellive fadnefs, while to periererance nothing 
feems too long, however flowly time may pa&. And 
fpringing from thefe columns Truft in God is " even 
as the Mount Sion ; which may not be removed, but 
ftandeth feft for ever." (Pj. cxxv. i.) 
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CHAPTER IV. 

How great Truji in God was exhibited by all the Saints. 



WILL not fpeak of Abraham, who 
trufting in God " againft hope, believed 
I in hope. He ft^gered not at the 
promife of God through unbelief, but 
was (Irong in faith, giving glory to God ; and was 
fully perfuaded that what He had promifed He was 
able alfo to perform." {Rom. rv. 18-21.) He it was 
who refufed not to offer up his only fon as a 
facrifice to God, and who with three hundred and 
eighteen lervants attacked and vanquilhed four kings 
through his furpafling Truft in God. {Gen. xiv. 14- 
16.) Neither will I fpeak of Jofeph, the governor of 
Egypt, who, though fo often brought to extremity, 
yet did not lofe his courage, for his heart trufted in 
the Lord. What miracles did not Mofes, who trufted 
in God, perform ? He enclofed all the holls of Egypt 
in one vaft fepulchre in the fea. In the war with 
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Amaiek he held a rod in his hand, inftead of any 
weapon fuch as generals ufe, and thus he addrefled the 
captain of the hoft : — " Choofe us out men, and go 
out, fight with Amaiek: to-morrow I will ftand on 
the top of the hill with the rod of God in mine hand."" 
{Exodus XVII. 9.) Wonderful indeed ! Mofes, ftand- 
ing like an idle fpedator, lays whole armies in the duft. 
His panoply was the rod of God, and Truft in Him. 
Jofhua, too, the leader of the hofts of Ifrael, prevail- 
ing through his incredible Truft in God, dared to com- 
mand the fun, and fay, — " Sun, ftand thou ftill upon 
Gibeon ; and thou. Moon, in the valley of Ajalon. 
So the fun ftood ftill in the midft of heaven, and 
hafted not to go down about a whole day. And there 
was no day like that before it or after it, that the 
Lord hearkened unto the voice of a man ; for the Lord 
fought for Ifrael." {Jojh. x. 12-14.) And fo, in a 
fhort time, all the kings of Canaan were conquered. 
And what is the leflbn from this? to admonifti all 
thofe who exercife authority over others that they 
place their truft in God alone, Who direfts the hearts 
of men, and commands alike the higheft and the loweft 
to ftand ftill in mid-career. Or why ftiould I fpeak of 
Caleb, who had fuch Truft in God, that, when fo many 
hundred thoufand men were tumultuoufly gathered to- 
gether he alone refifted them, and exclaimed, — ^^ Only 
rebel not ye againft the Lord, neither fear ye the people 
of the land, for they are bread for us : their defence is 
departed from them, and the Lord is with us ; fear 
them not ! " {Num. xiv. 9.) And how great was the 
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truft of Gideon, who was educated rather for agri- 
culture than warfare, and who with three hundred men 
{Judges vii. 8) dared to attack fo many thoufands 
of the enemy, and overcame them. King Hezekiah^ 
too, abounding in Truft in God, not merely obtained 
the addition of fifteen years to his life, but, as a pledge 
of it, was permitted to recall the fhadow of the fun 
ten degrees. {Ifai. xxxviii. 8.) As, therefore, Jofhua 
caufed the fun to ftand ftill, (o Hezekiah made it go 
back over an immenfe part of its orbit. And thus, 
in good truth, the (bul which trufts in God impels 
Him to difturb the courfe of the world, and to change 
the order of nature. Hezekiah, then, was able to work 
this miracle by his Truft in God, which, when Sen- 
nacherib was threatening Jerufalem, induced him to 
put on fackcloth, rather than armour ; clad in which 
he, firft of all, entered the temple, and exhorted the 
people to prayer, and to renew their Truft in God, 
faying, — " Be ftrong and courageous, be not afraid 
nor difmayed for the king of Aflyria, nor for all the 
multitude that is with him : for there be more with us 
than with him. With him is an arm of flefh ; but 
with us is the Lord our God to help us, and to fight 
our battles.** (2 Chron. xxxii. 7, 8.) How full of 
Truft in God was this exhortation ! But how did it 
happen that the wretched Zedekiah did not do the 
like, when all the while his army was larger than that 
of Hezekiah ? It was this which ruined that king ; 
he trufted too much in his own ftrength, and perifhed, 
trufting " in the ftafF of a broken reed ; whereon if 
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a man lean, it will go into his hand and pierce it.** 
{Ifai. XXXVI. 6.) 

2. The fame thing alfo caufed the ruin of that moft 
excellent King Afa, For thirty-fix years he lived an 
admirable life, and was on this account beloved of God; 
but at length he forfeited all the favour which he had 
acquired on account of this one fin, that he trufied in 
human ftrength. But although this was the condud 
of Afa, yet, if it is meafured by the rule of human 
reafbn, it may feem little deferving of condemnation ; 
for what was the nature of his fin ? He furrendered 
his gold to Benhadad, King of Syria, and alleged, 
as a reafon for the aft, — " There is a league between 
me and thee, as there was between my father and thy 
father ; behold, I have fent thee filver and gold ; go, 
break thy league with Baafha, King of Ifrael, that he 
may depart from me.'* (2 Chron. xvi. 3,) And what 
was there wrong here, I would afk? Neverthelcfe 
Hanani the Seer feverely rebuked Afa, and faid, — 
*' Becaufe thou haft relied on the King of Syria, and 
not relied on the Lord thy God, therefore is the hoft 
of the king of Syria efcaped out of thine hand. For 
the eyes of the Lord run to and fro throughout the 
whole earth, to fhow Himfelf ftrong in behalf of them 
whofe heart is perfeft toward Him. Herein thou 
haft done foolifhly: therefore from henceforth thou 
fhalt have wars." (2 Chron. xvi. 7. 9.) 

And fo Job fays, — " If I beheld the fun when it 
ftiined, or the moon walking in brightnefs ; and my 
heart hath been fecredy enticed, or my mouth hath 
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kifled my hand." {Job xxxi. 26, 27.) ** The good," 
fays S. Gregory, " which he did he thus relates, that 
he may afcribe it all to God. Job was not wont to 
praife his own diligence, or to kifs his hands ; for not 
in himfelf, and in his own power, but in God did he 
place all his truft. Thus, too, the Emperor Charles V, 
who was really * pious * and truly * happy,* was 
accuftomed to fay, — * I came, I faw, but God con- 
quered.' " 

Jonah, when enclofed in the belly of the whale, and 
now reduced to the laft extremity, was ftill able to 
betake himfelf to prayer, as though he were in perfeft 
fafety in a fhip, and never, and in no place, could he 
better exercife the virtue of Truft in God ; — " Then 
Jonah prayed unto the Lord his God out of the fifh's 
belly." {Jonah 11. i.) Everywhere there is place for 
prayer and vows. And what was his prayer ? — " The 
waters compafled me about, even to the foul: the 
depth clofed me round about, the weeds were wrapped 
about my head. When my foul fainted within me I 
remembered the Lord ; and my prayer came in unto 
Thee, into Thine holy Temple." (Ver. 5. 7.) 
See his great Truft in God ! And fo, too, Daniel in 
the midft of the hungry lions, and the three Hebrew 
Children in the flames at Babylon, difpatched as ambaf- 
fadors to God prayers full of Truft in Him. 

And how greatly did Paul of Tarfus excel in this 
virtue, who, though often biuying himfelf, as it were, 
could yet fay, — " I know Whom I have believed, and 
am perfuaded that He is able to keep that which I have 
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committed unto Him againft that day/* (2 Tim. i. 12. 
And armed with this Truft in God he feared no labou 
or danger, but hurried through fhowers of ftones, an< 
fwords, and darts, and flames, relying on the Divin< 
Aid, and by the help of his God he often pafled ova 
even walls of iron. 

3. Among women Judith excelled moft admirably 
in this virtue, daring to do a deed which had neva 
been heard of before. For when fhe had conceived 
ihe defign of killing Holofemes, ihe inflamed her Trufl 
in God with fervent prayer, and faid, — " O God^ O my 
God, hear me alfo a widow. For Thou haft wrought 
not only thofe things, but alio the things which fell out 
before, and which enfued after; Thou haft thought 
upon the things which are now, and which are to come. 
Yea, what things Thou didft determine were ready at 
hand, and faid, Lo we are here : for all Thy ways arc 
prepared, and Thy judgments are in Thy foreknow- 
ledge. Thy power ftandeth not in multitude, noi 
Thy might in ftrong men ; for Thou art a God oi 
the afflifted, an Helper of the opprefled, an Upholdei 
of the weak, a Proteftor of the forlorn, a Saviour oi 
them that are without hope." {Judith ix. 4, and fol.] 
And through the fame amazing Truft in God fhe re- 
plied to Holofernes, — " As thy foul liveth, my Lx)rd, 
thine handmaid fhall not fpend thofe things that I have, 
before the Lord work by mine hand the things thai 
He hath determined." (Chap. xii. 4.) And when fh< 
was now ftanding by the bed of Holofernes in hi! 
drunkennefs, fhe faid, while fhe filently poured ford 
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tears and prayers, — " Strengthen me, O Lord God of 
Ifrael, this day." (Chap. xiii. 7.) With great fuccefs 
did fhe perform her defign, and when received again 
within the gates of Bethulia, thefe were the firft words 
with which fhe burft forth, — " Praife, praife God, 
praife God, I fay, for He hath not taken away His 
mercy from the houfe of Ifrael, but hath deftroyed 
our enemies by mine hands this night." (Chap. 
XIII. 14.) 

And to her Sufanna may be juftly added, a noble 
example of Modefty and Truftfulnefs. When fhe 
was being led away to be put to death, ** fhe weeping 
looked up toward heaven : for her heart trujied in the 
Lord'* {Hiji. Sus. 35.) Nor did fhe truft in vain, for 
by the unanimous voice of all, Daniel afting as her 
judge, fhe was acquitted of every charge. 

Nor was Efther inferior to her, for fhe in like 
manner undertook a tafk of great danger through her 
Truft in God. It was a law in the palace of Ahafuerus 
that if any one came into the prefence of the king 
without being fummoned he fhould be put to death, 
unlefs the king fhould flretch out his golden fceptre 
as a fign of clemency. {Efther iv. 11.) But when 
Mordecai on the one fide was urging Eflhcr with con- 
ftant entreaties to approach the king, and on the other 
the law flood in the way and terrified her, fhe at length 
determined upon this plan. All the Jews were bidden 
to give thcmfelves to prayer and fafting for three whole 
days, and Efther with her maidens did the like. And 
when three days had been fpent in this way, the queen. 
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conceiving within herfelf unbounded Truft in God, 
entered into the king's prefence to beg his favour for 
her people. And everything turned out according to 
her defire. 

4« It may be affirmed generally of all men and 
women who have been remarkable for faintlineis of 
life, that their heart trufted in the Lord. This was 
fingularly the cafe with S. Catherine of Sienna. 
Although at all other times ihe was exceedingly 
{paring of her words, yet, whenever fhe engaged in 
converfation about Truft in God, fhe could iburely 
find any limit for her fpeaking, or, if fhe heard 
others talking of this virtue, fhe never could hear 
enough. 

S. Bernard, when he was afflidted with a grievous 
difeafe, and was almoft drawing his laft breath, thought 
that he was {landing before the Judgment-feat of God. 
Satan, too, was there as an adverfary, and afHuled him 
with fhameful accufations. When the accufer had 
fini{hed, and Bernard had now to fpeak for himfelf, he 
thus began his addrefs with great confidence : — ** I con- 
fefs that heaven is due neither to myfelf, nor to my 
aftions. Of fo great a reward I am utterly unworthy. 
But my Lord has obtained it for me by a twofold right 
— by inheritance from His Father, and by the fuflfer- 
ing of the Crofs. Through this gift I am confident 
that I too {hall be an heir of that kingdom.'* At 
thefe words the adverfary was put to {hame, and, the 
conference ending, Bernard came to him{elf. 

S. Hugo, Bi{hop of Lincoln, a man of the greatcft 
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integrity, was one night haunted with grievous anxie- 
ties, and when he could not (hake them off, he began 
to be difturbed in mind ; but with early morning he 
came to himfelf, and fighing deeply faid, — '* Alas ! I 
have greatly finned, becaufe I have not, as becomes a 
Chriftian man, cafl all my care upon the Lordy accord- 
ing to the command of the prophet ! " 

Frederick II, Duke of Saxony, fumamed " the 
Placid," died in the year 1464. Several years before 
his death this prince ftirred up a quarrel with Frede- 
rick, Bifhop of Magdeburg, and from that proceeded 
to war. And that he might carry it on with the 
greater prudence, and in order to fecure fuccefs, he 
fent a fpy to gain full information about the prepara- 
tions and plans of the enemy. This was done ; and 
when an examination had been made at all points, 
word was brought back to Frederick that there were 
no preparations at all for war, and that not even a 
fingle foldier had been called out, and furthermore 
that the bifhop had faid that he fhould commend his 
caufe to God, Who would take up arms for His fcr- 
vant. As foon as the Eleftor heard this he faid, — 
'^ Let fome one elfe fhow his madnefs, if he will, and 
wage war againfl a man who is confident of gaining 
the viftory through the help of God." And here the 
bifhop is worthy of praife for relying on the protection 
of God, and fo, too, is the prince for laying afide his 
arms, and fearing to have God as an Advcrfary. 

5. And this is the counfel of the wife man, — " Trufl 
in the Lord with all thine heart." {Prov. iir. 5.) But 
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they who are deftitute of fuch Truft look at human 
things alone, and meafure all things by human ftrength. 
And it often happens that God forfakes fuch people as 
thefe in the execution of their devices, fo that frultlefsly 
and with vain endeavours they look for great refults, 
and drag along their languifhing mind in a wretched 
ftate of expeAaHon, and often clofe thefe human 
thoughts of theirs by fome untoward event. But, on 
the other hand, our Truft in God moft efFedhially con- 
ciliates on our behalf the Divine Beneficence. God 
rejoices to confer benefits, and ftiowers the gifts of His 
munificence on thofe efpecially who elevate themfelves 
to great Truft in Him. But if He keeps His boun- 
teous Hand faft clofed, and does not fpread out the 
cloud of His Liberality, or only caufes it to rain down 
upon us with very gentle drops, let us filently refleA 
Who it is that has dried up that heavenly cloud, which 
hangs fufpended in the air, ever ready to defcend in 
ftiowers, and has caufed it to ceafe from falling ; let 
each perfon, I fay, refledt on this, and accufe his fins, 
his lukewarmnefs and languor, and fpecially his want 
of Truft in God, and let him roufe himfelf to frefli 
Truft, and hope for ftiowers inftead of drops. For 
when hindrances have been removed thefe clouds are 
ever ready to rain, and not merely now with fuch 
ftiowers as were expefted, but whole rivers and feas 
will, as it were, be caft down from heaven that they 
may overwhelm in the waters of their abundance the 
heart which pants after them, and is ftrong in Truft. 
For God is not fo rich in promifes as in deeds. He 
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has promifed that even mountains may be removed, 
and the dead raifed to life again. 

" Blefled is the man that trufteth in the Lord, and 
whofc hope the Lord is," Qer. xvii. 7.) None ever 
tnifted in the Lord, and was confounded. 
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CHAPTER V. 

fVith how great Rewards God recomfenfes MaiCs 
Truji in Him. 

HELMET on the head does good 
fervice to many, and fo does a brcaft- 
pUte on the chefl, and an anchor in 
thefea; and yet many who are defended 
with a helmet are ftruck down, many covered with a 
breaftplate are pierced through, many furniftied with 
an anchor are drowned ; but " they that pm their 
truft in the Lord ihall be even as the Mount Zion: 
which may not be removed, but ftandeth faft for ever." 
(Pj. cxxv. I.) For as no aflault of tempefts, and 
no violence of waves can move the rock of Sion from 
its place, not merely becaufe it is a Mount, but becaufe 
it is the holy Mount of God, fo no aflault of troubles 
will overthrow the man who really trufts in God, and 
defires to be obedient to the Divine Will in all things. 
This Truft in God is a helmet which can be cleft by 
no ftroke, a breaftplate which can be pierced by no 
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weapon, an anchor which is liable to no (hipwreck. 
*^ Which hope we have as an anchor of the foul, both 
fure and ftedfaft." {Heb. vi. 19.) 

I . S. Paul, that world-wide Preacher, obferved that 
the Truft of certain of his converts was wavering, as 
if they had been fed with vain hope. Thinking that 
thefe over-timid brethren (hould be inftrufted aright, 
he faid, — ** Caft not away therefore your confidence, 
which hath great recompence of reward. For ye have 
need of patience, that, after ye have done the Will of 
God, ye might receive the promife." {Heb. x. 35, 2^(>.^ 

And the firft reward of fuch a Truft is that it de- 
ceives no one, or makes him afhamed. {JS^om. v. 5.) 
But that fallacious truft in human things deceives ten 
thoufand times, and yet it does not make the deceived 
at all more cautious. In the year 1084, Archbiftiop 
Otho, brother of William, King of England, under 
the influence of certain prediftions, believed that he 
(hould be the next Pope after Gregory VII, and, in 
order to pave the way to the Chair with fteps of filver, 
he coUefted money on all fides by nefarious means ; 
and when he was on the point of approaching the 
height of greatnefs in expeftation, he was thrown into 
prifon by his brother William, where he fpent three 
years, and this was the throne which was the re- 
ward of his hope : nor did he ever wear the Roman 
tiara. And fo in the cafe of many others, their 
hope has turned to difgrace and lofs. " The hope of 
the ungodly is like duft that is blown away with the 
wind ; like a thin froth that is driven away with the 
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ftorm ; like as the fmoke which is difperfed here and 
there with a tempeft, and pafleth away as the remem- 
brance of a gueft that tarrieth but a day/' (JVifdom v. 
14.) But Hope and Truft in God bring difgrace to 
no one. " Hope maketh not aftiamed." (Rom. v. 5.) 
" Did ever any truft in the Lord, and was confounded? 
or did any abide in His fear, and was forfaken ? or 
whom did He ever defpife that called upon Him?" 
(Ecclus. II. 10.) 

And here, I pray you, confider how the Truft which 
Mofes placed in God did not make him afhamed. 
When the Ifraelites went out of Egypt they were en- 
clofed within a narrow compafs, for behind them was 
their enemy Pharaoh, and in front of them mountdns 
and the fea forbade all further flight.* Whereupon 
Mofes is faid to have poured forth this prayer, (Joseph. 
jinfiq. II. 16): — " Thine, O Lord, is this fea ; Thine 
too is this mountain which (huts us in ; and this can at 
Thy command either be cleft in funder, or turned into 
level ground, and the fea can be made dry land. Nay, 

* Jofephus {Antiq, ii. 15.) gives the following account of the 
pofition of the Ifraelites: — "Now when the Egyptians had overtaken 
the Hebrews, they prepared to fight them, and by their multitude 
they drove them into a narrow place. They alfo feized on the paf- 
fages by which they imagined the Hebrews might fly, (hutting them 
up between inacceflible precipices and the fea ; for there was on each 
fide a ridge of mountains that terminated at the fea, which were 
impaflable by reafon of their roughnefs, and obftrudled their flight. 
Wherefore they there prefTed upon the Hebrews with their army 
where the mountains were clofed with the fea ; which army thev 
placed at the chops of the mountains, that fo they might deprive 
them of any paflage into the plain." — Ed. 
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we might efcape by a flight through the air, if it (hould 
pleafe Thee that we (hould be thus preferved." And 
when he had thus prayed, he ftruck the fea with his 
rod; which being fuddenly parted with the blow, 
ihowed a path for them to pafs over ftraight before 
them. " Hope maketh not aftiamed." Therefore, the 
firft prerogative of Trufl: in God is not to deceive. 

2. A fecond reward of the fame Truft is entire 
tranquillity of life. He who really trufts in God 
performs his duties without excitement, however widely 
they may extend, being joyful even in the midft of 
adverfity. " All they that put their Trufl: in Thee, 
O Lord, fliall rejoice," (Ps. v. 12;) ** for we are 
faved by hope." (Rom. viii. 24.) " Blefled are all 
they that put their Truft in Him." (Ps. 11. 12.) 
Moft beautifully, according to his wont, does S. Auguf- 
tine fay on the words of the Pfalm cxxviii. 2, — "Thou 
flialt eat the labours of thy hands (fruits). Oh, well 
is thee, and happy ftialt thou be : " — " He feemeth to 
fpeak perverfely to thofe who underftand not, for he 
ftiould have faid, * Thou ftialt eat the fruit of thy 
labours/ For many eat the fruit of their labour. 
They labour in the vineyard, they eat not the toil 
itfelf, but what arifeth from their labour they eat. 
What meaneth * thou ftialt eat the labours of thy 
fruits?' At prefent we have toils; the fruits will 
come afterwards. But flnce their labours themfelves 
are not without joy, on account of the hope, (whereof 
we have a little before fpoken, * Rejoicing in hope, 
patient in tribulation,') at prefent thofe very labours 
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delight us, and make us joyful In hope. If^ therefore, 
our toil has been what could be eaten and could alio 
delight us, what will be the fruit of our labour when 
eaten ? " 

There is an old faying of the Germans, and one 
which is very often infcribed on walls, to the eflfecft that 
he who has commended all things to God will be tran- 
quil on one fide, and blefled on the other. And it 
really is fo, for always to commend all things to God 
obtains in this life tranquillity, and in the life to come 
Beatitude. But all things are to be commended to God, 
and are all alike to be received from the Hand of God in 
fuch a way as that this rule (hould admit of no exception. 
And moft admirably does a pious writer fay that this 
rule, of receiving all things from the Hand of God, is 
fo univerfal in its obligation as that no departure 
whatever from it is to be allowed. So that not only 
crofles, and external affliftions coming from the world 
and one's neighbour, ought to be received as from God, 
but alfo thofe internal fufFerings which take their rife 
from our imperfeftions ; fince all things work together 
for good for them that love God. {Rom. viii. 18.) 

3 . The third reward is firength in adverjity^ and a 
foul that cannot be fubdued by calamity. " The 
righteous is an everlafting foundation. The righteous 
ftiall never be removed." {Prov. x. 25. 30.) David, 
that moft courageous king, exclaims, — " My truft hath 
been alfo in the Lord, therefore (hall I not fall." {JPs. 
XXVI. I.) Admirably does Theodoret fay, — ** Have 
God as your Pilot and Charioteer, and let all that 
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belongs to you hang on His Providence, for in this 
way will you remain unfhaken and unchangeable." 
Such was the way in which the army of holy Martyrs 
bore themfelves. It is a new and rare fight to be 
fufpended on " the Horfe/' * and to have the ribs 
burnt, and yet all the while to laugh and jeft. It is 
nothing new that there ftiould be a great concourfe of 
the people when fweetmeats are fcattercd about, or 
when gifts and doles are beftowed. But when heads 
are ftruck off, when gridirons, and wheels, and crofles 
are brought forward, and when tortures of all kinds 
are called into play, that people (hould ftill be found 
to run to meet them, and vie with one another as to 
who fhould be the firft to die, this is indeed a novelty, 
this was never heard of before. " And yet this," fays 
Eufebius, " I have witnefled with my own eyes. I 
have feen numberlefs people in Egypt led outfide the 
city walls into the open country without being fettered, 
one ftriving to get before another in ftretching out 
their necks. The executioners and their fwords were 
wearied out; they fat down tired, and others took 
their place ; the fwords were exchanged for frefti ones ; 
the day was not long enough for the work ; and yet 
none of them, not even a little child, was terrified by 
death." Behold thefe invincible heroes and heroines ! 
Like the Mount Sion, they cbuld not be moved. 
And here S. Chryfoftom {In Ps. cxxv. i.) appofitely 
remarks, — " By Mount Sion he means Truft in God, 
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which is immutable, firm, conftant^ invincible, and 
impregnable. For juft as if any one were to employ 
innumerable engines, he would be able neither to root 
up a mountain nor caufe it to totter, fb al(b whoever 
attacks the man who has placed his Truft in God will 
labour to no purpofe. But why faid he not abfblutely, 
' like a mountain/ but makes mention of Mount Sion? 
It is to teach us that we ought not to defpond in 
affliftions, nor be overwhelmed with them, but hang- 
ing on God, with Truft in Him, bravely bear all 
things, whether they be wars, or confliAs, or tumults. 
For as this Mountain, which was once upon a time 
defolate, and abandoned by its inhabitants, retiimed 
to its former profperity when its inhabitants had come 
back, and wonders were again (hown there, fo a man 
of brave and generous fpirit, although aflailed by 
numberlefs calamities, is neverthelefs not moved in even 
the leaft degree." They who truft in the Lord ftiall 
change their courage from human into Divine, ** (hall 
mount up with wings as eagles ; fhall run, and not be 
weary; fliall walk, and not faint." {Ifai. xl. 31.) 
" Blefled are all they that put their Truft in Him." 
(Pj. II. 12.) Therefore, "be ftrong, and He fhall 
eftablifti your heart, all ye that put your truft in the 
Lord." (Pj. XXXI. 27.) 

4. The fourth reward is freedom from many Jins. 
" And they that truft in Him ihall not offend." 
(Pj. XXXIV. 22. Vulg.) On the teftimony of S. Ber- 
nard, {De Grat. et Lib. Arbit,) :— " True converfion 
confifts in not being pleafed with anything but that 
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which Is proper and lawful ; and the will then at length 
will be perfeft when it is fully good and goodly full."* 
But that man may be thought to pofTefs this " fully 
good and goodly full " will who no longer follows his 
own will, but embraces the Divine Will inftead, and 
transfufes his whole felf into it with the mod devout 
fubmiflion. And he it is who trufts in God in all 
things. But whoever is (killed in this happieft of arts, 
and makes a real and entire furrender of himfelf both 
to the Providence of God and His Will, fears not the 
grievous aflaults of fins. True Truft in God removes 
not only the difquietude of a troubled breaft, but alfo 
that torpor of mind and liftleflhefs which is the oppo- 
fite of it. Learn, therefore, to truft in God, even 
if all things are adverfe. Learn againft hope to believe 
in hope, {Rom. iv. 18,) and the Pleafure of the 
Lord (hall profper in your hand. {If at. liii. 10.) 

5. The fifth reward. By a true Truft in God we 
are made as it were omnipotent. S. Paul fearlefsly ex- 
claims, — " / can do all things through Chrift Which 
ftrengtheneth me." {Phil. iv. 13.) But what need 
have we of further evidence ? Our Lord Himfelf has 
faid moft clearly, — " If thou canft believe, all things 
are pojjible to him that believeth." {Mark ix. 23.) 
Upon which words of our Lord S. Bernard {Serm. 85 
in Cant.) beautifully fays, — " Why (hould not all things 
be pojjible to the man who leans on Him Who can do 
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all things ? Nothing more clearly (hows the Omnipo- 
tence of God than that He makes all thofe omnipotM 
who truft in Him. For is not he omnipotent to whom 
all things are poffible ?" 

When the Apoftles afked our Lord privately why 
they could not heal the child who was a lunatic^ and 
pofTefTed of an evil fpirit, He afcribed the entire reafon 
to their want of Truft in Him, faying, — ** Becaufe of 
your unbelief; for verily I fay unto you. If ye have 
faith as a grain of muftard-feed, ye (hall fay unto this 
mountain. Remove hence to yonder place ; and it fhall 
remove; and nothing fhall be impoffible unto you." 
(Matt. XVII. 20.) And not only is Chriftian Faith 
commended, but alfo that Truft which fo invefts itfclf 
with Divine Omnipotence as to attempt things how- 
ever difficult, and perform wonders Although Chrift 
faid not, " fVork miracles^'* but, " Have faith in God^' 
yet leave off your complaints againft the ordinance of 
God; matter your cowardice which trembles before 
difficulties ; drive out from yourfelves all want of Truft. 
If you are not able to tread upon ferpents and dragons, 
trample under foot your pride ; if you cannot fubdue 
fire at your word, extinguifh the flames of your lufts ; 
if you cannot tame lions, and fubdue leopards and tigers, 
reftrain your anger; if you cannot raife the dead to 
life again, kill envy, which is endued with marvellous 
vitality through your evil doings ; if you cannot clothe 
dead trees with frefti foliage, yet furnifti with a rich 
gift your hand which has hitherto been niggardly. 
It Is this which Chrift requires — *' Have faith in God."" 



Human IVill to the Divine. 3 3 1 

And he who has this elicits fome good from all evils; 
from every lump df lead he coUeds fome filver and 
gold. And this is Divine workmanftiip ; for, as 
Boethius fays, " that alone is Divine power to which 
even evils are good, when by handling them aright it 
elicits from them fome good refult." 
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CHAPTER VI. 




That Truft in God without Knowledge of Divine Provi- 
dence is weak and uncertain. 

|)iURING that forrowfui journey of Abra- 
^J^f: ham to Mount Moriah, where his fon 
was to be flain, when the third day was 
now dawning and the mountain lay 
before them, Ifaac, who was carrying the wood on his 
fhoulders, addrefled his father, whom he (aw fumiJhed 
with a knife, and faid, — " My father, behold the 6re 
and the wood; but where is the lamb for a burnt 
offering ? And Abraham faid. My fon, God will pro- 
vide Himfelf a Iamb for a burnt offering: fo they 
went both of them together." (fien. xxii. -7, 8.) 
And would that we alfo, efpecially when difficulties 
prelii upon us, and we find no way of efcape, would 
conftantly repeat in our mind this fingle fentencc, — 
*• God will provide," 

And with what marvellous Truft in God did Abra- 
ham endeavour to carry out the command which, as 
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It appeared, was direftly contrary to the Divine pro- 
mifes. It cannot be told what ads of Truft he made 
during thofe three days in which he was journeying to 
the mountain which God had told him of, while he 
conftantly repeated to himfelf thefe words, — " God will 
provide ; He will furely provide in fome wonderful 
way." " For the father," as S, Chryfoftom fays, 
" facrificed, the fon offered himfelf as a vidim, God 
accepted both, and yet the life of the vidim remained/' 
And fo Abraham, thoroughly trufting in God, came 
to the mount, to the altar, to the knife, and to the 
flaying of his fon. In good truth that holy man had 
deeply drunk into his foul that faying which is ever 
moft infallible, — " The Lord will provide.*' 

Whoever defires to receive this Divine form of 
fpeech will learn it beft by ufing it every day, and 
both in his own cafe and in that of others will difcover 
marvellous traces of Divine Providence. And let us, 
I pray, briefly review our former life. Through how 
many turns and windings has Divine Providence 
fafely guided us ! From how many and how great 
perils has it fweetly delivered us 1 Every one of us 
may truly fay, — " He fent from above. He took 
me ; He drew me out of many waters. They pre- 
vented me in the day of my calamity : but the Lord 
was my ftay. He brought me forth alfo into a largp 
place : He delivered me, becaufe He delighted in me." 
(2 Sam. XXII. 17-20.) And into what great dangers 
of life, and body, and (bul have I not run, but have 
efcaped ! " The Lord will provide.'' Let us, then, truft 
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in Go(L But to this confidence in God only he will 
attain who rightly recognizes alfo His Providence. 
Whether there is fuch a thing as providence is a {iil:jed 
upon which I decline to enter, for Clemens Alexan- 
drinus (Strom. 5.) rightly fays, there are certain queftions 
which are worthy of punifhment, of which fort is it 
to aflc for proofs whether there be a Providence, 

I . But what is Providence ? Damafoene (De Fide 
Orthod. II. 29.) well fays, — " Providence is the WD 
of God, by which all things are fitly and harmonioufly 
governed/' We will ftate the cafe thus, — God fbre£iw 
from all eternity in what way each created thing could 
fulfil its own end, and at the fame time He alfo fo^^ 
faw all the difficulties which would occur in attaining 
this end. Therefore, God, by His moft holy Will, 
decreed that fuch aid (hould be miniftered as that by 
it all men fhould have the very beft guidance to their 
own end. And this, from the very creation of the 
world, He purpofed and carried into ^ff^^ by His 
boundlefs power ; fo that, in this way. Divine Provi- 
dence, as Dorotheus fays, is the fource of all good 
things. And this Providence of His God from the 
very beginning brought before people's eyes, by means 
of the Deluge, by the burning of Sodom, by the plagues 
of Egypt, and by the fuftenance fent down from heaven 
for fo many hundred thoufand Ifraelites, in whofc prc- 
fence, moreover. He framed laws, manifefted His glory, 
appointed as a guide of their journey a bright and fiery 
pillar, fent abundant fhowers of birds, and gave v^ronder- 
ful viftories. God exercifes this Providence over all 
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created things ; a truth which is moft certain. Wifdom 
exclaims, — " He hath made the fmall and great, and 
careth for all alike/' (Chap, vi, 7.) 

But, in order that we may fix the knowledge of 
Divine Providence deep in our inmoft mind, it is ne- 
ceflary to lay down this fundamental truth, that nothing 
is anywhere done in the whole world by accident or 
chance. If we examine the queftion with regard only 
to our own forethought or knowledge, we fhall come 
to the conclufion that many things happen by a kind 
of chance and fortune, but if with regard to the Divine 
Intelligence^ that nothing at all is done by chance ; for 
the Divine Intelligence is infinite, and extends without 
any effort to everything which can be underftood. God, 
in a fingle moment of time, and with one and the fame 
glance of His Eye, if I may fo (peak, penetrates and 
fees through all the moft fecret places and depths of 
heaven, and earth, and fea, and hell. He from all 
eternity has " ordered all things in meafure, and 
number, and weight." {Wijd. xi. ao.) 

2. Moft wifely does S. Auguftine {In Ps. ix.) re- 
mark, — " And in this way let all things be referred 
to the guidance of Divine Providence, which fools 
think happen by chance, as it were, and accident, and 
not by Divine Difpofal." This will appear by an 
example : — A mafter fends two of his fervants, who 
are entirely ignorant of his intention, by different roads 
to the fame place. That one (hould meet the other 
there is a chance, not indeed to the mafter y but to the 
Jervants. And in the fame way, that a treafure fhould 
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be found by a poor man when digging is a chance 
indeed to that poor man, but not to God, Who willed 
that the money fhould be hidden there fb that a hire- 
ling fhould dig, and find it, and become rich, not by 
chance, but the fatherly Providence of GocL 

It was not by accident, in a cafe which feemed to be 
entirely one of chance, that the dead body fhould be 
caft into the fepulchre of Elifha, fb that, '' when die 
man was let down, and touched the bones of Elifha, 
he revived, and flood up on his feet.'* (2 Kings xin, 
21.) It Was not by chance that Mofes, when expofed 
in the cradle of bulrufhes, was found by the daughter 
of Pharaoh and adopted for her fon. {Exod. ii. 5.} 
It was not by chance that Ahab was wounded between 
the joints of his armour, although *' a certain man drew 
a bow at a venture." (2 Chron, xviii, 33.) This 
arrow was fped by the unerring Hand of God, jufl as 
was that alfo which pierced Julian the Apoflate. It was 
only to the archer who fhot the arrow that the eflfed 
was uncertain. It was not by chance or accident that the 
fparrows flew about the houfe of Tobit, and deprived 
that excellent man of his eye-fight, {Tobit 11. 10;) 
but God permitted this trial to fall upon him that an 
example of patience might thus be furnifhed for pof- 
terity. Nothing happens by chance ; and fb it was no 
accident that, when our Lord was about to be bom, 
the whole world (hould be taxed by Auguftus. {Luke 
II. I.) It was not by chance that He fat down by the 
well of Sychar, when about to converfe with the woman 
of Samaria. (John iv. 5.) All thefe things were 
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noted from all eternity in the book of Divine Provi- 
dence. 

3- But why does God permit fo great and fuch 
frequent evils? Here even Plato bids us hold our peace. 
The Judgments of God are like the great deep! 
Admirably does S, Auguftine {In Ps. xxvi,) fay, — 
" The ftorms of this deep arife ; you fee the wicked 
flourifhing, and the good fufFering. There is tempta- 
tion, there is a furging wave, and your foul cries out, 
O God, is this Thy Juftice, that the wicked fhould 
flourifh and the good fufFer? And God replies to 
you. And is this your Faith ? Have I promifed you 
this ? Or were you made a Chriiftian for this end, that 
you might flourifh in the world ? " 

Let us, therefore, compofe our minds, and yield 
ourfelves to the Providence of God, even though we 
fee the wicked in power, the good opprefled, religion 
overthrown, and juftice extinguifhed ; for none of thcfe 
things would take place if God did notjpecially permit 
it J and He would not permit it unlefs He had the moft 
righteous grounds for it, and if it were not better thus 
to permit than to hinder. Nor is it of any confequence 
that the fecret Government of God is not now made 
manifeft. At the laft day there will be feen, as in a 
mirror, the whole courfe of the human race, and the 
entire difpofal of Divine Providence which God has 
exercifed in the cafe of feparate kingdoms, towns, and 
families, and in dealing with each individual man, fb 
that it may appear how kind He was to finhers, and 
how every one of them is, more or lefs, inexcufable ; 

z 
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in a word^ how the form of government which God 
employed was accurately adapted both to the varying 
nuture of things^ and to (how forth His glory. 

4* Once upon a time Theodore^ who was fuficring 
from violent psun in the head, came to Pachomius and 
afked him to drive away this fufFering by prayer. To 
whom Pachomius replied, — " Do you think that thb 
pain in your head, or any iimilar complaint, befalls yoa 
without the Permiffion and Will of God? Bear it; 
and when God pleafes it will be cured. Abftinence 
from food is good, and fo is liberality towards the poor; 
but the fick man is a far greater gainer when he 
patiently and perfeveringly waits on the Divine Will" 
And from this we can underftand how that man will 
know little about tranquillity of mind who is not 
entirely refting on Divine Providence as his fbundad<ML 
But he cannot long be unhappy who, by means of a 
living faith, has penetrated into this fecret abode of 
Divine Providence. " Great are the troubles of the 
righteous, but the Lord delivereth him out of all. He 
keepeth all his bones, fb that not one of them is broken." 
{Ps. XXXIV. 19, 10.) God is not like an archited 
who when he has built a houfe leaves it. He is not 
only prefent with His work every moment, but dwells 
in it continually. 

5. A writing-mafter, who teaches little boys to form 
their letters, fometimes guides the hand of one, while 
he pays no attention to another ; and why is this ? 
One boy is of a good difpofition, ingenuous, docile, and 
well-behaved; while the other is rude, diibbedient, 
and intraftable. And in this way God fulfils the will 
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of thofe who fear Him, and fo prote<5te and governs 
them under all circumftances, and at all times, that all 
things turn out for their good ; whereas in the cafe of 
ftubbom and rebellious children it; is faid, — " When 
ye make many prayers, I will not hear." {Ifai. u 15.) 
But why is it, they (ay, that God does not proteft and 
guide us in the fame way as He does this or that 
perfon ? You yourfelves are to blame : — " The eyes of 
the Lx>rd are over the righteous ; and His ears are 
open to their prayers. The countenance of the Lord 
(/. e. His countenance full of indignation) is agsunft 
them that do evil ; to root out the remembrance of 
them frota the earth/' {Ps. xxxiv, 15-17O To 
thofe obedient children God promifes : — " Wheyi thou 
pafTell through the waters, I will be with thee ; and 
through the rivers, they fhall not overflow thee : when 
thou walked through the fire, thou fhalt not be burned ; 
neither fhall the flame kindle upon thee.*' {If^i- xliii. 
2.) " For I, faith the Lx)rd, will be unto her a wall 
of fire round about, and will be the glory in the midfl 
of her/' {Zech, 11. 5.) The foul of a man who 
conforms himfelf to the Will of God, He occupies as 
His Throne, and reigns there as a King. Let thofe 
approach, if they can, who wifh to do it harm when God 
does not give them leave. Jacob, when queftioned 
by his brother Efau about the company that was 
with him, faid, — " They are the cluldren which God 
hath gracioufly given thy fervant." {Gen. xxxiii. 5.) 
And fo he quietly taught him, as S. Chryfoflom fays, 
how great was God's Providence towards him. 

This marvellous Providence of God is like the 
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ladder which Jacob, when fleeping in the open air, faw 
reaching from earth to heaven. {Gen. xxviii. 12.) 
God, Who is fupreme in Providence, had before Him, 
from all eternity, ^Ji things which fhould ever happen 
in heaven and earth. For His " Wifdom reacheth 
from one end to another mightily, and fweetly does 
fhe order all things.*' {JViJd. viii. i.) And fuch is 
the Power of His Providence that it cannot be hin- 
dered, or deceived, or baffled, or turned afide by any- 
thing; yet fuch is its fweetnefs that it does nothing 
contrary to the nature of any creature, moft mightily 
and fweetly forefeeing and difpofing all things. It is 
like the fable of the ancients, who faid that there was a 
golden chain which was let down from heaven to earth, 
and that when it had encircled all things it was again 
drawn up to heaven. Let us, therefore, day by day» take 
refuge in the infinite Providence of God ; and when 
we fee that the whole world is filled with fo many and 
fo great ads of wickednefs, this alfo will come into our 
thoughts, — " The Lord fhall laugh him to fcorn : for 
he hath feen that his day is coming." (Pj. xxxvii. 
I J.) If we withdraw our eyes from the world at large, 
and fix them on our home and ourfelves, we fhall fee 
about us a Providence fb watchful, and fb full of love, 
that not even a fingle hair can fall from our head vsrith- 
out its knowledge or permiffion. And fo S. Auguf- 
tine exclaims with lofty foul, — " What will be wanting 
to me, even if my enemy tears me limb from limb, 
fince God numbers all my hairs ? " 
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CHAPTER VII. 

flint; great the Providence of God is in reference to the 
Neceffaries of Life. 

^LL things, it is true, are in the Hand of 
God, and yet a certain perfbn has not 
laid amifs that He has three keys in His 
^'^^:^m, Own keeping, which He entrufts to no 
one. One key is that which lets out rdn, wind, fnow, 
and fuch-like influences of the jky. Another is that 
which opens the graves, and calls the dead to life again. 
The third is that which belongs to food and everything 
neceflary to the fupport of life. But if God were to 
clofe thefe receptacles whence our fupplies are derived, 
who could open them ? Therefore He is the Store- 
keeper and Difpenfer of all things ; and whatever is 
needful for the fupport of life mull be fought from 
Him. 

I . Mark the Anchorite ufed to fay,—" If a man 
trufts not in God in thele tranfltory things, how much 
lefs will he truft in Him in thofe things which relate 
to eternity ! " And the iirft argument which our Lord 
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ufcs to fliame our want of Tnift in Him is, — ^^ Is not 
the life more than meat, and the body than raiment?" 
{Matt. VI. 25.) Here then, by the moft cogent argu- 
ments. He removes from the mind that pemidoos 
(blidtude about food and clothing, and teaches us tbt 
we fhould truft alone in the benign Providence of God. 
For if God is fo provident and bountiful in thofe diings 
which feem to be more weighty, why do wc charge 
Him with forgetfulnefs, or want of care, in other 
things which are of lefler moment ? If He gave ns 
the body, why fhould He refiile us clothing ? If He 
beftows on us a hoHe, why fhould He withhold the 
bridle ? Is not the life itfelf more precious than dnt 
by which it is fupported ? And is not the body of 
more confequence than that with which it is covered? 
Moft undoubtedly. He, therefore. Who gave life and 
a body to us, without any fblidtude on our part, or 
rather when as yet we had no exiftence at all, will 
without doubt alio give things for the fupport of the 
life and body, efpecially fince He Himfelf wills that 
our life and body fhould fland in need of (iich things. 
If then He of His Own freewill gave that which b 
greater. He proclaimed that He was both able and 
willing alio to give that which is lefs. He will not, 
however, give to us while we are in a ftate of idlenefs^ 
fince He did not create us for this ; but He will give 
to us when we are free from anxious carty for He wills 
that this fhould be caft on Himfelf. God, when 
challenging Job, inquires, — " Who provideth for the 
raven his food ? when his young ones cry unto God, 
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they wander for lack of meat/' {Job xxxviii. 41.) 
And this fame argument derived from birds our Lord 
enforces when He fays, — " Coniider the ravens : for they 
neither fow nor reap; which neither have ftorehoufe 
nor barn ; and God feedeth them : how much more are 
ye better than the fowls?" {Luke xii. 24.) And 
often inculcating the fame truth, our Divine Matter 
fays, — "Are not two fparrows fold for a farthing? 
And one of them fhall not fall on the ground without 
your Fathen But the very hairs of your head are all 
numbered. Fear ye not therefore, ye are of more 
value than many fparrows." {Matt. x. 29-31.) And 
in order to make this as clear as poflible He does not 
bring forward the children of Ifrael, who were fed in 
the wildernefs for forty years, neither does He com- 
mend to us Elijah, who was fuftained by ravens, nor 
yet does He fet before us lions, or bears, or elephants, 
or any large beafts of that kind, although theie alfo 
are fed by Divine Providence, but the moft infignifi- 
cant of living things, thofe little birds which, iince they 
are chiefly occupied in finging, and only take their food 
in the intervals, feem to be moft e^cially free from 
all anxious care. And fhould man, who is of more 
value than countlefs birds, and who acknowledges God 
not only as his Lord, but as his Father, be thus dif- 
traded in mind ? 

And after pointing out the Providence of God in the 
cafe of birds, and the hairs of our head, our Lord pro- 
ceeds to fet forth how it is fhown in the cafe of flowers. 
" Confider,*' He fays, " the lilies of the field, how they 
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grow ; they toil not, neither do they fpin : and ycti 
fay unto you, That even Solomon in all his glory was 
not arrayed like one of thefe. Wherefore, if God (o 
clothe the grafs of the field, which to-day is, and to- 
morrow is caft into the oven, fhall He not much more 
clothe you, O ye of little faith ?" {Matt. vi. 28-30.) 
See, then, how entirely free from anxiety arc the 
flowers of the field about that clothing in which they 
glory, for all their beauty they acknowledge to be 
received from God alone, openly declaring that they 
owe nothing to human care. Now the nature of 
things, which is derived from the Providence of God, 
the induftry and (kill of man may imitate, but cannot 
rival ; and fo the robe of Solomon, which was exquifite 
in fabric, and ornamented even to a miracle, did yet in 
no way equal the elegance of the moll infignificant 
flower. And do you now judge, if God clothes with 
fuch beauty the commoneft flowers, which will be cut 
down and thrown into the fire, how much more will 
He clothe you who were formed by Him for immor- 
tality, and provide what is neceflary not merely for 
covering the body, but alfo, if need be, for adorning it 
And to thefe arguments our Lord joins alfo a third 
one : — " Which of you, with taking thought, can add 
to his ftature one cubit?" {Luke xii. 25.) Nay, 
rather he will diminifh it by anxiety, for here the 
diligence of no one will profit him. " If ye, then, be 
not able to do that which is leaft, why take ye thought 
for the reft ?" {Luke xii. 26.) If the greateft anxiety 
you can fhow does not advance fo trifling a thing as 
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that the flatiire of your body fhould increafe, how 
will an abundance of corn and riches heaped together 
be able to preferve your body in life, unlefs the Provi- 
dence of God grants a bleffing ? Empty and fruitleis 
is all your labour unlefs God profpers it.' To Him, 
therefore, commit Ae care of nourifhing your body, to 
Him, too, the care of caufing it to grow, for this He 
will do moft fittingly and fweetly, without any aflift- 
ance from your anxiety. He openeth His Hand, and 
filleth all things living with plenteoufnefs. {Ps. 

CXLV. 16.) 

2. Since God, therefore, provides for all things 
which are neceflary to fupport life, for " He careth for 
all alike," (JVifd. vi. 7,) how comes it that there is fo 
great a number of people in every place who fufFer from 
the extremity of want ? Truly does S. Chryfoftom 
{Oral. 5, de Div. et Paup.) fay, — ** Not only do poor 
men ftand in need of the rich, but the rich need the poor, 
and more fo than the poor need the rich." And let us 
imagine two cities, in one of which rich men alone live, 
and in the other only poor : there can be no dealings 
between them; for in the former there will be no 
mechanics or tradefmen, no tailor, baker, fmith, wool- 
lendraper, or labourer. For fuch callings as thefe the 
rich are not adapted. There will be no menfervants or 
maids here ; and what fort of city, then, will it be if 
deprived of external help ? In the other there will be 
an abundance of thofe who mend (hoes, make clothes, 
and cultivate the fields ; plenty of people, in a word, 
who are fatisficd with moderate means. But if the 
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neceflaries of life were fupplied to all in abundance, 
what would follow? The deftrudion of all trades, 
mechanics' works and crafts of all kinds. Buildii^ 
navigation, bird-catching, fiihing^ and trading of iD 
forts would go to ruin ; and who would be mafkn, 
if there were none who would ofier themfelves as fe- 
vants ? Poverty, therefore, prefenres the human nee, 
and adorns it. Poverty makes men diligent and in- 
duftrious. Poverty ftimulates the arts. Let Poverty 
be banifhed from the world, and at the iame time good 
manners, and nearly all virtues will be banifhed intb 
it. To eat, drink, fport, aft the glutton^ or the wanttxii 
and more than aft the wanton, will be the chief bufi- 
nefs of life ; riot will attend upon extravagance, vice 
upon riches. Where there is abundance of all things, 
there is generally no lack of vices alio. Years of plenty 
prove this, in which the taverns are full of drunkards 
and overflow with all kinds of filthinefs and in- 
famy. The Deluge is an evidence of this ; its begin- 
nings were eafe and luxury ; and fo the life of all men 
was loft to every feeling of ihame, and was brimming 
over with lufts. See, then, how great is the Providence 
of God, which by means of poverty draws men from 
wantonnefs to toil. Labour ftimulates the beft of men. 
Whatever objeft of beauty we anywhere behold was 
laborioufly faftiioned by thofe who were ill fuppHed 
with money, and who therefore were obliged to fell 
their labours. 

With how great Providence, moreover, does God 
come to our aid in poverty ! " The Lord will not 
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(ufFer the foul of the righteous to famifti." {Prov. x. 3.) 
S. Francis, when (landing before the Bifhop of Aflifi, 
with nothing but a common piece of linen wrapped 
round him, exclaimed, — " Now can I iay with perfeft 
freedom, 'Our Father Which art in heaven.*" He 
tiied alio to give to his followers, as provifion for their 
journey, thofe words of the Pfalmift, — '* O caft thy 
burden upon the Lord, and He fhall nouriih thee." 
(P/. LV. 23.) When the Roman pontiff alfo was 
inquiring about their means of (upport, he replied, — - 
**We have a poor Mother indeed. Religion, but a 
very rich Father." And fo it is, this Father embraces 
His Children with fuch care and Providence that, when 
human aid fails. He minifters Divine. 

S. Dominic, when founding his order, fent out two 
of his followers to preach. One evening they were 
tired, and hungry, and were forrowfuUy complaining 
that they were among ilrangers, and had defcended to 
the loweft depths of poverty in a place where no help 
could be expefted, whereupon a certain perfbn met 
them, and difcovering the caufe of their forrow, ad- 
dreflcd them as follows : — *' You have forfaken all for 
the love of God, and fo have fliowed great truft in 
Him, and are you now full of fear, as if you were 
bereft of all hope ? God feeds the cattle, and will He 
fufFer His children to perifh with hunger ? " Having 
faid this he left them. They then entered a city, and 
after they had faid their prayers in the church they were 
invited to fupper by the ciu-ate. But another perfon 
alfo came up and ihowed great eagernefs that they 
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fliould become his gueils ; whereupon a friendly conteft 
began between the two ; and this was put an end to bjr 
a third perfbn, a man high in authority in that place 
who carried them ofF with him to his houfe as well as the 
curate and the other who was offering hofpitality^ and 
entertained them all fumptuoufly. ^ And (6 our Ijord 
fays to His Own people^ when they have toiled all the 
night, — ** Come and dine." {Johnxxu 12.) And 
yet there are times when thefe examples do not root 
out our want of Trufl in God. Whatever He fupplics 
we flill fear want ; in the very midfl of water we are 
apprehenfive of drought, and, unlefs a great abundance 
of everything furrounds us, we believe that much is 
wanting. And fb the wicked thought ever and anon 
difturbs us, — Where is that which you hope for ? To 
which S. Auguftine well replies, — " Hope is not yet 
come to its fulfilment. An egg is fomething^ but it 
is not yet a chicken." 

4. The flory goes that there was once upon a time 
a beggar, who, when he faw his wallet full, and com- 
pletely fluffed out with bread, ufed to fay, — ** Now I 
/lope!** And we are very like this beggar, for we, in 
footh, hope when we believe that there is a profpedl of 
our living fumptuoufly for many a year to come. We, 
in fa6t, conceive hope in exaft proportion to our pof- 
feflions at the time. 

5. Amatus was a noble mirror for all fuch to look 
into as either fhow impatience againft Divine Provi- 
dence, or filently accufe it. After he had fpent thirty 
years in a monaflery he pafled a life of perfedt con- 
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tentment on a folitary rock, for Berinus, who was 
afligned as a companion to him by the brotherhood, 
only brought him every third day a barley loaf and a 
pitcher of water. This was the rule both of his food 
and obedience. But the evil fpirit was exafperated by 
this abftinence. And fo upon a favourable occafion, 
when the holy man was on his knees, wreftling in 
prayer with God, a raven flew to him, and upfet the 
pitcher and carried ofF the bread ; and fo all the three 
days' ftock of provifions was loft. And what did 
Amatus then do ? Perhaps he was enraged againft the 
raven, and curfed the greedy bird with direful impre- 
cations, and gave vent to fierce complaints about the 
Providence of God, and curfed thefe devices of the 
devil ? He did nothing of the kind. This is our 
accuftomed way of talking. Raiflng his hands and 
his foul towards heaven, he faid, — ** I give Thee 
thanks, O Lord Jesu, becaufe it is pleafing to Thy 
moft Holy Will to difcipline me with a longer faft. I 
know that this will be good for me, fince nothing 
happens in the world without Thy Providence." Liften 
to this, ye querulous and unbelieving ones ! Nothing 
is done in the world without Divine Providence, apart 
from which not even a leaf falls from a tree. And do 
you imagine that houfes are burnt down, fhips funk, 
fortunes loft, good names blafted, while this Providence 
is lulled to fleep ? 

Theodoret relates that S. Maefimas* had two barrels, 

* He was a Syrian prieft^ and lived about a.d. 400. He mi- 
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one full of wheats and the other of oil. From thefe 
he ufed to give very liberally to the poor^ and yet the 
tubs did not become empty. And God likewife has 
two barrels, the one full of corn and all things needful 
to fupport life, the other brimful and running over 
with mercy, liberality, and providence ; and neither of 
them can be exhaufted. To thefe two depofitories 
muft we run when our little veflels begin to be dry. 
Only let us thoroughly learn this one thing, to trust 
IN God, and to commend ourfelves afreih to His moft 
Holy WiU. 

There is an old faying among the Germans^* that if 
we did what we ought, God would do what we wifhed. 



raculoufly healed a dying boy, and wrought xaukj other woDderfbl 
works. — ^Ed. 

* Wann wir thaten was wir fblten. 

So that Gott was wir wolten. 
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CHAPTER VIII. 

How great is the Providence of God towards His 
Friends. 

3T is a glorious declaradon, — " He that 
, toucheth you, toucheth the apple of 
His Eye." {Zech. u. 8.) And with 
how great care did God follow the fteps 
of that young harper (David), and with what a mani- 
fold Providence did He prefcrve him in fuch great 
perils, juft as if this was the only man whom He had 
taken into His care ! He himfelf teftifies, — " O Lord, 
Thou haft fearched me out, and known me ; Thou 
knoweft my down-Htting, and nune up-rifing ; Thou 
underftandell my thoughts long before. Thou art 
about my path, and about my bed, and fpieft out all 
my ways." {Ps. cxxxix. I, 2.) AH that pertains 
to me, O Lord, has been weighed by Thee from all 
eternity, even to the fmalleft tittle. 

I. Saul fought for the blood and life of David with 
perpetual fnares, but to no purpofe, for God protefted 
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him. But when David was lying hid in the wilder- 
ne& of Maon, Saul came there and with '* his men 
compafled David and his men round about to tdx 
them.** (i Sam. xxiii. 26.) And fb effednaUy did 
he hem him in that there was no room for e(cape, or 
for hope. He was like a wild beaft (urrounded inth 
nets and dogs. Here^ then, the iituation of David 
(eemed to have come to a defperate pais. Saul, wiw 
had all but gained the viftory, was clofe at hand, 
threatening his life; the lion thought it was alreadj 
holding the prey in its jaws. But this alio was in 
vain, for God delivered him. A (brrowful meflcngcr 
came to Saul to (ay that the Philiftines had invaded the 
land, and that therefore he muft haften to drive the 
enemy fix>m his borders. And (o David, when matters 
had come to this hopeleis date, and when he was all 
but within the claws, as it were, of a ferocious wild 
beaft, was on a fudden releafed. God proteAcd him ; 
and fo, by Divine Providence, he moft happily efcaped 
all the fnares of the wicked king. But it is no marvel 
that David fhould have been thus kept by God as the 
apple of His Eye; for he knew with moft pcrfca 
exadkitude how to conform himfelf to Divine Provi- 
dence. And behold a noble example of thb! When he 
was flying from his rebellious ion Abfalom, Shimei 
met him in the way, and afTailed him with cruel curies. 
" Come out," he faid, " come out, thou bloody man, 
and thou man of Belial. The Lord hath returned 
upon thee all the blood of the houfe of Saul, in whofe 
ftead thou haft reigned ; and the Lord hath delivered 
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the kingdom into the hand of Abfalom thy fon ; and, 
behold, thou art taken in thy mifchief, becaufe thou 
art a bloody man." (2 Sam. xvi. 7, 8.) Behold the 
monftrous wickednefs of the man ! Feeling no reve- 
rence either for the Divine Law, or for the Prince of 
the people, or his King, he called him contemptuoufly, 
and to his face, a murderer, a tyrant, and an ufurper. 
What a fhameful deed ! Nor was it enough to aflail 
with fuch infults a prince who was the gentleft of men, 
and was tenderly beloved by his fubjedts, and who was 
afflifted befides with extreme calamity, and was well- 
nigh proftrate beneath it. Wicked Shimei dared a 
ftill more daftardly deed. King David, who was now 
changed from a happy to a miferable man (than which 
change nothing can be more deplorable), was walking 
bare-footed, and with his face covered with tears, and 
yet Shimei attacked him with ftones, as if he were a 
mad dog, and inftead of flowers caft duft upon him ! 
And here fee the remarkable endurance of David, 
worthy of admiration for all generations, by means of 
which he bore himfelf with moft entire (ubmiffion to 
Divine Providence, and recognized this grievous injury 
as if it had been commanded by God. Abifhai, the 
brother of Joab, had faid, — " Why fhould this dead 
dog curfe my lord the king? Let me go over, I 
pray thee, and take off his head." (Ver. 9.) And 
then that devout prince, who three times had been 
chofen king, although (b bitterly afTailed by a perfbn 
of impure life, who was alio his fubje(5l, and whom he 
had never harmed by word or deed, not merely did 

A A 
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not give way to anger and fury, nor thought of ven- 
geance and throwing back his ftones, but became the 
defender of his aflailant, warded off the violence of his 
ibldiers from him, extenuated the (in which he had 
committed though guilty of violence to his majefty, 
recognized an inftrument of Divine Providence, ac- 
knowledged that God was the Author of all that had 
befallen him, and at length gave this command,— 
^' Let him curie, becaufe the Lord hath faid unto him, 
Curfe David. Who Ihall then fay, Wherefore haft 
thou done fo?" (2 Sam. xvi. 10.) Although, there- 
fore, Shimei committed a moft heinous fin when he 
curfed, yet it is (b far faid that it was commanded him 
to curfe, fince God employed Shimei's wicked will, 
which, however, He had not made, for the falutary 
correftion of David. 

And the fame rule applies in all the trials and in- 
juries in which God ufes the will of wicked men, 
either to exercife the innocent, or to punifh the guilty. 
Thefe are to us as a whip when we have finned, and 
a bridle left we fhould fin ; and, therefore, let any 
one who is unjuftly troubled by others exclaim with 
David,—" The Lord forbid that I ftiould ftretch forth 
mine hand againft this man. As the Lord liveth, 
the Lord fhall fmite him ; or his day fhall come to 
die; or he fhall defcend into battle, and perifh." (i 
Sam. XXVI. 10, 11.) 

2. Think of Jofeph, I pray, the governor of Egypt 
Through what by-paths and difficulties was he led, 
until he came to that crowning point of honour ! And 
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the beginning of this fo great glory was the hatred of 
his brethren. Nor was the progrefe of evils arrefted 
here ; for a monftrous a6t of wickednefs followed upon 
this ill-will which had arifen at home. Jofeph was 
ibid as a flave to the Ifhmaelites, and was carried 
into Egypt. Nor did a gentler lot await him there. 
The favour of his miftrefe was as deftruftive to that 
moft virtuous of young men as the hatred of his 
brethren had been before. For when he allowed the 
daily blandifhments of his miftrefs to fall upon un- 
heeding ears, he was falfely accufed to his mafter, and 
having been thrown into prifon was kept there, inno- 
cent as he was, for the fpace of three years. It was 
not, of a truth, immediately upon his arrival in Egypt 
that he was placed in a chariot of triumph. By various 
viciflitudes and through many dangers he at length 
arrived at this pre-eminence. And all that befell him 
was done at the command of Divine Providence. 
Jofeph himfelf moft abundantly teftifies to this when, 
fpeaking to his brothers about this fame Divine Ordi- 
nance, he faid, — " It was not you that fcnt me hither, 
but God'* {Gen. xlv. 8.) " Fear not, for I am in 
the place of God. But as for you, ye thought evil 
againfi me, but God meant it unto good.** (Gen. l. 
19, 20.) "And let us," fays S. Chryfoftom, "not 
only liften to this, but imitate it alio, and comfort in 
this way thofe who have afRifted us, not imputing to 
them the evils which they have committed againft us, 
but bearing everything with perfedt good-will." For 
God, in His Supreme Providence, is thus wont to 
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transform the worft events which befall His friends 
into joyful fuccefs. Often has an injury paved the 
way for bleflings ; many have fallen that they might 
rife the higher, and to greater things. Divine Pro- 
vidence is wont to ufe not only things which are 
rightly done, but fins alio, to work out its own De- 
crees. Have you confidered Jofeph ? Take away the 
wickedneis of his brethren, take away their jealoufy, 
take away the ftory of their brother's death, which they 
fb cruelly invented, and you have, at the fame time, 
taken away thofe very things on which the fafety of 
Egypt refted. There would have been no interpreta- 
tion of the king's dream, no gathering in of com for 
feven years; but Egypt would have perifhed with 
famine, and neighbouring nations would have perifhed 
alfb. Do you wifh for a clearer example ? Take away 
the covetoufnefs of Ifcariot, and the envy of the Jews, 
and at the fame time you will have taken away the Ran- 
fom of the human race, the Blood and Death of ChrifL 
Take away devils and conflifts, and then viftories 
and rewards will almofl entirely ceafe. Take away 
tyrants, and where will martyrs be ? It is the cuflom 
of Divine Providence not only to ufe the good for 
good, but the evil alfb. The felling of Jofeph was, 
without doubt, efficiently from God, if you regard the 
nature of the adtion, but the wickednefs which was 
covered by this aftion arofe from the corrupt will of 
his brethren. And here S. Gregory {Mor. vi. 14.) 
well remarks, — " Behold, how the Divine Power takes 
the wife in their own wifdom ! On this account was 
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Jofeph fold that he might not be made much of; and 
therefore was he made much of, becaufe he was fold." 
3. Charito, when travelling to Jerufalem, was inter- 
cepted by an ambufli of robbers, and was dragged into 
their cave, and bound with chains. When the robbers 
had gone elfewhere, in fearch of booty, Charito did 
nothing elfe but extol God and Divine Providence 
with the loudeft praifes, and meditate upon this un- 
expefted Permiflion of His, and thank his moft loving 
Father for it, earneftly commending himfelf to Him, 
and defiring nothing elfe than that the Divine Will 
fhould be fulfilled in him. While his thoughts were 
thus occupied a ferpent crept from its hiding-place to 
a can full of milk, from which it drank largely, al- 
though an uninvited gueft ; and, as his fhare of the 
entertainment, he, as ungrateful people are wont to do, 
poured in poifon, inftead of the milk which he had 
taken. When the robbers returned to their accuftomed 
den their firft a<ft was to quench their thirft with a 
draught of milk. They drank more freely than the 
ferpent, but (b that they never drank again, for fhortly 
afterwards the poifon penetrated into their veins, and 
they all expired. Charito, therefore, who was now 
the heir of the robbers, and the fole proprietor of the 
vile den, commended himfelf more earneftly than ever 
to God's Will, and not in vain, for his chains having 
been loofened by Divine aid, in place of his wretched 
prifon, he found a wealthy habitation, and the money 
which he difcovered there he employed partly in re- 
lieving the poor, and partly in building a monaftery* 
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The cave of the robbers itfelf he turned into a church, 
where both Jews and heathens are now baptized. 
Oh ! marvellous defigns of God's Providence, 

S. Monegundis* would never have attained to fuch 
fanftity of life unlefs Divine Providence had guided 
her to it through manifold difficulties. She had two 
daughters, young girls of remarkable beauty, on whom 
the fond mother lavifhed all her care and love^ herfelf 
at that time having but little thought for religion. It 
pleafed Divine Providence to remove this enticement 
to fin ; and fo both daughters were carried off by a 
fudden death. The mother, jufl as if fhe herfelf had 
furvived her own death, began to hate life, to pluck 
out her hair, to tear her cheeks, to refufe all confbladoQ 
for her grief, and to defire nothing elfe than to die 
at once, and follow her daughters. After her grief 
had fomewhat fpent itfelf in tears her lamentation 
abated, and becoming more compofed fhe exclaimed,— 
** Am I not utterly mad for fo obflinately crying out 
againfl Divine Providence ? What am I doing ? Have 
I forgotten that I have brought forth daughters who 
are mortal ? Were they born for this end, that they 
fhould not die ? The Son of God, the Mother of God, 
men who are mofl dear to God, all die, and am I 
angry that my daughters have ceafed to live, who died, 
perhaps, on this account, that they might not fall a 



* She retired to a hermitage at Chartres, whence (he removed to 
Tours. Her fble furniture was a mat, and her only food bread and 
water. She died a.d. 570. — Ed. 
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prey to fin ! Why, therefore, do I weary God with 
my complaints. Who can will nothing that is evil? 
Why do I not rather end this fooliih lamentation, and 
compofe myfelf calmly in the bofom of the Divine 
Will and Providence ? " Thus fhe fpoke, and thus fhe 
afted. She feparated herfelf entirely from worldly 
affairs, and fhut herfelf up in a fmall houfe with one 
little waiting-maid, intending from that day forward 
to ferve God with all her power. And that this change 
of life was pleafing to God miracles teftified, for 
Monegundis healed many fick people without medi- 
cines, as Gregory of Tours, affirms (JDe Glor. Confejs. 
24). So great a thing is it to commit onefelf 
wholly to Divine Providence. S. Auguftine has faid, 
with the greateft truth, — " He Who had a care for 
you before you were, how ftiall He not have a care 
for you when you are now that which He willed you 
to be?" 

4. Robert, the firft Abbot of Molefme,* a man who 
was a moft careful obferver of Divine Providence, gave 
whatever he was able to the poor. Upon one occafion 
he ordered two loaves to be given to two beggars, who 
were waiting before the door; but the fteward de- 
murred, and faid that there was not even enough for 
dinner. " What then," faid Robert, " fhall we dine 
upon ?" "I do not know," faid the fteward. It oc- 



* He was born in Champagne, a.d. ioi8» and afTumed the 
religious habit in 1033. He migrated with fome other monks to 
Molefme, and there founded a monaflery. He died 1 1 10. — Ed. 
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curred^ however^ to the holy man that ibmething was 
being concealed, from a miftaken anxiety to provide 
what was needful. And fo when the Divine Office 
was concluded, and the iignal for the meal was given, 
the abbot afked whence the loaves had been brought 
" I kept a few for ourfelves," replied the ftewanl 
Robert, feeling righteoufly indignant^ ordered all the 
loaves to be collefted in a bafket, and to be imme- 
diately carried away to the poor ; then turning to his 
brethren, he faid, — " Left the difobedience and want 
of faith of our Houfe fhould proceed further, fafting 
and hunger will teach us to truft in God." Robert 
wiflied that all who belonged to him fhould reft en- 
tirely on the moft bounteous Providence of God, like 
an infant on its mother's breaft. The very beft remedy 
of ill-timed parfimony is hunger. 

Dorotheus relates that a very devout old man felt a 
diflike for food for feveral days together, through 
weaknefs of ftomach. A youth, who afted as his 
fervant, in order to tempt his appetite, determined to 
cook a favoury morfel flavoured with honey. And 
fo out of two jars he, in his hafte, feized one in which 
rancid oil, made from flax, was kept, the refemblancc 
between the veflels caufing his error. In order, there- 
fore, to do good to the old man, he poured in plenti- 
fully that which was not honey, but almoft death 
itfelf, and cooked fome pottage which could not have 
been oflFered even to a dog. Jhe fick man fcarcely 
tafted the difgufting food before he difcovered that the 
hand of his cook had erred, ftill he faid nothing, and 
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eat beyond his ftrength. At length, when his ftomach 
rejefted any more, he put down the fpoon, and not 
even by a fingle word did he complain of that loath- 
fome difh. Whereupon his companion began to urge 
and prefs him to eat more heartily of the dainty food, 
faying that he had exhaufted all his fkill in its pre- 
paration, that it would work wonders upon his health, 
and that, in truth, he himfelf had wifhed to be the 
firft to partake of this delicious feaft. But the good 
old man fo far reflrained his loathing as not only not 
to be excited to ufe any harfli words, or even tliought, 
towards his conipanion, but made this fingle excufe, 
that he had had enough of fuch delicate fare. Scarcely, 
then, had his companion tafted the pottage when he 
threw himfelf at the knees of the old man. " I have 
killed you, father," he faid, " and why did you con- 
firm my precipitate thoughtlefTnefs by your filence?" 
Whereupon the old man replied, — " Do not torment 
yourfelf, my fon ; for if God h^d willed that I fhould 
eat honey, you would then have mingled honey with 
my food." " Admirably," fays Dorotheus, " did the 
old man fpeak ; for he knew, of a certainty, that if 
God had willed that honey fhould be eaten by him. 
He would not have permitted his attendant to make a 
miftake, or, which is equally eafy to God, He would 
have turned that filthy oil into honey." 

And thus does the man behave who recognizes 
Divine Providence in all things. He does not take 
everything for the worfl, nor does he feek for fome 
one to whom he may afcribe his misfortune, but rather 
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refers the fins of men to the Providence of God. 
Happen what may, he foothes the irritation by giving 
it a kindly interpretation. 

5* And here, good reader, I would wifh that one 
thing fhould be mod thoroughly underftood by you. 
It is a faying of S. Jerome, — " All things are governed 
by the Providence of God, and oftentimes that which 
is thought to be punifhment is only medicine ! " And 
here this wonderful circumftance is to be obierved, that 
Divine Providence allows things to be borne onwards 
by their own impulfe up to a certain fixed time. For 
it is the cufiiom of Divine Providence gradually, and 
by the pafiage of time, to lead all things to their 
deflined ends ; for it orders the finallefl as well as the 
greateft. And for this reafon Epidetus, that glorious 
fun among philofophers, faid, — " Do not afk that what- 
ever happens fhould happen according to your own 
will ; but if you are really wife, defire that all things 
fhould happen as they do happen." It is a Chriftian 
and Divine faying, — " Dejire that all things Jhould 
happen as they do happen. ^^ S. Bafil alfo {Ad Eufiach.) 
fpeaks in the fame way : — " Since things do not turn 
out as we wifti^ let us wifh them to turn out as they 
do." And in the fame way the Abbot Nilus fays {De 
Orat. 29), — " Do not pray that what you wifh fhould 
come to pafs, but rather pray, as you have been taught 
to pray, that the Will of God be done in you." 

Jacob, the Anchorite, anfwering the devil when he was 
threatening him with blows, faid, — " If it is permitted 
you by God, flrike me. Why do you delay ? Strike 
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me, and I fhali receive the blows as willingly as if I 
were ftruck by Him Who permitted me to be ftruck. 
But if it is not permitted you, you will not ftrike me, 
even though ten thoufand times you fhow your fury." 
Thus, too, the Emprefs Irene, when depofed by her 
own fervant, exclaimed, — " I afcribe it to God that He 
elevated to the imperial dignity me an orphan, and 
utterly unworthy of it ; but that He now permits me 
to be dethroned I afcribe to my fins ; therefore blefled 
be the Name of the Lord!" Well, then, does S. 
Auguftine fay, — ** Conftantly believe in God, and 
commit yourfelf entirely to Him with all your power ; 
and fo He will not ceafe to lift you up to Himfelf, and 
will permit nothing to befall you, but that which will 
be for your profit, even though you know it not." 




Aids in conforming the 





CHAPTER IX. 

How great is the Providence of God towards His 
Enemies as well as Friends. 

i OD fees diftitiAIy, and with a fingle 
glance, paft, prefent, and future things. 
We are all of us prefent before His 
Eyes, Adam as well as Antichrift, the 
whole human race, all created things. " Wifdom 
reacheth from one end to another mightily ; and fweedy 
doth ftie order all things." {IVi/d. viii. i.) From 
the loftieft angels to the meaneft worms the fleeplcfs 
care of God extends, yea, and is never abfent. Moles 
and Aaron, of old, proclaimed, — " At even, then ye 
ftiall know that the Lord hath brought you out from 
the land of Egypt ; and in the morning, then fhall ye' 
fee the Glory of the Lord." {Exod. xvi. 6, 7.) Of a 
truth we Ihall all of us know, in the evening of death, 
the marvellous Providence of God towards each one 
of us. " Man's goings are of the Lord ; how can a 
man then underftand his own way ?" {Prov. xx. 24.) 
God, in the perfeiftion of His Providence, leads us a 
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long journey, and often through winding paths and 
inextricable labyrinths, but He knows by what way to 
guide us to the heavenly paftures. Why, therefore, 
do we murmur againft this moft watchful Leader ? If 
any one fets out on a journey with a companion who 
is thoroughly acquainted with the road, and when 
rough, difficult, and marfhy parts come in fight begins 
to complain, and fays, — " By what a round-about way 
you are leading me, my good friend ! Unlefs I am much 
miflaken, we have long ago left the proper path," — 
his guide will quickly reply, — " Do not be alarmed, 
good fir, but leave it all to me. I have led you by a 
circuitous path, I allow ; but if we had kept a flraight 
courfe we fhould have fallen into thofe quagmires, 
from which we fhould never have extricated ourfelves. 
Trufl yourfelf to me, and I will guide you in fuch a 
way that you fhall not be fbrry for having had mc 
for a companion." And in this way Divine Provi- 
dence guides us. We mufl go, indeed, through many 
by-paths, and along circuitous windings of the road ; 
why then are we angry with our mofl excellent Guide ? 
Only let the road htfafcy and what does it matter if 
it is rough ? 

2. It feems to me that Saul would have been the 
befl of kings, if he had only finifhed his life as well as 
he began it. " There was not among the children of 
Ifrael a goodlier (better, Fulg.) perfon than he." (i 
Sam. IX. 2.) While he was feeking his father's afles he 
found a kingdom. But let us examine a little more 
attentively God's Providence towards him. 
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God had faid to Samuel^ — " To-morrow about this 
time I will fend thee a man out of the land of Benja- 
min^ and thou (halt anoint him to be caption over my 
people Ifrael." (Ver. 16.) And the way in which 
he was fent was this : — " The afles of Kilh, Saul's 
father, were loft ;*' whereupon he bade his fon go and 
ieek them. Saul therefore took one of the fervants 
with him, *' and he pafTed through Mount Ephraim, 
and pafled through the land of Shaliiha, but they found 
them not : then they pafTed through the land of Shalim, 
and there they were not : and he pafTed through the 
land of the Benjamites, but they found them not. And 
when they were come to the land of Zuph, Saul (aid 
to his iervant that was with him. Come, and let us 
return ; left my father leave caring for the afles, and 
take thought for us. And he faid unto him. Behold 
now, there is in this city a man of God, and he is an 
honourable man ; all that he faith cometh fureiy to pais : 
peradventure he can ftiow us our way that we fliould 
go." (Ver. 4-6.) Saul thought that the opportu- 
nity was not to be loft, and fo after his long wanderings 
he came to Samuel, being entirely ignorant of what 
was to follow. Scarcely, however, had they ieen one 
another's face, and begun to fpeak together, when God 
faid to Samuel, '' Behold the man whom I fpake to thee 
of! This fame fhall reign over My people." (Ver. 17.) 
And thus things fell out in their proper order. Saul 
both found the afles which he fought, and a kingdom 
which he had not fb much as dreamt of. How vaft 
is the depth of God's Providence ! How great its hidden 
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myftery ! Saul was thinking of nothing lefs than a 
fceptre and royal crown when he was raifed to a throne 
by Divine appointment ! And fo the afles were not 
loft by chance ; neither was it by chance that he did 
not immediately find them ; nor yet was it by chance 
that the plan of going to Samuel was fuggefted by the 
fervant. All this was done by the Angular Providence 
of God, and for this fpecial purpofe, that the fceptre 
over Ifrael might be conferred on Saul. 

But perhaps you may inquire, — " Why did God 
will that Saul fhould be anointed king, when He knew 
that he would commit many wicked afts, and end his 
life fo miferably ? " And I, too, would alk, — " Why 
God, by His Grace, created angels, when He knew 
that they would be tormented for all eternity in hell ? 
Why did he place Adam in that pleafant garden, from 
which He knew that in a fhort time he would be 
expelled ? Why did our Lord choofe Judas Ifcariot 
to be an apoftle, when He foreknew that he would be 
a traitor ? Why did He fend His apoftles into a certain 
city of the Samaritans, when He knew beforehand 
that they would not be received ?" S. Jerome {Cont. 
Pelag. ni. 2.) replies to thefe queftions. " Do you 
defire," he fays, " to know the reafbn ? God judges 
frefent things not future^ neither does He by His 
foreknowledge condemn any one whom He knows will 
be fuch as hereafter to difpleafe Him ; but fo great is 
His goodneis, and (b inefiable is His mercy, that He 
choofes one whom at the preient He perceives to be 
good, but knows will be wicked in the future, giving 
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to him the opportunity of converfion and repentance" 
Adam^ therefore, did not fin becaufe God had fore- 
known that he would fin, but God foreknew becade 
Adam would hereafter determine to fin through his 
own will. " So that," as S. Ambrofc fays (iJsr Rm. 
IX.), " Adam was not harmed becaufe he received the 
command, nor Judas becaufe he was eleAed to be an 
apoftle, for God impofed neither on the former a nc- 
ceffity of tranfgrefiing, nor on the latter of becoming 
the traitor, and if each had preferved that which he 
had received, he might have refrained from finning. 
Thofe who are foreknown to God as perfevering in 
that which is good are often evil in the firfl inftance, 
while others that are foreknown as determining to per- 
fevere in evil are fbmetimes good at the beginning." 
" Wherefore let him that thinketh he ftandeth take 
heed left he fall." (i Cor. x. 12.) The chief of the 
apoftles fell, do you therefore watch. Judas fell ; it 
was that you might ftand. And here we have a re- 
markable proof, as Euthymius fays, that neither human 
energy can efFeft anything without Divine Aid, nor 
Divine Aid profit at all without human energy. Peter 
and Judas are examples of this. 

3. But to return to the hiftory of Saul. Wonderful 
was the Providence of God towards him in all things ! 
He who fo often had wickedly defigned to deftroy 
David by the fword of the Philiftines is himfelf enclofed 
by a vaft army of thofe fame Philiftines, and being 
forfaken by God, and having confulted a forcerefs as 
a crowning aft of wickednefs, he heard from Samuel 
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the tidings of his coming ruin, which the miferabie 
king could neither endure nor avoid. Alas, how 
watchful was the Divine Vengeance ! Nothing, O my 
God, efcapeth Thy Providence ! This fame Saul alfo 
refufing utterly to deftroy the Amalekites, when God 
commanded him, is brought to fuch a depth of mifery 
that he would have efteemed it a kindneis to have 
been flain by an Amalekite ! Truly " a juft weight and 
balance are the Lord's." (Prov. xvi. 11.) 

But Divine Providence is wont neither to punifh all 
aAs of wickednefs immediately, nor to leave them 
altogether unpunifhed. If it were to punifh none^ 
many would fay that there was no fuch thing as Provi- 
dence ; but if it were at once to inflift the penalty on 
all, they would believe that no ftate of reward or 
punifhment remained after this life. And (o God by 
punifliing fome difplays His Providence, and by leaving 
others unpunifhed referves them for the punifhment 
of a future life. 

4. In fuch a way, then, does Divine Providence 
lovingly embrace in its government all adverfe things 
which happen in this world, as that it difpofes all the ills 
of life, and orders them for our good, and permits fin 
alfo for deep and fecret ends of its ordinance. It is 
the fame Providence which does good and permits evil. 
Of a truth God would never permit any evil, unlefs 
He were fo powerful as from every evil to elicit good. 
What greater evils ever could have happened than the 
fin of Adam, and the crucifixion of our Lord i And 
yet the tranfgreflion of our firfl parent drew down 

B B 
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God from heaven totakeupon Himfelf the form of man; 
the death of Chrift reftored to us Heaven, and every 
blefTmg. God is fuch a fkilful workman, that out of 
all forms of evil, juft as if they were pieces of leaden 
coin. He is able to produce gold of the fineft quality. 
" All things work together for good to them that love 
God." {Rom. VIII. 28.) The vilenefe of Magdalen 
has correAed many; the fall of Peter has raifed up 
many; the doubtfulnefs of Thomas has confirmed 
many. The words ^' thou reaped that thou didft not 
ibw," {Luke xix. 21^) are in reality commendation for 
God, fince He fows not fins, and yet fix>m thence He 
gathers a harveft of many blefiings. Of a truth God 
^ fucks honey out of the rock, and oil out of the flinty 
rock," {Deut. xxxii. 13,) when from great evils He 
produces greater blefiings. 

In fuch a way, then, does Divine Providence watch 
around us and ours as that it has already decreed, to 
the fmalleft particular, all the fufierings even of the 
body. So that let every one at the beginning of fick- 
nefs reafon thus with himfelf: — This difcafe, from 
whatever caufe it arifes, whether from my own in- 
temperance, or from the malice of another, or however 
it was contra Aed, is from Divine Providence, which 
fo adjufts its violence to my ftrength that its com- 
mencement, increafe, crifis, and ceflation all depend 
entirely on the fame. Thus the malady which now 
affedls the head cannot fatten upon any other part, or 
increafe in intenfity, or laft for a fingle hour more than 
God has decreed. The fame Providence alfo difpofes 
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the efFed of remedies and curative agents in fuch a 
way as that the phyfician either underftands what mode 
of treatment is to be followed^ or cannot keep pace 
with the progrefs of the difeafe and miftakes its cha- 
rafter, and that medicines, fuited or unfuited to the 
compl^nt, are adminiflered opportunely or inoppor- 
tunely. All the variations of difeafe, even their fmalleft 
fluftuadons, are fo diredted by the ordinance of God^ 
that whatever the Divine Will appoints comes to pafs. 
And thus, in good truth, " profperity and adverfity^ 
life and death, poverty and riches, come of the Lord. 
(Ecclus. XI. 14.) " Of themoft High coirieth healing. 
(Chap. XXXVIII. 2.) 

And precifely in the fame way fhould we reafbn about 
Divine Providence, in reference to all adverfities which 
befall either the mind or the body. Has an enemy 
flandered you ? Refleft, then^ that all his calumnies, 
all his words, yes, every fyllable, were weighed out 
from all eternity in the balance of Divine Providence ! 
As much as has been permitted him will he fay againft 
you, and not a fingle fyllable more. Why, therefore, 
do you vainly ftruggle and chafe ? Apply the (ame 
line of reafbning alfo to all your other fuiFerings, fince 
their order, number, intenfity, time of duration, and 
attendant circumftances are all moft accurately arranged 
by Divine Providence. Submit yourfelf, then^ to it, 
and fay, — " I became dumb, and opened not my 
mouth; for it was Thy doing.*' (Ps. xxxix. 10.) 
Thou, O my God, haft done this. Thy Providence, 
Will, and Permiflion have fent this upon me. Since 
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Thou, therefore, haft done all this, I fhould be im- 
pious if I were to murmur againft Thee ; I yield my- 
felf, then, to Thy Will, and whatever proceeds from 
it I endure. 

5* And this daily meditation on the Divine Will 
produces in the foul the deepeft peace, entirely fubjcft- 
ing the will of man to the Divine in a fweet and de- 
lightful way. Whoever, then, yields himfelf abfolutely 
to the guidance of Divine Providence is free from 
troubles of numberlefs kinds : He dwells ^^ in a peace- 
able habitation, and in fure dwellings, and in quiet 
refting-places." (^/. xxxii. i8.) And fo a holy 
Abbot ufed to fay,—" Man will never have reft, unlds 
he is able to fay from his heart, ' I and God are alone 
in this world/" And this S. Auguftine confirms, 
when he fays {Conf. in. ii), — " O Thou Good Om- 
nipotent One, Who fo careft for every one of us as if 
Thou caredft for him only ; and fo for all as if they were 
but one ! " And therefore, my good friend, God cares 
for you, and exercifes His Providence towards you in 
fuch a way as if He had nothing elje to care for. A 
great multitude does not difturb Divine Providence; 
it is the fame whether it be one man or a thouiand. 

And here there is a thought full of comfort ; God 
does not govern us as a prince does a province, or a 
king a kingdom, who ftand in need of the help of fo 
many others. There are viceroys, governors, council- 
lors, and others among whom the cares of government 
are divided. But it is not in this way that God 
governs all men with fuch a Providence that He em- 
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braces each individual man with a peculiar care, and 
the whole of mankind with a general. *' The eyes of 
the Lord are in every place, beholding the evil and the 
good." {Prov. XV. 3.) " The ways of man are 
before the eyes of the Lord, and He pondereth all his 
goin^." {Prov. v. 21.) 
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CHAPTER X. 




How great fFant of Trufi in God is yet Jkown hy very 
many. 

IJ^HERE was nothing which our Lord 
more frequently and more fliarply te- 
buked in His difciples than want of 
Truft. Thus He often addrefled them 
as " of little faith," {Mali. vi. 30 ;) •' flow of 
heart," (L«i^ XXIV. 25;) " feithlefsand perverle gene- 
ration," {Matt. XVII. 17.) In various ways He tried 
them, that they might unlearn th«r want of Truft b ' 
Him. For what was the objeA of that fleep of our 
Lord in the (hip ? {Matt. viii. 24.) Or of that want 
of bread, and the queftion about providing food in the 
wildernefs? {John vi. ^.) Or of the finking of Peter 
in the waves ? {Matt. xiv. 30.) Their want of Truft 
was fet before them as a thing to be unlearnt. 

Now want of Truft manifefts itfelf under various 
forms. There are fome who diftruft God becaufe 
they think that He is too indulgent to their enemies, 
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and holds them under no reftraint. Others are dii^ 
truftful about obtdning from God what they afk^ 
efpecially if on account of fins formerly committed they 
are harafled with pains of confcience, and fear left He 
fhould have denied them forgivenefe, even when they 
fought it. Others diftruft God, left, perchance. He 
fhould withdraw the neceflaries of life. This threefold 
kind of diftruft feparates many from God by a courfe of 
deception which is moft fubtle in its efFedt, and hurries 
them on to ruin. But this fin of diftruft is the more 
harmful in proportion as it is lefs known. If, how- 
ever, we fearch for the fource of this fin we fhall 
difcover that want of Truft in God arifes from the 
fadl that man trufts too much in himfelf. How com- 
mon, then, but fatal, a fin this truft in felf is I muft 
now explain before we proceed to confider anything 
elfe. 

I . Solomon rebukes with feverity this truft in felf, 
when he fays, — " He that trufteth in his own heart is 
a fool." {Prov. xxviii. 26.) And therefore he ad- 
monifhes us, — " Truft in the Lord with all thine 
heart, and lean not unto thine own underflanding. Be 
not wife in thine own eyes.** {Prov. in. 5. 7.) In 
good truth the firft elements of folly are to believe 
onefelf a wife man. But who is fuch a Phoenix as 
not to have a high opinion of his own interefb, but 
think meanly of them, and not occafionally contem- 
plate his perfonal graces, prowefs, learning, or prudence 
with approving eyes, but regard them as his lofs? 
" The man who trufteth to his own devices doeth 
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wickedly," (Prov. xii. 2. Vulg.) and therefore God, in 
prder to wreft this wickednefs from us, often chaftifes 
us with feverity, or when we prove rebellious, altogether 
cuts us off from Himfelf by His corredtion. 

Goliath appears to me to have had fuch overweening 
truft in himfelf as if with his fingle breath he could 
fcatter whole armies. And fo when he (aw David, the 
ihepherd youth, advancing to meet him, he aflailed h 
contemptible an adverfary with a bitter taunt, and 
faid,— **Come to me, and I vnll give thy flefli tothefowk 
of the air, and to the bcafts of the field." ( i Sam. xvii. 
44.) But how ibon was this felf-confidence cniihed! 
And who guided the ftone (b as with unerring aim to 
ftrike the forehead of Goliath but the Hand of God, 
which overthrew that haughty tower, not indeed with 
warlike engines, but with a fingle pebble ? 

Holofernes was equally confident in himfelf, and yet 
he was not of fuch eflimation in God's fight as to fall 
even by the hand of a man ; for a woman trampled all 
his arrogance under foot. Nebuchadnezzar as *' he 
walked in the palace of the kingdom of Babylon, fpake 
and faid. Is not this great Babylon, that I have built 
for the houfe of the kingdom by the might of my 
power, and for the honour of my majefly ? " (J)an. iv. 
^9> 30.) Alas, Nebuchadnezzar! up to this time a 
hundred difhes were wont to be placed before you as a 
royal repafl, but hereafter you fhall be ferved with but 
one, and that a wondrous flrange one, until you learn both 
to think and fpeak aright. But how will your break- 
fafl tafte to you ? You fhall eat grafs as oxen, until 
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you learn to be wife, and defcend from your haughty 
pretenfions. Your bath fhall be the cold dew of 
heaven ; your hair fliall be to you inftead of garments 
interwoven with gold, and in place of nails you Ihall 
have the claws of birds. ** While the word was in the 
king's mouth, there fell a voice from heaven, faying, O 
king Nebuchadnezzar, to thee it is fpoken ; The king- 
dom is departed from thee. And they fliall drive 
thee from men, and thy dwelling fliall be with the 
beafts of the field : they fliall make thee to eat grais 
as oxen, and feven times fliall pafs over thee, until thou 
know that the mod High ruleth in the kingdom 
of men, and giveth it to whomfoever He will." 
(Ver. 31, 32.) Thus, then, excefllve felf-confidence 
changed him from a man into a beaft ; but hear how 
he changed agdn from a beafl: into a man, and learnt 
to truft in God and not in himfelf : — " And at the end 
of the days I Nebuchadnezzar lifted up mine eyes 
unto heaven, and mine underftanding returned unto 
me, and I blefled the moft High, and I praifed and 
honoured Him that liveth for ever, Whofe dominion is 
an everlafting dominion, and his kingdom is from 
generation to generation : and all the inhabitants of the 
earth are reputed as nothing : and He doeth accord- 
ing to His Will in the army of heaven, and among 
the inhabitants of the earth : and none can ftay His 
Hand, or fay unto Him, What doeft Thou ?" (Ver. 

34,35-) 

A great evil was that confidence in felf which im- 
pelled even the chief of the apoftles to his fall ! Why, 
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O Peter, do you weep now that the cock crows? It 
would have beieemed you to have wept before, when 
the Lord was uttering His parting words, when after 
fupper was ended He made fad mention of His death, 
here indeed tears would have been well timed: but 
felf-confidence then altogether quenched tears; and 
inftead of weeping words of high promiie were heard,— 
" Though all men (hall be offended becaufe of Thcc, 
yet will I never be offended." (A&//. xxvi. 22*) 
But is it fo ? Will you never be offended ? Only a 
few hours will pafs by, and all this promife, arifing 
from nothing but confidence in felf, will coUapfe. S. 
Bafil thinks that no one is overcome by any temptation 
unlefs he trufts in himfelf more than is right. He, on 
the other hand, who really diftrufts himfelf never 
thinks of undertaking anything until he has previoufly 
invoked the Divine Aid. Let no one, then, trufl in 
his flrength, or fkill, or in a crown and riches, or in 
learning and wifdom. The occafion comes when all 
thefe collapfe before a gentle breeze. ** Thus faith 
the Lord, Let not the wife man glory in his wifdom, 
neither let the mighty man glory in his might, let not 
the rich man glory in his riches." {Jer. ix. 23.) 

2. And not merely let no one place his hope and 
truft in himfelf, but neither in any other. Jeremiah 
the prophet exclaims, — " Curfed be the man that 
trufteth in man, and maketh flefh his arm, and whofc 
heart departeth from the Lord." (Chap, xvii. 5.) 
And here Origen fays, when explaining the words, 
" Curfed is every one that hangeth on a tree,*' (jGd, 



Human Will to the Divine. 379 

III. 13,)—" I think that the meaning is the fame as, 
* Curfed be the man that trufteth in man/ For to 
hang on a tree is the fame as to have one's hope fui^ 
pended from a man, who is, as it were, the frail trunk 
of a tree." 

It is the pradtice of hunters, when they wifli to take 
an elephant, to fet a fnare of this kind. They cut 
through the centre of a tree againft which the elephant 
ufually refts when fleeping, but they leave it ftill ftand^ 
ing, as if it were found and untouched. When the 
elephant comes, according to his cuftom, to take repofe, 
he leans againft the part which has been cut in funder, 
and thus the tree and the beaft fall together with great 
violence. And numberlefe are the people who choofe 
trees for themfelves againft which to reft. One perfori 
tries with the utmoft pains to pleafe a prince ; another 
courts the favour of a rich prelate ; a third infinuates 
himfelf into friendftiip with a great man ; fbme try to 
obtain the goodwill of others by prefents, while others 
try to acquire favour in various ways. O miferable 
ones that you are ! you are only deceiving yourfelves, 
and preparing all this for your own deftruftion ! The 
trees againft which you think that you will lean have 
long ago been fapped by a fecret wound, when you little 
thought it, and foon they will fall, and with them all 
your hopes. 

Jonah made for himfelf a booth, and fat under the 
ftiadow of it, and he " was exceedingly glad of the 
gourd." (Jonah iv. 6.) Alas! for his fliort and 
empty joy ; for this twining plant had two enemies. 
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the fun and a worm, and thus in a iingle day all the 
pleafure of its fhadow paflTed away. And now behold 
the world, I pray you, and you will find it fiill of 
fhadowing plants like this ; they flourifh, indeed, for a 
ihort time, but deftrudtion is ever being threatened by 
worms of various kinds. What a common error it is to 
reft on human favour ! And would that even Religious 
perfons would here forbear to be (b forgetful of their 
dignity, and with hidden pradUces feek for favour! 
Thefe are but fhading booths which the various worms 
of envy, detradlion, calumny, and death itfelf, gnaw, 
and fcatter, and devour. Take the cafe of a houfehold 
which repofes the utmoft truft in its mafter ; in a (hcfft 
time death hurries away that mafter, and where now 
is the ftiade of all the family ? Another relies on a 
patron whp is rich and powerful ; the patron dies, or 
his riches and power are diminifhed, and Co this man's 
gourd alfo withers away. 

And thus Haman, who was the eye of King Ahafu- 
erus, recounted to his friends and his wife, with great 
felf-congratulation, " the glory of his riches, and the 
multitude of his children, and all the things wherein 
the king had promoted him, and how he had advanced 
him above the princes and fervants of the king." (Efth, 
V. II.) Oh ! fplendid fhade. But full fbon muft it be 
ignominioufly deftroyed by the fun and worms. Haman 
himfelf was hanged (chap. viii. 10), and his ten fons 
were put to death. (Chap. ix. 10.) 

3. We muft rely, good friends, on the boimty, 
favour, and power of God, and not on that of men. 
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David exclaims^ — " O put not your truft in princes, nor 
in any child of man." (Pj. cxlvi. 2.) And why, I 
pray, muft we not truft in thofe who are poflefled of the 
greateft power amongft us ? The Pfalmift immediately 
adds the reafon, "/or there is no help in them.** And 
for this reafon muft truft be repofed in none, even of 
the moft powerful of kings, not even in the invincible 
Csefars themfelves, fince they alfo are only men. For 
why, O man, do you truft in a man, in whom ** there 
is no help?** " For when the breath of man goeth 
forth, he ftiall turn agdn to his earth : and then all 
his thoughts perifli ; *' but " blefled is he that hath the 
God of Jacob for his help : and whofe hope is in the 
Lord his God." {Ps. cxlvi. 3, 4.) The Holy Scrip- 
tures declare that truft in man is but a Jhadow ; *' that 
truft in the fliadow of Egypt." {Ifai. xxx. 2.) What 
can be more fleeting, or more inconftant and decep* 
tive than a fhadow? And fuch is truft repoied in 
man. " Many feek the ruler's favour ; but every 
man's judgment cometh from the Lord." (JProv. 
XXIX. 26.) 

When Jacob was returning from Meibpotamia into 
Canaan, and was about to meet his brother Eiau at- 
tended with four hundred men, he was afraid, and 
earneftly befought Divine help. God liftened to his 
prayer, and promifed him the fulleft afliftance, and yet 
He fent him away lame. {Gen. xxxii. 25.) And what 
fort of help or Providence is this, you may afk ? Ja- 
cob implores aid, and he is difmifted with his thigh out 
of joint ! Is this the way to help, to make a man 
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lame ? Yes, this was in truth the very way to help 
him ; for there is a time when wounds cauie health, 
and temporary lofs is gain ; and there are many occa- 
fions in which we are overcome for our own good. 
And therefore God fent away Jacob with his thigh 
thus out of joint that he might learn, and we through 
him, not to truft in ourfelves or our own ftrength, 
nor yet in that of others, but to rely on the power and 
goodnefs of God alone. But becaufe the (bund man 
trufts in his health, the ftrong in his ftrength, the 
learned in his learning, the rich in his gold, the wife 
in his wifdom, and becaufe the poor man hopes to be 
fupported by the rich, and the weak by the powerful, 
therefore Qod, in the perfedtion of His wifdom, fre- 
quently removes all thefe, that, when the props on 
which we ufed to reft are gone, we may learn to reft on 
God alone. 

Gideon difmifled from his ftandard twenty-two thou- 
fand men, {Judges vii. 3,) keeping with him only 
three hundred (Ver. 6), for fo God had commanded 
him, " left Ifrael vaunt themfelves againft Me, faying, 
Mine own hand hath faved me.'.' (Ver. 2.) Benhadad, 
king of Syria, reproaching Ahab, king of Ifrael, with 
his weaknefs, threatened to deftroy him utterly, (i 
Kings XX. I and foil.) But thefe threats were vain, 
for although Benhadad had brought with him to the 
war thirty-two kings, and an incredible number of 
horfemen and chariots with fcythes, he was neverthe- 
lefs routed in the very firft battle, and a hundred- 
thoufand of the Syrians fell in one day. And " the 
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reft fled to Aphek, into the city ; and there a wall fell 
upon twenty and (even thoufand of the men that were 
left." (Ver. 30.) This is how Benhadad fared ; let 
him now go and truft in himfelf and his own ftrength ! 

That excellent King Afa, whom we can never men- 
tion without ibrrow, exhibited great Truft in God, if it 
had only been conftant. And this God moft fignally 
rewarded when he routed an army of a thoufand thou- 
fand men which Zerah the Ethiopian had led out againft 
him. (2 Chron. xiv. 9.) But alas ! after pafting fb 
many years of his life in fuch an illuftrious way, truft in 
human ftrength proved his ruin. And thus the pro- 
phet faid plainly to him, — " Becaufe thou haft relied on 
the king of Syria, and not relied on the Lord thy God, 
therefore is the hoft of the king of Syria efcaped out 
of thine hand." (2 Chron. xvi. 7.) And then followed 
a long feries of reveries. 

Admirably does S. Auguftine fay (Jn Ps. xxxi. 
Exp. 2), — " Thou hateft them that hold to vanity ufe- 
lefsly. But I, who do not hold to vanity, have trufted 
in the Lord. Thou trufteft in money, thou holdeft 
to vanity : thou trufteft in honour, and in fome emi- 
nence of human power, thou holdeft to vanity : thou 
trufteft in fbme principal friend, thou holdeft to vam'ty. 
When thou trufteft in all thefe things, either thou dieft 
and leaveft them here, or in thy life-time they all 
perifli, and thou faileft in thy truft." 

4. Moies was moft beloved by God, but, becaufe 
he twice finned through want of Truft, he expiated 
his fin by death, and was only permitted to fee that 
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fruitful Land of Promife afar ofF. The firft difplay of 
want of Truft was when, like a mafter of a houfehdd 
who is filled with anxiety about feeding his family^ he 
began to argue and fay, — " The people among whom I 
am are fix hundred thoufand footmen ; and Thou haft 
faid, I will give them flefh, that they may eat a whole 
month. Shall the flocks and the herds be flain for 
them, to fuflice them ? or (hall all the fi(h of the fea 
be gathered together for them, to fuffice them?" 
{Numb. XI. 21, 22.) But this> O Mofes, is to reaibn 
with your want of Truft, and not with Divine Provi- 
dence. Is the Hand of the Lord fliortened ? {I/ai, l. 1) 
And this fliould have made Mofes more careful for 
the future ; but his want of Truft returned, and dif- 
played itfelf juft as on the former occafion, for when 
all the congregation were gathered together at the 
rock he exclaimed, — " Hear now, ye rebels ; muft wc 
fetch you water out of this rock ? And the Lord 
fpake unto Mofes and Aaron, Becaufe ye believed Me 
not, to fanftify Me in the eyes of the children of 
Ifrael, therefore ye fhall not bring this congregation 
into the land which I have given them." {Numb. xx. 
10. 12.) And therefore God fhowed to Mofes, when 
he was about to die, that land afar off from the top of 
a mountain, faying, — " I have caufed thee to fee it with 
thine eyes, but thou fhalt not go over thither." (Jieut. 
XXXIV. 4.) Of fo great confequence is it entirely to 
expel from the foul this plague of want of Truft, 
againft which, as being fo thoroughly oppofed to God's 
glory. He exafts the fevereft penalties ! 
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The children of Ifrael alfo finned moft grievoufly, 
and upon many occafions^ through exhibiting afrefh 
their want of Truft. Nor did any wonders or mira- 
cles avail for their corredion ; if they could not at 
once perceive anything with their eyes, or feel it with 
their hands, they immediately relapftd into ^heir for- 
mer want of Truft, and affirmed that it could not be 
done. To fuch a pitch did this at length arrive that 
with continual murmurings they accufed God, either 
of forgetting them, or caring not for them. And 
how wicked were thofe exclamations, — ** Would God 
that we had died in the land of Egypt ! or would God 
we had died m this wildernefs I And wherefore hath 
the Lx>rd brought us unto this land, to fall by the 
fword, that our wives and our children fhould be a 
prey ? were it not better for us to return into Egypt ? 
And they faid one to another. Let us make a captain, 
and let us return into Egypt." {Numb. xiv. 2-4.) 
And is it come to this, ye wicked ones ? Juft as if 
there were not everywhere a place for dying! But 
fome may wonder, perhaps, why God not merely 
gave no wine to His Own chofen people, but permitted 
them alfo to want water ! In this way their want of 
Truft was to be expiated. Why did He fend fiery 
ferpents againft this fame people, which not only bit 
fb many, but alfo flew them ? On account of their 
want of Truft. Why did He fbmetimes permit 
twenty or thirty thoufand men to be flain in a fingle 
battle ? On account of this fame want of Truft. 
Why did He fet before them warlike enemies, who 

c c 
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were never entirely fubdued ? On account of die 

fame want of Truft^ which He could not extinguiih in 

this murmuring people by any puniflunents, but it wtf 

ever burfting out afi^fli. At length, — * The Lord find 

unto Mofes, How long will this people provoke Me.' 

and how long will it be ere they believe Me, for all the 

figns which I have fhowed among them ? I will finitt 

them with the peftilence, and difinherit them, and w31 

make of thee a greater nation and a mightier thm 

they/' {Numb. xiv. 11, la.) Upon this Mofa 

pleaded with God on their behalf, and ftill the Di?ioe 

Decree was, — " As ye have fpoken in Mine ears, fo wiB 

I do to you. Your carcafes fhall £dl in this wildo^ 

neis. But your little ones, which ye iaid ihoidd bet 

prey, them will I bring in, and they ihall know die 

land which ye have defpifed." {Numb. xnr. a8, 29. 31.) 

And fo the Divine threatenings were executed, for oifi 

of fo many hundred thoufand men whom God had 

brought up out of Egypt, not one fo much as iaw tbe 

fruitful land, for they all perifhed in the wildemds. 

Only Caleb and Jofhua, who had never caft awaf 

their hope of poflefling that land, were allowed to 

enter it. In fuch a way were they to pay the penalty 

for their want of Truft ! And yet after all this they 

ceafed not from this fin, but repeated it afrefh even it 

the very paflage of Jordan ! 

5, When the city of Ziklag had been burnt wi4 
fire by the Amalekites, and all the women and chil- 
dren had been taken captive, matters had come to fuch 
a dreadful pafs that the people fpake of ftoning David. 
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But the greater was the want of Truft in the reft, the 
loftier was the confidence of David. He ^^ encouraged 
himfelf in the Lord his God." (i Sam. xxx 6.) Thus, 
then, conceiving the moft confident hope, he purfued 
the enemy mth four hundred men, and having found 
them ^' fpread abroad upon all the earth, eating and 
drinking, and dancing," he " fmote them from the twi- 
light even unto the evening of the next day, and ref^ 
cued all that the Amalekites had carried away." 
(Ver. 16-18.) 

Eliiha predidted, at a time of the utmoft fcarcity, 
that there would fhortly be great plenty of com« A 
certsun nobleman of Samaria heard his words, and, 
mocking them through want of Truft, excl^med, — 
** Behold, if the Lord would make windows in heaven, 
might this thing be ? " To whom Elifha replied, — 
** Behold, thou fhalt fee it with thine eyes, but fhalt not 
cat thereof." (2 Kings vii. 2.) And it turned out as 
the prophet had faid, for that lord was trodden under 
foot of the people in the gate, and died. A worthy 
reward for his want of Truft! Of a truth "the 
thoughts of mortal men are miferable, and our devices 
are but uncertain." {Wijd. ix. 14.) But God knows 
all things alike, as well future as prefent and paft. And 
yet becaufe this abyfs of Divine Providence is utterly 
fecrct, many people, when they perceive fb many afts 
of wickednefs remaining unpunifhed, and unfeen, as it 
were, by God, and when alfo they fee good men forely 
fcourged with troubles, precipitate themfelves into the 
whirlpool of want of Truft, juft as if God had no care 
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for human aiEurs^ fince oftentimes no difference ap- 
pears between the juft and unjuft. ** All things," &p 
the Preacher (Eccles. ix. a), ** come alike to all: 
there is one event to the righteous, and to the wicked; 
to the good and to the clean^ and to the unclean ; to 
him that facrificeth, and to him that facrificeth not: s 
is the good, fo is the finner ; and he that iwearedii s 
he that feareth an oath." Theie things feem to us to 
happen at random, and by chance. And thus we aie 
like a man who looks at a clock in a tower ; he fas 
its face indeed, and the hands by which the time is 
told, but the clock itfelf, and its fkilfully-conftrufied 
mechanifm of wheels he cannot fee. A child or aa 
idiot might believe that the hands of the clock non 
by themfelves, and not according to any fixed defigo, 
but by chance. The people, however, who live in 
that town know full well that this is not the cafe, but 
that behind the wall the works of the clock are coo- 
cealed. And juft in the fame way the government of 
God is fecret, but conduAed on principles of moft pcr- 
feft order. We perceive outward indications of its 
prefence in everything, but the marvellous mechanifin 
we cannot fee. 

And this Horologe of Divine Providence has in- 
fcribed on its dial the hours of all men, even to the 
fmalleft feconds. Belftiazzar, king of Babylon, when 
drinking wine at his moft fumptuous banquet, iaw a 
man's hand writing upon the oppofite wall. ** Then 
the king's countenance was changed, and his thoughts 
troubled him, fo that the joints of his loins wot 



Human Will to the Divine. 389 

loofed^ and his knees fmote one againft another." 
{Jian. V. 6.) But what do you fee, O king ? Why are 
you troubled? Whofe is this hand ? If you know it, how 
is it that you do not alfo know the writer ? But if you 
recognize neither one nor the other, why do you fear 
fo exceedingly ? The wretched king confulted all the 
wife men of the city about this myfterious writing, but 
none could underftand it ; all could fee the face of the 
horologe, but none its interior works. Yet who could 
doubt that the hands were made to revolve by Divine 
Providence ? Then came Daniel and proclaimed, — 
*^ This is the interpretation of the thing ; God hath 
numbered thy kingdom, and finifhed it." (Ver. 26.) 
The laft hour of your life, O king, is come, it is even 
now haftening to its end. Therefore, make hafte to 
live ; the laft moment of the clock is pafling away. 
And how did Daniel know this ? He faw it on the 
Horologe of Divine Providence. 

6. Hence it appears that all the affairs of men,^ 
whether they be adverfe or profperous, are moft accu- 
rately and exadly infcribed on this Horologe of Divine 
Providence, which cannot be fb deceived in even the 
minuteft point as not to caufe all things to be direAed 
to the end which is moft expedient. " One jot or one 
tittle (hall in no wife pafs.'* {Matt. v. 18.) ** I will not 
leave thee, until I have done that which I have fpoken 
to thee of." {Gen. xxviii. 15.) But if we truft a clock 
which has a moft fkilful workman to attend to its me- 
chanifm, what folly and madnefs it is fometimes to find 
fault with that Horologe of the univerfe, which cannot 
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err^ and wherein all events are moft admirably a 

dered ? " But Thy Providence, O Father, govenet 

it : for Thou haft made a way in the fea, and a fii 

path in the waves. Showing that Thou canft bs 

from all danger ; yea, though a man went to fea witi 

out art." {ff^Jd. XIV. 3, 4.) When excellent mo 

however, are oppreiTed and afflided, while the wicb 

flourifti, and bring all their undertakings to a pro^ 

rous ifTue, Divine Providence feems to fleep, or t 

wink at this. And this thought has ibmetimes & 

cjuieted even the faintlieft of men ; but their di£{a 

istude is our inftruftion and confirmation. David &] 

of himfelf, — *^ Neverthelefe, my feet were almoft gone 

my treadings had well-nigh flipt. And why ? I ws 

grieved at the wicked : I do alfo fee the ungodly i 

fuch profperity. They come in no misfortune KIi 

other folk : neither are they plagued like other mo 

And I faid. Then have I cleanfed my heart in vai 

^nd waftxed mine hands in innocency." (Pj, lxxiii. 2,; 

5. 12.) David evidently thought that he could difa 

ver the reafon of this, for he fays,— r." Then thought 

to underftand this : but it was too hard for me, unt 

I went into the fanduary of God : then underftood 

the end of thefe men." (Ver. 15, 16.) We flu 

one day know all this in heaven, but now we muft w 

attempt to find it out. " Righteous art Thou, ' 

Lord, when I plead with Thee : yet let me talk wii 

Thee of Thy Judgments, Wherefore doth the wi 

of the wicked profper ? wherefore are all they hapf 

that deal very treacheroufly ? Thou haft planted then 
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yea, they have taken root ; they grow, yea, they bring 
forth fruit : Thou art near in their mouth, and far 
from their reins." {J^* xii. i, 2.) And in the feme 
way Habakkuk complins (chap, !• 13, 1 4), — " Where- 
fore lookeft Thou upon them that deal treacheroufly, 
and holdeft Thy tongue when the wicked devoureth 
the man that is more righteous than he ? and makeft 
men as the fifties of the fea, as the creeping things, that 
have no ruler over them ? '' But all fuch complaints 
arife from our feeing only one part of Divine Provi- 
dence ; the other is entirely hidden from our eyes, and 
yet, when the manifeftation of an event ftiould be 
waited for until the day of judgment, we neverthelefe 
pafs a rafti judgment before that day. And therefore 
S. Paul fays, ( i Cor. iv. 5) : — " Therefore judge nothing 
before the time, until the Lord come. Who both will 
bring to light the hidden things of darkneis, and will 
make manifeft the counfels of the hearts.'' 

Hereafter, when we fliall fee not merely the face of 
that great Horologe, but the very works themfelves of 
Divine Providence, and it will be permitted to us to in- 
fpeA them all, then each perfon will behold moft clearly 
the courfes of all ages, and the events of his own life, 
and then will be feen with what wonderful Providence 
God has governed all men, individually and collec- 
tively, and with what fatherly care He has ordered every 
moment of each perfon's life for their good and falva- 
tion, and has never allowed anything to happen to 
any one which might not help towards this end. Then 
it will be feen why God permitted the angels to be 
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caft down from heaven, and the firftPair to falL Why 
He chofe the Jews, a fhibbom nation, to be His Own 
people, while He rgeAed the reft of mankind. Why 
He has decreed chat fome fliould be bom of Chriftim 
parents, while He has permitted others to be bora 
among idolaters. Why He has early delivered one 
peribn from all tdnds i^ forrows, while He has allowed 
another to grow old in calamity and die in It. Then 
whatever lias been patiently endured for love of Chrift 
will be of pricelcfe value. Whoever feiioufly refledb 
on this, falutes with a reverent kifs the fceptre of 
Ahafuerus, {Eftk. v. 2 ;) that is to lay, every chaftife- 
ment of God. 




Human Will to the Divine. 





CHAPTER XI. 

That from the Knowledge of Divine Providence there 
ari/es great Truji in God, and from this Truft true 
Union with God and the Divine JViU. 

^UST as in a golden chun link hangs 
. from Hnkjfo from knowledgeof Divine 
J^^^j^5^ Providence fprings Traft in God ; and 
'^^^^^^ from this there very naturally arifes 
conformity of the human will with the Divine. Show 
me a man who in all things recognizes the Providence 
of God, and trufts in Him, and I will alfo fhow you 
one who moft abfolutely yields himfelf to the Divine 
Will. In this way God inftrufts us, — " Having made 
known unto us the myflery of His Will, according to 
His Good-pleafure, which He hath purpofed in Him- 
felf," {Eph. r. 9 ;) " That we might be filled with the 
knowledge of Hts Will in all wifdom and fpiritual 
imderftanding." (Co/, i. 9.) We may fee this very 
clearly in the cafe of Noah. 
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I • Noah at firft needed to be inftru Aed concerning 
the infinite Providence of God, and therefore He 
explained to him moft circumftandally for what purpofe 
the ark was to be made, as well as its length, and 
breadth, and height ; in what way living creatures of 
every kind were to be coUeAed together in it, how the 
proper food for each was to be procured ; and how he 
was at laft to enter the ark when it was completedi 
together with feven human beings, his neareft relations, 
fince God had determined to drown all that lived in 
the waters of the flood. From this Noah learnt die 
marvellous Providence of God, and on the knowledge 
of this Providence he repofed fuch entire Truft as to be 
fully perfuaded that he and his would be preierved 
amidft the deftruftion of the world. And when this 
Truft had been conceived it was very cafy for him to 
caufe his own will to reft on the Divine Will, and to 
do everything according to its rule. Thus, therefore, 
he earned the diftinguifhed praife, — " Thus did Noah ; 
according to all that God commanded^ Jo did tie.** {Gen. 
VI. 22.) And here it is very worthy to be noted that 
when Noah and thofe who belonged to him had entered 
the ark, " the Lord (hut him in," (chap. vii. i6;) 
and thus He may be faid to have taken away with 
Him the key for opening the ark. But you may 
perhaps inquire, would it not have been better to have 
delivered that key to Noah, fo that, when the waters 
of the deluge abated, he himfelf might open the door 
and go out ? For this reafon God willed to entruft this 
key to no one, but to keep it for Himfelf, that thofe 
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who were inclofed in the ark might be led out by the 
fame Hand by which they had been led in, and might 
not place their Truft in any other than the Author of 
their liberty and falvadon. 

And in the fame way Jofeph, the governor of Egypt, 
needed to be inftrufted by fuch marvellous changes of 
fortune, in order that he might recognize the Provi- 
dence of God; and when he had learnt how ever- 
watchful Divine Providence was, he then needed to be 
infpired with Truft. On this account God permitted 
that the butler of Pharaoh fhould for two whole years 
forget the interpreter of his dream, though fo earneftly 
afked to remember him {Gen. xl. 23, and xli. i), in 
order that Jofeph might learn not to rely on the favour 
of men, but on that of God alone, to Whom alone he 
ought to refer the recovery of his liberty. S. Chry- 
foftom {Horn, lxhi* in Gen.) admirably remarks upon 
this, — " Confider how that after the butler was reftored 
to favour two years pafled away. Jofeph muft wait 
for a fitting time, in order that he may be brought out 
with more diftinguifhed honour. For if the chief 
butler had remembered him before the dreams of 
Pharaoh, and had obtained his liberation through his 
influence, Jofeph's virtue would not perhaps have been 
fo confpicuous to others. But now the Almighty and 
wife God knowing, like a fkilful workman, how long 
the gold ought to be kept in the fire, and then with- 
drawn from it, permitted the chief butler to forget 
Jofeph for the (pace of two years, in order that both 
the time for Pharaoh's dream might come, and that 
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through the very force of neceility that juft man fliould 
become known through the whole of Pharaoh'is king- 
dom." And hence the devotion of Jofeph to tbe 
Divine Will was fo great that all the ills which befeU 
him he aicribed to this alone. Hence aroie that noble 
fpeech of his to his brethren, when unfolding the 
myftery of the Divine Will he faid, — '* But as for you, 
ye thought evil againft me ; but God meant it «nt$ 
good, to bring to pafs, as it is this day, to fave much 
people alive." (Gen. l. 20.) If Jofeph had not fo 
thoroughly learnt the myftery of the Divine Will, he 
would have ordered his brethren to be (lain, and would 
not have loaded them with fo many aAs of kindne& 
And the fame zeal for the Divine Will which was 
manifefted by Noah and Jofeph may be feen alio in 
all men of faintly life. Concerning each one of them 
it may be affirmed, they " ^rfi gave their own /elves 
to the Lord, and unto us by the Will of God." (2 
Cor. VIII. 5.) 

2. In the year 1095, when Pope Urban the Second 
had made a public addrefs at the Council of Clermont in 
France, about the recovery of the Holy Land, the minds 
of all prefent were inflamed towards this facred war, 
and they cried out, — " God wills, God wills." This 
was afterwards ufed by the entire army of three hundred 
thoufand men as a watch-word, and particularly when 
the conflift was beginning, and the hoftile lines were 
clofing, the Chriftian foldier ufed nobly to cry out,— 
" God wills, God wills ! " 

And as many of us, in truth, as are called by the name 
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of Chrift are marching to the Holy Land, even to the 
land of the living. Let us, therefore, excite our courage, 
and efpecially when dangers prefs on us, and when 
fecret foes harafs us, let us cry out with joy, — '* God 
wills ! Let us, then, play the man, let us labour, fight, 
and conquer : God fb wills ! " 

S. Aldegundis,* a moft holy virgin, having made 
wonderful advance in virtue, was often refrefhed with 
heavenly vifitations. In the courfe of thefe a flrangc 
damfel, who feemed to have come from foreign parts 
to vifit her, bade her afk what fhe would from God, 
for that fhe would without difficulty obtain her petition. 
Aldegundis immediately replied, — " This one thing I 
afk, that God's Will may be done. My fole pleafure 
is the Will of God.'' 

3. And what need is there of multiplying words? 
This was the abfbrbing fludy of all the faints, to know 
Divine Providence, and to rife upwards from this 
knowledge to Trufl in God, and from Trufl to pafs 
into fweetefl union with the Divine Will ; to ad, in 
one word, in fuch a way as that their own will fhould 
efleem it a delight to be abforbed in God's Will. And 
he, in truth, who ever defires that the Will of God 
fhould be done is at the fame time gratifying his own 
in all things. For what can withftand the man who, 
in place of his own will, recognizes the Divine ? And 
hence arofe that mofl laudable cuflom of the old fathers. 



* She was born in Halnault, a.o. 630, and died of cancer in the 
breaft, a.o. 660. — £0. 
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in accordance with which they afcribed all things, 
however they happened^ to the Providence and Will 
of God alone. The brethren of Jofeph^ who in other 
refpedb were rugged in difpofidon and wicked alfoj 
were nevertheleis fo far deferving of conunendation that 
when they had found the money which they had brought 
for buying com fafely laid up in every man's fack, 
they were filled with wonder^ '^ faying one to another. 
What is this that God hath done unto us ?** (jGen. xLir. 
a8.) The words '^ that God hath done unto us ** are 
worthy of all obfervation. Which of us would not 
have {^d ? — '^ It is a manifeft aft of deception. The 
Egyptians are (eeking occafion to ruin us ; this is dcme 
in order to fumifli a faUe charge agdnft us ; unleis the 
fteward forgot the money through carelcflhefs^ by 
fome chance or other, he muft have hidden it in the 
facks of corn. But what if he intended to return our 
money to us as an aA of charity ? What if in this way 
he defigned to attrad: more buyers ?" But they faid 
nothing of the kind, but wifely excl^med, — *' fVhat 
is this that God hath done unto us ? " Whatever error 
or fraud occurred, God caufed it, and for us He caufed 
it ; the reafbn of all this is the Will of God, without 
Whofe Permiilion not even a grain can fall fix)m a 
mountain, a hair from the head, a leaf from the tree, 
a fparrow from the air. 

4. Chrift our Lord, being hurried away to the 
thought of the eternal Providence of His Father by an 
ardour of moft perfeft (weetnefs, excldmed, — *' Even 
fo. Father: for fo it feemed good in Thy fight." 
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(Malt. XI. a6.) Even fo. Father ; Thou haft done 
all things well, nor can any mortal find fault with any- 
thing in Thy Providence and Thy Judgments, for fo 
it feemed good in Thy fight. And behold how 
fweetly we are inftrufted not to aflign a limit to the 
Divine Power, not to pry into the Judgments of God, 
and not to examine His Decrees, but to acquiefce for 
this fingle reafon, Jince thus itjeems good to God. Our 
Saviour declares that thus it feemed good to the 
Father ; but why it fo feemed good to Him He does 
not expl^n, fince a reafon is neither to be affigned to the 
Divine Will, nor to be inquired for. It ftands fora thou- 
fand reafons that God so willed. And therefore in all 
things which you either do or do not, which you either 
fhrink from or endure, ever fay, my Chriftian friend, 
after the example of our Lord, — " Even fb. Father. 
Even fo. Father." Continue to fay, even though it 
be repeated thoufands of times a day, — " Even fo. 
Father." Utter this when waking or fleeping, in fick- 
nefs or health, and even in death itfelf ; juft as if you 
were to fay, — " I can deny Thee nothing, O Lord, 
Thou knoweft. As therefore Thou willeft, difpofeft, 
ordaineft, and permitteft all things to be done, even fo 
be they done, O my Father, and fo be they done in 
me, and may nothing be done in me which in even the 
fmalleft particular is contrary to Thy moft righteous 
and holy Will. Even fb. Father ; fo be it done now, 
and always, and for all eternity." 

And in this way one of the early Fathers was wont 
to pray, — '^ O Son of God, as Thou knoweft, and as 
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Thou willefty have mercy on me." And in the fame 
way that writer, who was fo devoted to the Divine 
Will (Thomas a Kempis, de Itnit. Chrifti^ iii. I7),cx- 
claims> — " So that my will may remain right, and 
firmly fixed on Thee, O Lord, do to me whatever fliall 
ieem good in Thy fight. If Thou willeft that I fhould be 
in darknefs, bleffed be Thou ! If Thou willeft that I 
ihould be in light, ftill blefled be Thou ! If Thou deigneft 
to comfort me, blefied be Thou ! And if Thou willeft 
that I fhould be troubled, equally blefled be Thou for 
ever ! I will willingly fufFer for Thee, O Lord, what- 
ever Thou willeft fhould come upon me. I am ready 
to receive alike from Thy Hand good and evil, fwcct 
and bitter, joy and fadnefs, and to give thanks for 
everything that befalls me." This, my Chriflian 
friends, is really to pray with Devotion^ and to aft 
with Devotion, 

Nor does the following prayer differ from the pre- 
ceding: — ^^ O good Jesu, Thou didft fo love me as to 
furrender Thyfelf wholly to the fury of murderers to be 
nailed to the crofs ; and what great thing is it if I yield 
myfelf wholly to Thy Hands, not indeed like the 
hands of thofe cruel men, but thofe which truly belong 
to a Father. I am fure that all things tend to my 
profit. Deal, therefore, with me, O Lord, according 
as It feems good in Thine Eyes ; for all things arc 
Thine, neither is there any one who can refift Thy 
Will, * for Thou, O Lord, haft done as it pleafed 
Thee!'" {Jonah i. 14.) Such were the prayers of 
the faints under the elder covenant. In this way Tobit 
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prayed, — " Now therefore deal with me as feemeth 
beft unto Thee." (Chap, in* 6.) And thus too 
Judith prayed, — " Therefore let us wait for falvation 
of Him, and call upon Him to help us, and He will 
hear our voice, if it pleafe Him.'* (Chap. viii. 17.) 

5. And here you may perhaps objedl : — *^ If God 
wills that my parents fhould die, in what way can I 
will their death ? And fuppofing that God (hould will 
that I or they (hould be damned, could I alfo will the 
fame ?" God wills that your father and mother (hould 
die, my good friend, not merely that their enjoyment 
of life fhould be clofed, but that fatisfadion may be 
made to His Juftice, or that the order of nature fhould 
be preferved; and thus it is moft fitting that you 
yourfelf fhould alfo will. And, in the fame way, if 
God wills that you fhould be damned. He does not 
will it in order to bring evil upon you, but to punifh 
evil, and maintain His Juftice ; fo that it is right that 
you alfo fhould will that fin fhould be punifhed, even 
in yourfelf. 

Why, therefore, do we hefitate and adopt fo many 
fhifts ? All created things obey the Divine Will, and 
man alone refufes. God regards the end which He 
has propofed to Himfelf and attains it ; and we, too, 
fhall attain our end if we recognize His Providence, 
and ever unite our own will to His. But, alas ! how 
delicate we are, and how grievoufly do we mourn over 
calamities of all kinds ! If God fends anything upon 
us which caufes feverer trouble than we are accuftomed 
to, and from which the lower faculties of our foul 

D D 
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recoil, then let us refled that this is a moft noble oppor- 
tunity for imitating our Lord, and let us (ay with 
Him,— ^^ Not my will, but Thine be done." Tlusis 
the way to commit onefelf wholly to God*s Providence 
and Will, that He fhould decree for us what, how 
much, and when He wills, and that we (hould wiab 
no refervations, nor give way to any contradiftions. 

And here let Ludovic Bloiius confirm this with his 
own words : — " Let man," he fays, ** everywhere for- 
fake his own will and refign it to God, transfiiiing it 
wholly into Him, and uniting it perfecftly to His 
Will. Never let him fay with his mouth, or even 
with his heart, fuch words as, ' I will this ; I will that 
not ; I choofe this ; I rejeft that/ Neither in time 
nor eternity let him feek anything of bis own ; but re- 
jefting everything that belongs to felf, let him ipoil, as 
it were, and deprive himfelf of felf, and die to himfelf, 
and all created things, in fuch a way as if he had never 
been created. But let him feek God everywhere and 
His Honour and Will, in fuch a way as that even to 
his prayers and holy intentions he may unite denial 
and refignation of felf; feeking not that his own will 
fhould be done, but the Will of God. Let him afcribc 
all that happens to him to that fame Divine Will and 
receive it purely from the Hand of the Lord, without 
Whofe Providence not fo much as a fingle leaf falls to 
the ground. Let him patiently and cheerfully fubmit 
to and praife God's Permiffion and Ordinance alike in 
profperity and adverfity, in loffes, injuries, calumnies, 
reproaches, mockings, and contempt of felf- in 
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fufierings of body, in pangs of heart, in griefs, in de- 
folation and internal woe, and in afflicftions of every 
kind, believing that God both wills and is able to 

PROMOTE HIS SALVATION BY ALL THINGS/' 

Caius Popilius was fent as an ambaflador from the 
Roman Senate to Antiochus, king of Syria, to demand 
that he (hould abilain from hoftilities againft Ptolemy, 
king of Egypt.* The king received him with great 
kindnefs, and offered him his right hand with every 
fign of friendftiip ; but Popilius refufed to hold out 
his hand in turn, and, afTuming a look of dignity, re- 
plied, — " Let us lay afide our private feelings of friend- 
fhip ; bufinefs of the ftate now claims our attention, 
for the fenate has pafTed a decree, according to which 
King Antiochus muft either abftain from invading 
Egypt, or commence hoftilities with the Roman 
people." As foon as Antiochus had read the letter of 
the fenate, he faid that he would confer with his friends ; 
upon which Popilius replied, — " The bufinefs admits 
not of delay ; there muft be no procraftination." And 
at the fame time with a flick which he held in his hand 
he made a circle round the king in the fand, excl^m- 
ing, — " Before you go beyond this circle give me an 
anfwer which I may carry back to the fenate." You 
would not have thought it was an ambaflador who 
fpoke, but that the fenate itfelf was arrayed before 
his eyes, for the king immediately declared that 
Ptolemy fhould have no further caufe of compl^nt 



• Who was an ally of Rome. — Ed. 
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againft him. Then at laft Popilius grafped his hand 
as that of a friend ; and at the fame moment overawed 
the King of Syria, and protefted the King of Egypt. 
And that which befell Antiochus happens in our cafe; 
we wi(h to be friends with God, but we are not 
ready to tranfport ourfelves into conformity with His 
Will. Therefore the Son was fent into the world as 
an Ambaflador by the Father, and drawing the circle 
of the Divine Will around us, faid, — ** Not every one 
that faith unto Me, Lord, Lord, (hall enter into the 
kingdom of heaven ; but he that doeth the Will of 
My Father which is in heaven." (A&//. vii. 21.) 
Behold then, O man, in this circle you are enclofed, 
nor can you pafs beyond it till you have declared 
whether you are willing to furrender yourfelf to the 
Will of God, or to live according to your own pleafure! 
If you love peace, if you defire not to be an enemy of 
the Deity, if you hate impious war with God, you 
will immediately give your anfwer. But why, ray 
Chriftian friend, do you try to avoid the queftion? 
Why do you deliberate ? Why do you delay ? This 
bufinefs admits of no hefitation. If you are really 
wife, you will imitate that king, and will reply with 
the utmoft readinefs, — '* O my God, I deliver my 
whole felf abfolutely to Thy moft holy Will, and bind 
myfelf firmly to it, being ready both to do and fuffer 
all things, to live and die as Thou willed. In all 
afflidions, however grievous they may be. Thy moft 
righteous Will will be my chief confolation. This I fet 
before myfelf as the one and only rule both of living 
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and dying, The Will of the Lord he done ! Let the 
univerfe be difturbed by tempefts from every quarter, 
let armed battalions clofe in deadly fray, let fleets be 
crippled and deftroyed by fleets, let the law courts ring 
with endlefs litigation, and ftill this is my chief bufinefs 
in life, to conform myfelf entirely to the one and only 
Will of God. And now I embrace and ftore in my 
inmoft heart that moft holy and Divine faying, — 
' The world pafleth away, and the lufl: thereof: but 

HE THAT DOETH THE WiLL OF GoD ABIDETH FOR 

EVER.'" (i John II. 17.) 



DEO GRATIAS. 



INDEX OF TEXTS REFERRED TO 



IN THIS VOLUME. 





Genesis. 






Numbers. 




Chap. 


Verfe 


Page 


Chap. 


Verfe 


Page 


• • • 

111. 


I. 


31, 108 


iv. 


12. 


81 


vi. 


22. 


394 


iv. 


15- 


82 


• • 

Vll. 


l6. 


394 


xi. 


21, 22. 


384 


xi. 


4- 


126 


xiv. 


2 4. 


385 


xiv. 


14 — 16. 


3»> 


xiv. 


9- 


312 


XV. 


I. 


179 


xiv. 


11, 12. 


386 


xxii. 


7.8. 


332 


xiv. 


28 — 31. 


386 


xxii. 


H- 


241 


XX. 


10, 12. 


384 


xxviii. 
xxviii. 


10—13. 
12. 


156 

340 




Deuteronomy. 




xxviii. 


»s. 


389 


xxxii. 


13. 301J 


y 370 


xxxi. 


7- 


120 


xxxiv. 


4- 


384 


xxxii. 


25- 


381 


xxxiv. 


4»5- 


272 


xxxii. 


26. 


306 




Joshua. 




• •• 










XXXUl. 


5- 


339 


• 




xl. 


23- 


395 


IX. 


H- 


112 


xU. 


I. 


395 


X. 


12 — 14. 


312 


xlii. 


28. 


398 




Judges. 




xlv. 


8. 


355 


• 




J. 


10, 20. 


■^ ^ ^ 

355 


VI. 

• • 


>3- 


301 


1. 


20. 


396 


Vll. 

• • 

Vll. 


3- 
6. 


382 
382 




Exodus. 




• • 

vu. 

XX. 


8. 
18. 


313 

95 


• 

1. 


8. 


29 


XX. 


26—28. 


9S 


• • 

11. 

V, 


5- 

3- 


336 
176 




Ruth. 




X vi. 


6, 7. 


364 


• 

1. 


16, 17. 


87 


xvii. 


9- 


312 


lU. 


18. 


260 



4o8 



Index of Texts. 





I Samuel. 






Chap. 


Verfe 


ftse 












X. 


>S- 


183 


Chap. 


Verfc 






Page 


• •• 

XlU. 


21. ♦ 


336 


iii. 


1 8. 


5 


1, 59» 74 


xix. 


1 4- 


m tf 

307 


ix. 


2. 






365 




■^ 


^ ' 


ix. 


1 6, 


i7- 




366 




Z CHRONICtES. 




xin. 


>3- 






259 








xiv. 


6. 






282 


xiv. 


*» 3- 


30 


XV. 


>7- 






223 


xiv. 


9- 


283 


XV. 


19. 






223 


xvi. 


3- 


3»4 


XV. 


23. 






223 


xvi. 


7. 283 


.3>4 


xvi. 


14. 






H 


xvi. 


9- 


5»4 


xvii. 


44. 






376 


XVI. 


12. 


274 


• • • 

XVlll. 


10. 






H 


• •• 

XVIU. 


36. 


336 


• •• 

xxin. 


26. 






352 


XX. 


3 — 21. 


290 


xxvi. 


10, 


II. 




354 


XX. 


23. 


291 


XXX. 


6. 






387 


XXV. 


7—9- 


282 


XXX. 


16- 

2! 


-18. 
Samuel. 




387 


xxxii. 
xxxii. 


7. 8. 
22. 

Esther. 


3>3 
120 


• 

1. 


18. 






289 


• •• 






• 

1. 


22. 






289 


lU. 

• 


IS- 


124 


X. 


12. 




S9»9» 


IV. 


II. 


3»7 


• • 

Xll. 


11, 


12. 




9 


V. 


2. 


39» 


• • 

Xll. 


20. 






5» 


V. 


II. 


380 


xiv. 


14. 




78, 


253 


viii. 

# 


10. 


380 


XV. 


25- 






236 


IX. 

■ • • 


10. 


380 


XV. 


26. 


59» 


215' 


236 


Xlll. 


9- 


58 


xvi. 


7- 


-9- 




353 








xvi. 


10. 






354 




Job. 




xxii. 

• • 


17- 


-20. 




333 


• 

1. 


10. 


102 


xxn. 


30. 


M 




127 


• 


21. 16, 244, 






• 




# 


1. 


.273 












ii. 


10. 


83 

*75 




1 


Kings. 






vi. 


10. 


• • 

Vll. 


21. 






310 


viii. 


20, 21. 


>S' 


XX. 


1. 






382 


ix. 


12. 


34 


XX. 


Zo. 






383 


xiii. 

• 


15, 16. 


303 


XX. 


35- 






^77 


XVI. 

xvi. 


2. 

20. 


'5' 




2 


Kings. 






xvii. 
xix. 


3- 
21. 


184 
•5' 


• • 

11. 


2. 






87 


xxxi. 


26, 27. 


3>5 


iii. 


7. 






87 


XXX vi. 


23. 


35 


vi. 


16. 






300 


xxxvi. 


26. 


3$ 


• • 

Vll. 


2. 






387 


xxxviii. 


35- 


106 


X. 


5- 






169 


xxxviii. 


41. 


343 



/v 



Index of Texts. 



409 





Psalms. 




Pfalm 
Ixxiii. 


Verfe 
12. 


Page 
390 


Pfalm 

• 


Verfc 


Page 


Ixxiii. 


>5- 


37» 390 


1. 

• • 


4- 


191 


Ixxiii. 


16. 


390 


11. 


12. 


325* 328 


Ixxiii. 


21. 


35 


ii. 


>3- 


281, 287 


Ixxxi. 


>3- 


212 


V. 


12. 


280, 325 


Ixxxix. 


8. 


127 


X. 

• 


19. 


114 


xc. 


4- 


189 


XIV. 


I. 


»5 


xci. 


I. 


280 


xvi. 


2. 


274 


xcii. 


5,6. 


32 


xviii. 


I. 


280 


• •• 

cm. 


8. 


78 


xviii. 

• 


29. 


126 


cv. 


»5- 


■49 


XXI. 

• • ■ 


2. 


180 


cviii. 


I. 


103 


xxm. 


4- 


154 


cix. 


3- 


126 


xxvi. 


I. 


326 


cix. 


6. 


295 


xxvii. 


I. 


280 


cxviii. 


8. 


281 


xxvii. 


3- 


280 


cxix. 


112. 


104 


xxvii. 

• 


16. 


305 


cxxi. 


I, 2. 


124, 305 


XXIX. 

• 


1. 


161 


cxxv. 


I. 189,280^310^322 


XXIX. 


10. 


127 


cxxviii. 


2. 


188 


xxxi. 


I. 


280 


cxxxiii. 


1. 


89 


xxxi. 


27. 


328 


cxxxix. 


I, 2. 


35» 


xxxiv. 

• 


I. 


234 


cxlv. 


8,9. 


253 


xxxiv. 


4- 


>S4 


cxlv. 


'7- 


36 


xxxiv. 


15—17. 


339 


cxivi. 


2—4. 


381 


xxxiv. 


>7- 


»S4 








xxxiv. 


19, 20. 


338 


Chap. 


Proverbs. 




xxxiv. 


22. 


328 


■ ■ • 

111. 


5. 281, 


3»9»37S 


xxxvi. 


6. 


28 


iii. 


6. 


281 


xxxvii. 

• • 


5- 


293 


• •• 

111. 


7. 


375 


XXXVll. 


13. 


340 


V. 


21. 


373 


xxxvii. 


24. 


283 


X. 


3- 


347 


XXX ix. 


'— 3- 


306 


X. 


25- 


152,326 


xxxix. 


3- 


124 


X. 


30. 


152,326 


xxxix. 


10. 


124, 371 


xii. 


2. 


376 


xl. 

• • 


10. 


4i 


• • 

xu. 

• 


21. 


146, 190 


xh. 


3. 


114 


XIV. 


16. 


119 


xlv. 


8. 


9 


XV. 


3. 


373 


xlix. 


14. 


181 


xvi. 


11. 


369 


liv. 


6. 


162 


xvi. 


32. 


185 


Iv. 


6. 


138 


XX. 


24. 


364 


Iv. 


23- 


281, 347 


xxi. 


I. 


122 


Ivi. 


12. 


267 


xxi. 


30- 


120 


Ixii. 


I. 


244 


xxiii. 


26. 


161 


Ixxii. 


21. 


2S 


xxviii. 


I. 


156 


Ixxiii. 


2»3- 


390 


xxviii. 


26. 


375 


Ixxiii. 


5- 


390 


xxix. 


26. 


381 



410 



Index of Texts. 





£CCLE8IASTBS. 






EZSKIEL. 




Chap. 

• 


Verfe 

0% 


Page 


Chap. 


Vcrfc 


Page 


1. 

• • 

U. 


8. 
«4- 


229 

89 


xxiv. 


6. 


258 


• 


2. 


388 




Daniel. 




IX. 


II. 


92 








zi. 


14- 


93 


iv. 


29, 30. 


376 








iv. 


3»— 3S- 


377 




Isaiah. 




V. 


6. 


389 


• 

1. 


5- 


339 


V. 


26. 


389 


••• 
111. 


to. 


>ss 








vi. 


2. 


36 




Amos. 




X. 


5- 


10 








zxvi. 


«3. 


162 


iii. 


6. 


9 


zxx. 


2. 


381 








zxxii. 


i8. 


372 




Jonah. 




xxxvi. 


6. 


3H 


• 






zxxvij. 


33- 


149 


1. 

• 


2.3- 


*47 


xxxvlii. 


8. 


313 


1. 

• 


4—9- 


248 


zL 


3»- 


328 


1. 

• 


12 — 17. 


249 


zliL 


6. 


83 


1. 

• • 


»4- 


400 


zliii. 


2. 


339 


u. 

*• 


I. 


3»S 


xlv. 


5, 6. 


93 


u. 

• • 


5- 


3>S 


xlv. 


7- 


9 


u. 

*• 


7- 


249* 3 > 5 


xlvi. 


10. 


S8 


11. 

• •• 


10. 


249 


1. 


2. 


384 


ni. 

• •• 


2,3- 


252 


liii. 


10. 


329 


lU. 

• 


4- 


250 


Iv. 


8,9. 


37 


IV. 

• 


1,2. 


250 


Iv. 


II. 


58 


IV. 

• 


3>5- 


251 


Ivili. 


3» 4- 


254 


IV. 

• 


6. 


379 


Iviii. 


»3- 
Jeremiah. 


47 


IV. 


8,9. 

Habakicuk. 


252 


u. 
vi. 

• • 

vu. 


20. 
16. 
17, 18. 


267 

46 

226 


• 

1. 

• 

I. 

• • 

u. 


»3- 

14. 
3. 


9. 39« 

39» 
81, 260 


ix. 


23- 


378 




•r 




• • 

XII. 

• • 


1,2. 


391 

378 




Zechauah. 




XVll. 


5- 








xvii. 
xvii. 


7. 281 
8. 


>32» 
281 


• • 

11. 
11. 


8. 


339 
H9>35i 


zviL 


9- 
Lamentations. 


224 


• •• 

XIU. 


6. 

2 ESDRAS. 


304 


••• 

Ul. 


26. 


288 








Ul. 


37— 39- 


56 


iv. 


s- 


39 



Index of Texts. 



411 



TOBIT. 



Baruch. 



Chap. 


Verfc 




Page 


Chap. 


Verfc 




Page 


• • 

U. 


10. 




336 


• 

1. 


17. 18. 




308 


• •• 

lU. 


6. 




+01 


iv. 


4- 




309 


iv. 


18. 




45 


iv. 


21. 




259 


• • 

XII. 


8. 
Judith. 




254 


• • 


I Maccabees. 




^^ 








u. 


61. 




281 


•• 
vu. 


24 — 26. 




79 


... 

Ul. 


60. 


60, 


,192 


• • 

vu. 


30. Si- 




79 


vi. 


8. 


• 


252 


• •• 

VIU. 


ll, 12. 




80 










• •• 

VUl. 


>7- 


80, 


401 




2 Maccabees. 






ix. 


4* 




316 










• • 

Xlt. 


• 

4- 




3>6 


• 
1. 


2>3. 




266 


• •• 

XIU. 


7- 




317 ■ 


XV. 


21. 




"3 


• •• 

XJU. 


Wisdom. 




3>7 


XV. 


26, 27. 
Matthew. 




113 


• 


6. 
1. 

5- 

3. 
7. 






• •• 

ni. 


9* 




282 


1. 

• •• 

Ul. 

• •• 

uu 
iv. 




53 

116 
222 


V. 

vi. 
vi. 

• 


18. 

28 — 30. 




389 
342 

344 


iv. 




211 


VI. 

• • 


30. 




374 


v. 

vi. 

.•• 

VUl. 

ix. 

• 


14. 

7- »3«. 
I. 

»4- 


335. 


3*4 
345 
340 
387 


vu. 

• •• 

VIU. 

• •• 

VUl. 

• •• 

VIU. 
X. 


21. 59, 
19. 

24- 
269 27. 

28. 


> 99> 404 

77 

302,374 
224 

158 

73» 343 

378 

68,84 

82* 399 


XI. 

xt. 
xiv. 

xvi. 


20. 

25- 
3.4- 
»4- 




335 
129 

390 
176 


X. 
X. 

xi. 
xi. 


29—31. 
36. 

26. 










xii. 

• 


50. 




184 




EoCLESIASnCUS. 




XIV. 

• 


30. 




374 










XIV. 


4»- 




237 


•• 

u. 


2. 




260 


xvii. 


>7. 




374 


• • 

u. 


10. 


287, 


.324 


xvii. 


20. 


128, 


330 


xi. 


4- 




39 


xxii. 


37- 




4 


xi. 


>4- 


s. 


371 


xxiii. 


37. 




256 


xviii. 


4 




29 


XXV. 


41. 




218 


• • • 

xvui. 


30 




47 


xxvi. 


33. 




378 


xxxii. 


19. 


4Si 


,308 


xxvi. 


39- 




60 


xxxvii. 


12 — 16. 




45 


xxvi. 


45- 




5« 


xxxviii. 


2. 




37» 


xxvii. 


S«- 




224 



412 



Index of Texts. 





] 


^ARK. 




Chap. 


Vcrfc 




Page 


Chap. 


Verfe 


Page 


xix. 

• 


12. 




174 


vi. 


25- 




259 


XXI. 


13. H- 




52 


• •• 

vni. 
ix. 


4- 


6. 


284 
138 




Romans. 






ix. 


*3- 




329 


iv. 
iv. 


18. 
21. 


3". 


329 
311 






Luke. 




V. 


5- 


323* 


324 


J* 


7'' 




120 


VUI. 


24. 


298, 


325 


•» 
11. 

iv. 


• 

1. 

4- 
32. 




336 
281 


• • • 

Vlll. 

■ • • 

VUl. 


25- 
26. 




298 
294 


••• 

VUl. 




302 


• • • 

VUl. 

• •• 


28. 180, 


228, 


370 


xi. 


I. 




100 


VUl. 


31- 




154 


xi. 


5- 


-10. 


294 


viii. 

• 


32. 




25 


xi. 


II- 


-»3- 


294 


IX. 

• 


3- 




213 


xi. 


27- 




182 


IX. 

• 


"3. H- 




33 


• • 

xu. 


24. 




343 


IX. 

• • 


20, 21. 




33 


■ • 

xu. 


*4- 


-28. 


284 


xn. 

• • 


2. 




43 


• • 

Xll. 


25» 


26. 


344 


xu. 

• ■ • 


3- 




11 


XV. 


*9» 


30. 


178 


XUl. 

• 


1. 




24 


xvi. 


29. 




4* 


XIV. 

• 


7- 




211 


... 

XVUl. 


2- 


-5- 


292 


XIV. 


17, 18. 




188 


• •• 

XVUl. 

• •• 


7. 




293 




I Corinthians. 




XVIU. 


19. 




176 


• •• 






^% 


• •• 

XVlll. 


20. 




42 


Ul. 

• 


21 — 23. 




180 


xix. 


21. 




370 


IV. 


5- 




391 


xxii. 


42- 




88 


vi. 


17- 




181 


• •• 

XXIU. 


42. 




271 


X. 


12. 




368 


xxiv. 


21. 




77 


X. 

• • • 


»3- 




299 


xxiv. 


25- 




374 


XUI. 


»3- 




4 






John. 






2 Corinthians. 




iv. 


5- 




336 


• 

1. 


3.4- 




>55 


iv. 


34- 




98 


vi. 

• • 


4 — 10. 




206 


vi. 


5. 




374 


vu. 


4- 




H7 


vi. 


6. 




284 


vii. 


9, 10. 




«59 


vi. 


38. 




609 98 


• • • 

vni. 

• 


5- 




396 


xiv. 


12. 




179 


IX. 


7. 




103 


xvi. 

XX. 


33- 

"7- 




298 
208 




Galatians. 






xxi. 


7. 




74 


• ■ 

u. 


1, 2. 




45 


xxi. 


12. 




348 


• • 

u. 


2. 




46 










• • • 

Ul. 


13. 


206 


>379 






Acts. 










' ^0 m ^ 


ix. 


6. 




4^44 




Ephesians. 






• • • 

ZUl. 


22. 




9^> »73 


• 

1. 


9- 




3Q3 



Index of Texts. 



413 





Philippians. 








Hebrews. 




'Chap. 


Vcrfc 




Page 


Chap. 


Vcrfe 


Page 


• • 

11. 


>3- 




96 


vi. 


19. 


323 


iv. 


12. 




126 


X. 


35> 36. 


323 


iv. 


13- 

Colossi ANS. 


126, 


329 


xii. 


6. 
I Peter. 


16 


• 

1. 

• •• 

111. 

• •• 

111. 


9- 
14. 


186, 


393 

47 

4 


• •• 

111. 

V. 


>3- 

7. 


25 

281 




I Thessalonians. 






I John. 




iv. 


3- 




42 


• • 

11. 


17- 


405 


V. 


18. 

I Timothy. 




43 


V. 
V. 


14, 15. 

18. 


294 
149 


• 

1. 


5- 




4 




Revelation. 






2 Timothy. 






• 

I. 

• 

1. 


16. 
20. 


121 
121 


• 

1. 


12. 




316 


• •• 

vni. 


I. 


138 


• •• 

111. 


7. 




345 


xix. 


I, 2. 


105 


• •• 

111. 


12. 




298 


xix. 


6,7- 


105 



FINIS. 



CHISWICK PRESS : PRINTED BY WHITTlNGHAM AND WlLKINS, 

TOOKS COURT, CHANCERY LANE. 



i 






